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“All them that love His appearing.” 
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PREFACE 


is taken from the New Testament. Christ 

and His apostles speak of the “World to 
Come.” They assume a future age of glory in the 
advent of the kingdom of God among men. “He 
shall have an hundredfold now in this present time, 
and in the world to come life everlasting.” St. 
Paul declares the risen Savior to have been exalted 
“far above all principality and power and might 
and dominion and every name that is named not 
only in this world but also in that which is to 
come.” 

The aim of this volume is to interpret the mean- 
ing of that coming world, what the Word of God 
teaches concerning the nature, sphere and relation 
of that world to this. I take it to be the culminating 
age in the progressive manifestation of the kingdom 
of God among men. As distinguished from this world, 
that world will be the Father’s full historic answer 
to the Lord’s prayer, “Thy kingdom come; Thy will 
be done on earth as in heaven.” To make this in- 
terpretation clear I have aimed to keep in full view 
the divine order of progression through the three 
great historic stages of the kingdom marked by the 
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advents of the Redeemer, the Law Age, the Gospel 
Age and the “Age to Come.” 

It must be admitted that such a task is not a 
light undertaking. Touching unfulfilled prophecy 
there is room for difference of interpretation. Un- 
derstanding must often wait on fulfillment. Whether 
as students of nature or of the Bible, let us freely 
admit our ignorance of many things. As yet we 
know but little of this world. Science as well as 
faith “looks through a glass darkly.” What we 
know of this world we learn by fallible reason look- 
ing through weak organs of sense-perception. What 
we know of the world to come we discern by faith, 
peering through the veil rent by Him “who was 
made flesh and dwelt among us,” who “brought life 
and immortality to light through His gospel.” 

We confess that we can see by faith only “in 
part.” Yet the Christian is no agnostic. With St. © 
Paul he can say confidently, ““We know that if our 
earthly house of this tabernacle were dissolved, we 
have a building of God, an house not made with 
hands eternal in the heavens.” We can say with St. 
John, “It does not yet appear what we shall be, but 
we know that when He shall appear we shall be like 
Him, for we shall see Him as He is.” 

With all the light of prophecy thrown on it let us 
freely admit that it doth not yet appear what that 
world will be in all its glory; but if “we know that 
when He shall appear we shall be like Him,” may 
we not also in the same way know through “His 
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exceeding great and precious promises” what our 
future inheritance will be? And, if we may know, 
if that coming world is the burden of prophecy, if 
the promises of God make it the hope of this world, 
ought not every believer and heir of that world make 
it the subject of an inquiring and discriminating 
faith? That it may prove helpful to this end is 
the aim of this volume. All its chapters are de- 
signed to throw some light on that coming world of 
completed things as well as to bring into prominence 
the distinguishing characteristics of its Inheritor. 


Cincinnati, O. A. L. 
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I 
RELATION TO THIS WORLD 


T is sometimes said that we preach a gospel for 
another world rather than for this world; 
that we dwell too much on dying and not 

enough on living. Our critics advise us to be more 
practical, to preach an every-day gospel for this 
world and let the “world to come” take care of itself. 
Perhaps there may be some truth in this criticism. 
Now and then there may be a minister of the gospel 
who gets too much crepe into his sermons; who 
preaches more about death and a far-off heaven be- 
yond the stars than of life and the kingdom of 
heaven that is “at hand,” the heaven that men should 
enter and enjoy now. 

The gospel, which Jesus preached, is the good news 
of salvation for this old world of sin; and the heaven 
of this gospel is the kingdom of God to be set up 
on earth. Jesus said “It is among you,” or “in 
you.” Paul said it is “righteousness, peace and joy 
in the Holy Spirit.” 

We must concede that a reasonable antecedent to 
a happy future is a godly present. Too much 
emphasis cannot be laid on holy living as essential to 
hopeful dying. For this reason Christ came into 
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this world that He might bring “life and immortality 
to light through His gospel.’”’? He came to show sin- 
ful men how to live, that they might learn how to 
die, so as to live again in a “world to come,” that 
is to be the glorious consummation of the world that 
now is. There can be no sound and safe gospel for 
this world, that does not cherish the hope of im- 
mortality in the next world. If youth should be a 
preparation for manhood, why should not the child- 
hood of this life be so lived as to mature in the 
manhood of the “world to come ?”’ 

Of that world our Lord speaks in the plainest 
terms. He does not predict it. He takes it for 
granted, a coming age of completed things, of sinless 
and deathless life in the history of our race. ‘‘Who- 
soever shall speak a word against the Son of Man, 
it shall be forgiven him; but whosoever shall speak 
against the Holy Spirit, it shall not be forgiven him, 
neither in this world, nor in that which ws to come” 
(Matt. 18:23). ‘And Jesus said unto them, The 
sons of this world marry and are given in marriage; 
but they that are accounted worthy to obtain that 
world and the resurrection from the dead, neither 
marry, nor are given in marriage; for they are equal 
to the angels and are the sons of God being sons of 
the resurrection” (Luke 20: 34-36). When Peter 
wanted to know how sacrifice in the service of his 
Master was going to pay, Jesus said to him, that 
every sacrifice for His sake and the gospel’s would 
yield “one hundredfold now in this present time, 
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and in the world to come life everlasting” (Luke 
18: 28-30). Writing to the Ephesians concerning 
the glory of Christ and of His Church risen in Him 
from the dead, St. Paul says that the ‘‘Father ex- 
alted Him above all rule and authority and power 
and dominion and every name that is named not 
only in this world, but in that which ts to come” 
(Eph. 1: 21). 

In all these and similar passages the word em- 
ployed is aon, age. Other words in the New Testa- 
ment translated world are such as these, “ge, which 
means the earth as a member of our solar system; 
kosmos, which means this physical world or order 
and beauty as organized under the laws of nature; 
Oikouméne stands for the inhabited world of civiliza- 
tion. But these words are not used to designate 
the world to come, except in Heb. 2:5 where the 
phrase oikouméne mellousa occurs which may be 
translated the future economy. In 2nd Peter 3:13 
the world to come is called the “new heavens and 
the new earth wherein dwelleth righteousness.” 
With these and a few other exceptions the only 
words used are aton mellon, ation erxomenos, the 
coming age. Bearing this fact in mind let us ask 
what is the relation of that “age to come” to this age ? 
_ We ought not to identify the ‘“‘world to come” 
with the spirit-world, where we believe the souls of 
men continue in conscious existence after death. 
The words commonly employed in the Bible to desig- 
nate the place of the dead are sheol in the Old 
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Testament and hades in the New. “In hades,” that 
is in the place of the dead, ‘Dives lifted up his 
eyes.” The Bible never identifies the ‘world to 
come” with the spirit-world, for the simple reason 
that the ‘world to come” is a future age in human 
history; while the spirit-world is a present reality, 
the unseen side of the world that now is. 

For a similar reason we should not identify the 
kingdom of heaven with heaven, the dwelling place 
of the Father with His holy angels. In the Lord’s 
prayer, all through the Bible a distinction is made 
between heaven and the kingdom of heaven. ‘Our 
Father which art in heaven, Thy kingdom come, 
Thy will be done on earth as it is in heaven.” 
“Blessed are the poor in spirit for theirs is the king- 
dom of heaven.”” Heaven from whence the Son of 
God came down to earth at His incarnation, and 
to which He ascended after His resurrection, should 
not be confounded with the kindom of heaven which 
He preached, that it was “at hand,’ and for the 
consummation of which on earth He gave His Spirit, 
and taught His disciples to pray “Thy kingdom 
come. Thy will be done on earth as it is in heaven.” 
When this prophetic prayer shall have been fulfilled, 
then heaven will have come to earth. This was the 
mission of the Son of God—to announce the coming 
of the kingdom of God, and to realize it in the 
hearts of men, and by and by in the spread of His 
gospel to consummate it on earth, so that the will 
of God might be done on earth as it is in heaven. 
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The consummation of this kingdom will involve 
a threefold redemption, first of the souls of men in 
their regeneration, second of their bodies in the — 
resurrection, third of their earthly habitation at 
Christ’s coming, when we are assured that the world 
as it now is under the curse of sin will pass away 
and in its place we are to look for “new heavens 
and a new earth, wherein dwelleth righteousness.” 

In his prophecy of this coming world Peter clearly 
indicates the relation it will sustain to this world 
(2nd Pet. 3: 3-18). He reminds the churches of 
the words spoken by the Lord and His holy prophets, 
that “in the last days mockers will come with 
mockery, walking in their own lusts and saying, 
“Where is the promise of His coming? for, from 
the day the fathers fell asleep, all things continue 
as they were from the creation.” Such rationalistic 
unbelievers abound in our day who in the name of 
their philosophy and science ridicule the super- 
natural in the Bible, especially in the prophecy of 
Christ’s coming to raise the dead and to judge the 
world and consummate His kingdorh of righteousness 
on earth. 

Peter reminds these scoffers that their pretense 
of wisdom, their ridicule of prophecy, and their 
confidence in the permanence of the present natural 
order is rather a show of ignorance; for once be- 
fore, a similar prophecy warned a godless, unbe- 
lieving age of a coming judgment. One hundred 
and twenty years the long suffering of God tarried 
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while men mocked Noah with the taunt ‘Where 
are the signs of the great flood you are preaching ?” 
But in due time the flood came, and that antedi- 
luvian world perished. That old gospel of Noah 
which warned an unbelieving race did not fail. 
Neither will the gospel of the Son of Man fail. 
The promise of His coming will not tarry beyond 
the appointed time; but “The day of the Lord will 
come as a thief, in the which the heavens shall pass 
away with a great noise, and the elements shall be 
dissolved with fervent heat, and the earth and the 
works that are therein shall be burned up.” But 
according to His promise we look for “new heavens 
and a new earth wherein dwelleth righteousness.” 

This pending judgment on a sin-cursed world 
with its accompanying results to our race, called 
“The great day of the Lord,” is uniformly associated 
with the second coming of Christ. The first time 
He came in humility, as a suffering Messiah unto 
salvation. The second time He will come in power 
and in glory to judge this world and to perfect the 
kingdom of God among men in the regeneration of 
a new world “‘wherein dwelleth righteousness.” 

The terms in which Peter couches this remark- 
able prophecy are strikingly geological. “For this 
they willfully forget, that there were heavens from 
old, and an earth compacted out of water and amidst 
water, by the Word of God; by which means the 
world (kosmos) that then was being overflowed with 
water perished: but the heavens that now are and 
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the earth by the same word have been kept in store 
for fire (marginal reading “with fire”) being re- 
served against the day and destruction of ungodly 
men.” This language implies both the natural and 
the supernatural in the transition from this to the 
coming world. ‘The supernatural is not the un- 
natural, but the creative working in and through the 
natural for moral ends. The natural agency em- 
ployed in the regeneration of the antediluvian world 
was water. In the regeneration of this world Peter 
announces that the agency will be fire. The one 
God employs as His great mechanical dissolvent; 
the other is His great chemical solvent. In God’s 
plan of world building no other two cosmic forces 
are more potent either as destructive or constructive 
agencies. 

While the forces to be employed in the regenera- 
tion of the heavens and the earth are natural, the 
purpose is moral. God by the word of His power 
will judge an unbelieving race and confirm His 
promise to His own children, when He made them 
the heirs of the world to come. Between that world 
and this Peter assumes a historical connection. The 
flood did not annihilate the antediluvian world. It 
cleansed it with a baptism of water and rejuvenated 
it into a new world. So also that great day of the 
Lord will not annihilate this world, but purify it 
with a baptism of fire, and regenerate it into a new 
world “wherein dwelleth righteousness.’ The con- 
tinuity which Peter assumes is not only historic 
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but substantial. The present form of the cosmos 
will pass away, but its substance will abide. What 
new and more glorious form it will take on we can- 
not tell; nor under what higher laws it will be recon- 
structed. The rejuvenation of the world and the res- 
urrection are correlated events. Both belong pro- 
phetically to that ‘great day of the Lord.” May we 
not assume that the regeneration of the heavens and 
of the earth as the future sphere of redeemed life, 
will be in correspondence with man’s spiritual body 
awaiting him in the resurrection, and that all will be 
reconstituted under a higher law of incorruptible 
life? 

In St. John’s poetic description of that coming 
world of glory in the last two chapters of the book 
of Revelation, we may not be able to interpret ac- 
curately his glowing symbolism. But it is reasonable 
to suppose, that the prophecies of that world, all 
of which mingle material and spiritual realities, if 
they mean anything at all, thus lead us to anticipate 
the same dualism in its constitution, as the doc- 
trine of the resurrection leads us to expect in the 
persons of the redeemed. Judging from St. Paul’s 
description of the spiritual body the dualism of that 
world will be of the highest order. The material 
element will be so completely dominated by the 
spiritual, as to render that world like its inheritor, 
incorruptible, glorious and full of power. It will 
no longer be, as it now is, a perishable sense-world 
for a sense-man equipped with a sense-body; but an 
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imperishable, speritual world for the spuritual man 
clothed with a spiritual body. The spiritual element 
will not leave the material element behind anni- 
hilated; but will so dominate it, as to exalt it into 
a glorified sphere of tireless and ageless activity, a 
sphere of manifestation where “death will be swal- 
lowed up of life.” Such a cosmic regeneration as 
will transform this perishable world into a “new 
heavens and a new earth,” is the consummation of 
Apostolic hope. 

Nor need such a hope stagger rational scholarship 
that looks beyond its fingertips. If it is reasonable 
to believe, that ‘In the beginning God created the 
heavens and the earth,’ it is reasonable also to 
believe in a Divine Providence that is shaping the 
history of the world; and that for a sufficient moral 
purpose in fulfillment of His own prophecy, He 
will in due time regenerate and advance it into a 
higher sphere of immortal life. Such a sufficient 
moral purpose the prophecy itself declares to be the 
need of purging this world of the curse of sin, that 
has befallen it, and despoiled it as a fit heritage 
for man with an immortal destiny. To destroy the 
works of the devil and purge from the world the 
destroying power of sin and death is a sufficient 
reason for the regeneration of a new world “wherein 
dwelleth righteousness.” In his poetic description 
of that new world of prophecy St. John tells us 
that the “Tabernacle of God will be with men, and 
He shall dwell with them and they shall be His 
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peoples, and God Himself shall be with them and be 
their God; and He shall wipe away every tear from 
their eyes; and death shall be no more; neither 
shall there be mourning, nor crying, nor pain any 
more; for the first things are passed away” (Rev. 
21: 1-4). In the last two chapters of Isaiah we 
find the same glorious vision of that coming world 
save the forecast is not so clear and full as that of 
St. John. 

In a very interesting book recently published, en- 
titled “The Starry Universe The Christian’s Future 
Empire,” the author objects to this doctrine on the 
ground that the earth is too insignificant a planet, 
too small to make room for the innumerable host of 
redeemed humanity. This objection ignores two 
essential features of prophecy regarding that com- 
ing world, that it will embrace a new heaven and a 
new earth, and that the redeemed will inherit it not 
in the natural, but in the spiritual body. In the 
light of these elements of prophecy the objection 
falls to the ground: for who is competent to define 
space limits in a world transformed and glorified 
in a most wonderful terrestrial regeneration (2 Pet. 
3: 10-13)? Who can tell how much space a spirit- 
ual body will require, or whether present limitations 
of space and time will carry over to that world at 
all? As well might one object to the doctrine of 
the resurrection as a physical impossibility. 

If the earth, a mere satellite of one among millions 
of solar systems, was chosen to be the sphere of 
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man’s creation, the cradle of his infancy, the field 
where he was to multiply his kind and work out 
his divinely appointed destiny; if the earth is in 
fact the sphere of the prophetic and Messianic mani- 
festation of the kingdom of God among men; if 
Christ is to come again in His glorified body to 
raise the dead and judge the world and consummate 
His kingdom all here on the earth, why should the 
same earth regenerated and exalted into a sinless, 
incorruptible sphere of life be regarded as too in- 
significant to continue to hold an equally prominent 
place in the “world to come?” 


II 


SUCCESSION OF WORLDS FROM THE 
BIBLE VIEW-POINT 


PEAKING of the antediluvian world, which 
S perished in the flood, Peter uses the Greek 
word kosmos, which means this visible world 
embracing the visible heavens and the earth as or- 
ganized under physical law. Out of the antedi- 
luvian kosmos which perished in the judgment that 
befell that age, there came forth a new kosmos. So 
Peter assures us, when the heavens and the earth 
that now are shall perish in another final judgment, 
that is pending over a sinful world, we are to look 
for “new heavens and a new earth wherein dwelleth 
righteousness.” Peter uses the term kosmos because 
he is speaking prophetically from a physical as well 
as from a moral point of view. In his letter to the 
Hebrews, as has already been mentioned, that writer 
uses the terms otkouméne mellousa to designate the 
world to come, the future economy or civilization. 
In other places Christ and His Apostles employ the 
words avn mellon, which is properly rendered “the 
coming age.” 

In their use of these terms they make it plain 
that they regarded time relaiive to the kingdom of 
God as comprehended in a succession of world- 
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periods called ages. These ages mark the progress 
‘of God’s plan of salvation, and are determined by 
the appearing of the world’s Redeemer. The times 
before His birth constitute the first great world 
period, or group of periods; the world that was. 
“When the fulness of the time was come, God sent 
forth His Son” (Gal. 4:4). “But now in the end of 
the world (ages) hath He appeared to put away sin 
by the sacrifice of Himself’ (Heb. 9:26). 

Between His first and His second appearing lies 
the present gospel age, the world that now is. “What 
shall be the sign of thy coming and the end of the 
world?’ (Matt. 24:3). “And lo, I am with you 
always even unto the end of the world” (Matt. 
28:20). The ages which are to follow His second 
appearing are called “the world to come” (Eph. 
1:21). “Not only in this world, but also in that 
which is to come.” 

The world that was before the birth of Christ, 
embraces man’s creation, and is characterized by his 
apostasy and the consequent rise of Satan’s king- 
dom as the “god of this world.” Under the guise 
of all kinds of nature worship, Satan had himself 
exalted as the ruler of this world. The “father of 
lies” set up a stupendous kingdom of lies. The 
whole earth became a realm of darkness so dense 
as to obscure the light of nature. Made in the image 
of God man fell to worshipping the creature rather 
than the Creator. Pantheistic nature worship bore 
fruit in a most degrading polytheism. Idolatry with 
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all its degrading abominations swept all those ages. 

In his letter to the Romans St. Paul draws a 
most graphic picture of the shocking degeneracy of 
those times, when false religion bred every conceiv- 
able vice. Sin unchecked produced a the horrible 
fruits of the lowest paganism. 

That was also an age characterized . a primitive 
gospel prophetic of a coming Savior. It was an age 
of preparation for the advent of the ‘‘Seed of the 
woman who was to bruise the serpent’s head,”’ over- 
throw Satan’s kingdom on earth and set up the king- 
dom of God among men. As an age of preparation for 
the coming Savior the development was along two 
lines. One was downward in the direction of apos- 
tasy. As has already been stated, sin ran its natural 
course. The tree of the knowledge of good and evil, 
the symbol of temptation of which man had eaten, 
was left to work out its dire results as predicted. 
Prodigal humanity went out from the true God, the 
Father’s house, to waste its substance in the har- 
lotry of false religion, until after thousands of years 
of unsatisfied soul-hunger, apostate man should come 
to want among the swine and husks of paganism, and 
at the solicitation of the gospel should be ready to 
say, “I will arise and go to my Father.” 

It is a beautiful illustration of the unseen but 
yearning presence of God in that age of sin, to note 
the other line of preparation upward, or one might 
say from above downward, to seek and to save the 
lost by the promise and hope of a coming Redeemer. 
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At first that hope rested on a single promise—-the 
germ of all Messianic prophecy, the seed from which 
the whole kingdom of God on earth must grow, a 
single prophetic ray of light from the Sun of 
Righteousness, who should, by and by, arise on the 
world with healing in His wings. That portion of 
our race which followed the light, especially the 
chosen seed of Abraham, got more prophetic light 
and still more, as that age of sin, that night of 
pagan darkness approached the morning that was to 
gild it with the birth of the Redeemer. 

It is a noteworthy fact, that these two lines of 
preparation, the one natural and the other spiritual, 
met at the advent of the promised Seed. For it was 
in the fulness of those times of sin, and of the 
prophecy of redemption, that the Christ came to 
usher in the second great world-period, this gospel 
age. 

The dominant features of this age are, first a 
gospel for all men. Sin is being restrained by the 
grace of God. Righteousness is coming back to 
earth. In every nation the gospel is winning men 
from Satan back to God. They are coming by thou- 
sands from darkness to light. The prodigal son is 
no longer content to feed Satan’s swine in the far 
country, and live on the husks of false religion. He 
is arising and coming to the Father’s house. On that 
account it is also an age of conflict. Except to the 
individual heart, as He himself said, Christ ‘‘came 
not to bring peace but a sword,” the “sword of His 
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mouth,” of the truth against error, the two-edged 
sword of the Spirit, which is the Word of God, by 
which He is casting down principalities and powers, 
and is destroying the works of the Devil; and will 
yet cast him and his out of the earth, in order to 
make room for the kingdom of God, and to restore 
to man his inheritance assigned to him in the day 
of His creation. 

Because it is an age of conflict it is for Christ 
and His followers also an age of suffering, a time 
of persecution to end in the complete overthrow of 
this stupendous realm of evil, which Satan has suc- 
ceeded in setting up among men. ‘That glorious 
triumph, we are assured, will take place in the end 
of this gospel age, when the Son of Man will come 
again in power and in glory to judge the world and 
to consummate His kingdom on earth. Then will 
be ushered in ‘‘the world to come,” when the times 
of this present gospel age are full (Eph. 1:10). 

According to this chronology of God’s plan of re- 
demption, there are three distinct ages, or groups 
of ages, succeeding one the other in the history of 
man on earth. The earth is the theater where the 
whole tragedy of sin and redemption is being en- 
acted and carried forward to its glorious consum- 
mation in the world to come. The actors in the 
drama are not all human. Gods, angels, devils, 
principalities and powers of all ranks appear in the 
changing scenes that run through these three great 
all-embracing world-periods. 
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If this is sound Bible-interpretation, if Christ and 
His Apostles assumed this to be the order of suc- 
cession in God’s scheme of redemption, that alone 
would settle the question of the relation of that 
world to this. But the whole Bible is full of the 
doctrine, that the world to come will be a glorious 
age of the supremacy of the Son of Man on earth 
as the head of our redeemed race. 

From the Bible point of view each preceding age 
is both a preparation for that which follows and a 
prophecy of it. From the foundation of the world, 
God’s plan for the human race embraced all the 
ages. In the progressive movement of that plan 
from age to age, each makes its own contribution 
to the divinely contemplated result in the world to 
come, in the fulness of divine revelation, in the glory 
of the redeemed life and in the fellowship that will 
crown that age. 

Of that first age of sin and of a primitive gospel, 
the Old Testament is the inspired record. Starting 
with the creation of man and his apostasy the record 
traces both lines of preparation. It follows the 
natural, sinful line in the unbelieving branch of the 
human family showing the bitter fruits of man’s 
apostasy, as seen in all the degeneracy and ramifi- 
cations of paganism. The unbelief and murderous 
spirit of Cain was typical and prophetic of this 
apostate branch. The faith of Abel shown in his 
offering of the atoning blood was typical and pro- 
phetic of the believing branch. 
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The Old Testament traces the spiritual prepara- 
tion of this believing branch of the human family, 
especially in the chosen seed of Abraham, how God, 
who was lost to the pagan mind, strove to come back 
again into the heart and life of an apostate race. 
Through a provisional gospel of type and symbol, of 
law and prophecy, He revealed Himself to the faith 
and hope of that age, until the Word who spoke in 
all those voices ‘‘by diverse portions and in diverse 
manners” “ became flesh and dwelt among men, and 
they beheld His glory as the glory of the only be- 
gotten of the Father full of grace and truth.” 

Of this age of grace and truth the New Testa- 
ment is the inspired record. The four gospels give 
an account of the birth, the life and works, the 
atoning death and resurrection, and ascension of the 
Redeemer. The Acts record the effusion of the Holy 
Spirit, the founding and early progress of the Mes- 
sianic kingdom. In the epistles we have a fuller 
exposition of the doctrines and life of the kingdom 
on earth to be realized in the Church; while in the 
book of Revelation there is given a prophetic fore- 
east of the conflict, the sufferings, and ultimate 
triumphs of His Church in the glorious consumma- 
tion of His kingdom at His second appearing. 

As the Old Testament prophesied the birth of the 
Savior, and that age prepared the way for His com- 
ing and for this gospel age, so the New Testament 
_ forecasts the second coming of the Christ, and the 
world to come, while this gospel age prepares the 
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way. Although the types and prophecies of the Old 
Testament cover all the ages in the coming of the 
kingdom, the prophets do not seem to have discerned 
clearly the relation and succession of one age to the 
other. They saw the coming of the Messiah as one 
event, and His kingdom as one reign, just as the 
naked eye sees a binary star as one which the tele- 
scope resolves. into two stars. The prophets of the 
Old Testament were not gifted with spiritual per- 
spective to see the first advent of the Messiah in its 
relation to this gospel age and His second advent 
in its relation to that “age to come.” But the 
prophets of the New Testament saw clearly the suc- 
cession and the relation. They were endowed with 
the power of spiritual vision to separate the world to 
come as a culminating age from all the ages preceding. 

It is not contended that they always used the 
term aion to designate the one or the other of the 
ages which terminate in, or take their rise from the 
advents of the Redeemer. The term is sometimes 
used in a wider sense as embracing two or more of 
the ages; sometimes to cover all the past, sometimes 
all the future. 

While the term azon is used in the New Testa- 
ment in this broad sense, it is also employed by 
Christ and His apostles, as was shown to designate 
a succession of world-periods in the progress of 
God’s scheme of redemption, the first of which 
terminated in the birth of the Messiah (more exactly 
in His crucifixion, as Christ and His ministry belong 
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to the dispensation of the Law. See Heb. 9:26). 
The second world-period beginning with the resur- 
rection of Christ is to end at His coming again unto 
judgment, unto the consummation of His work of 
redemption, when the third age—the world to come 
—will begin as the goal of all preceding ages. 

It would manifestly be unwise to ground a doc- 
trine so far reaching on the meaning of a few words. 
But this chronology of the kingdom of God is seen 
not only in these terms employed but in the whole 
trend of the Bible teaching. 

As thus regarded these successive ages reveal a 
most interesting progression from lower to higher 
things in the manifestation of Divine grace. Com- 
pared with each other they possess much in common. 
The same essential elements of grace and truth ap- 
pear in all the ages. In the Old Testament age 
the beginnings of truth and grace are exhibited in 
the forms of types and symbols, of law and of 
prophecy. In the New Testament age grace and 
truth are manifested in their personal, living em- 
bodiment in Christ, who is the Word made flesh, 
the anti-type of all types, the fulfillment of all law 
and prophecy; “In whom dwelleth all the fulness 
of the godhead bodily.” ‘There in that age we see 
the promise and prelude of the blessings of salva- 
tion; here these blessings themselves, far surpassing 
all previous foreshadowings of them. There a fidu- 
cial resting in Jehovah; here an unspeakable fulness 
of spiritual and heavenly blessing from the open 
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fountain of His merey. There a confidence that 
the Lord would not abandon His people; here the 
Lord Himself assuming their nature, the God-Man 
connecting Himself in organic union with humanity 
and sending forth streams of life through its mem- 
bers. There in the background night, only relieved 
by the stars of promise and operations of grace in 
suitable accordance with it; here in the background 
day, still clouded, indeed, by our human nature, 
which is not yet completely penetrated by the Spirit, 
and is ever anew manifesting its sinfulness; but yet 
such a day as gives promise of the cloudless sun- 
shine of eternity of which God Himself is the light.” 

The same progression from lower to higher things 
in the kingdom of God will be realized in the age 
to come. Here the good news of salvation to be 
proclaimed to the ends of the earth; there salvation 
itself to be realized in all its glorious fulness of 
spiritual, of bodily and of terrestrial redemption. 
Here life, which is the gift of God received in re- 
generation and partly manifested, and enjoyed, still 
as to its fulness, “hid with Christ in God,” groaning 
and travailing for a larger birth; there bursting 
forth in the resurrection, fully delivered into the 
“glory of the liberty of the children of God.” Here 
the vision of heavenly reality, but as in a glass 
darkly; there eye to eye the saints shall “know even 
as they are known.” Here we are, indeed, the sons 
of God, but we do not yet know what we shall be; 
there “we shall be like him for we shall see Him as 
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He is.” In that first age all is sin and darkness 
and despair and death, with the beginning of light 
and hope and righteousness and life ministered 
through a prophetic gospel; in this age of fulfillment 
more light, better promises, a fuller life, a clearer 
vision, a larger hope; but all still militant, strug- 
gling to be delivered from the corruption of sin 
and death, from the bondage of suffering and sor- 
row and crying and tears; there in that glorious 
consummation of redemption begun in that first age 
of sin and carried forward and upward in this gospel 
age to be completed in that coming age of glory, in 
St. John’s vision of that world of triumph we see 
“no sin, no death, no sorrow, no erying, no tears, 
but the overflowing fulness of light and life and 
love.” The former things have passed away. Be- 
hold all things have become new. 

What ages may lie beyond that age of man’s 
triumph and glory in Christ is not disclosed. There 
may be other future ages to follow in the onward 
movement of God’s eternal purpose. Paul declares, 
that in man’s redemption, God designed in the “ages 
to come to show the exceeding riches of His grace 
in His kindness toward us through Christ Jesus” 
(Eph. 2:7). A common expression for eternity 
in the New Testament is “ages of ages.” It is plain 
that such phrases can hardly be made the basis for 
any conclusions regarding future ages to follow the 
“age to come,” which is the subject of so much proph- 
ecy and the goal of all the ages of the world’s history. 
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Christ’s kingdom to be consummated in that age 
is declared to be an everlasting kingdom and the 
Church composed of the redeemed of all ages to be 
an eternal spiritual body, “the fulness of Him that 
filleth all in all” (Eph. 3:21). Exalted in Christ 
the spiritual man will dominate that age. In his 
glorified Head he will rule the future. 

The doctrine to be elucidated in these pages is 
that the future realm of the “new man” risen in 
Christ and perfected in Him will embrace material 
as well as spiritual elements. In the prophetic words 
of Peter it will be “new heavens and a new earth,’ 
wherein dwelleth righteousness.) The same kind 
of dualism of mind and matter, of spirit and body 
will continue, only on a higher scale of reorganiza- 
tion constituted, perhaps, under new and _ higher 
laws, now it may be latent, but then active. All 
material nature, emancipated from the curse of sin 
and reorganized on a higher scale, will become sub- 
ject to man in Christ, who as the exalted and glori- 
fied Head of our redeemed race is appointed the 
“heir of all things” (Heb. 1:2). The eternal Son 
of God incarnate in the man Jesus, risen in him 
from the dead and identified in the resurrection 
with redeemed humanity, will be the Inheritor of 
that age of glory. Hence we are called “heirs of 
God and joint heirs with Christ, if so be that we 
suffer with Him that we may also be glorified to- 
gether” (Rom. 8:17). 


iil 


THE OLD TESTAMENT LOOKING 
FORWARD 


HE greatest fact in the Bible story of creation 
a is man. Whatever view one may take of 
the method of creation, the goal was man 
in the image of God. The whole earth with all her 
treasures was designed to be his heritage, the realm 
wherein he was to be blessed to multiply his kind, 
and to unfold his godlike nature and work out his 
great mission. 

This mission to glorify his Creator by subduing 
and ruling the earth was another great fact. What 
all the divine commission embraced we may not yet 
be able fully to understand. Among other things it 
doubtless meant the ultimate and complete supremacy 
of mind in man over the whole realm of nature, 
“the kingdom which was prepared for him from the 
foundation of the world.” See Ps. 8, Matt. 25: 34, 
Heb. 2: 8.) 

The third great fact in the Bible story is sin. It 
was sin which prevented man from taking immediate 
possession of his realm. Sin led him to surrender 
himself and his whole magnificent heritage to Satan, 
“the god of this world,’ who henceforth set up on 
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earth a universal realm of darkness. Created to 
be a king man became a slave. He became the 
servant of sin “taken captive at Satan’s will.” 
Henceforth like Sampson shorn of his strength, his 
eyes put out, he ground in the mills of false gods. 

The fourth great fact is the promise of a Deliverer, 
who should in due time crush Satan’s head, emanci- 
pate man from his enslaving power and restore to 
him his god-given heritage. That the bruiser should 
also be the restorer, and that the restoration should 
embrace both man and his realm, is made more and 
more plain in the progress of Old Testament revela- 
tion. 

To make this fact appear let us revert to the origi- 
nal commission wherein the earth was handed over to 
man for his possession, his realm in which he should 
win and wear his crown. In that divine grant there 
were embraced large elements of power, moral, intel- 
lectual, physical and social. Man was so created and 
conditioned, that to rule the earth he must needs 
subdue it; and to subdue and rule the earth he must 
subdue and rule himself. Like the “Second Man 
from heaven” he must be “made perfect,” lay hold on 
all the elements of power within himself and in his 
environment, through obedience. rom this step- 
ping-stone of self-government alone was it possible 
for him to ascend into his realm over the whole earth. 
The natural order of this conquest is first moral, 
then intellectual then physical, then social. Moral 
victory is necessary to give freedom and power to the 
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acquisition of knowledge—to pave the way for intel- 
ligent acquaintance with nature’s forces and laws. 
Such knowledge leads to invention, the instrument of 
man’s physical subjection of nature; and the more 
complete his supremacy over nature the more unified 
and common become the social and economic inter- 
ests of the race; and the more human interests 
coalesce, the wider and deeper will run the great 
divine law of love, of sympathy and cooperation 
among men. 

I beg you to note that this is the precise order in 
which man in Christ in this gospel age of conquest is 
recovering his lost heritage. During the whole of 
that first great world-period, from the Fall to the 
birth of the Savior, man’s commission to subdue and 
to rule the earth remained unfulfilled and his king- 
dom wasted. With blinding superstitions and devas- 
tating warfare he served the god of this world. 
What is the New Testament command to preach the 
gospel to every creature, but that same old royal com- 
mission to subdue and rule the earth in righteousness 
renewed, only in a different form and under better 
conditions ? 

The point I wish to make here is that this gospel 
age is preeminently a time of conquest, an age in 
which man in Christ is reaching out to recover his 
lost realm, to make that moral, that intellectual, that 
physical and social conquest of the earth which will 
exalt him in his Divine Head to lordship over the 
whole realm of nature; and that all this was fore- 


THE OLD TESTAMENT 37 


shadowed in that primitive gospel of love preached 
in the garden of Eden. The Bruiser of Satan’s head 
would save and restore man to lordship in his realm. 
“He that overcometh I will grant to him to sit with 
me in my throne as I also overcame and am set down 
with my Father in His throne.” That day of man’s 
coronation in Christ will be the glorious birthday of 
the “world to come,” of the “new heavens and the 
new earth wherein dwelleth righteousness.” 

Another line of Bible-truth looking to the same re- 
sult is the Messianic symbolism of the Old Testament. 
The paradise of creation stands for man’s sinless, 
happy estate in communion with his Creator. It is 
the symbol of what the whole earth would have be- 
come in fulfillment of man’s divine commission to 
subdue and rule it. 

The tree of life in the midst of the garden was the 
symbol of his immorality conditioned on obedience, 
the essential factor in self and world-government. 

The tree of knowledge of good and evil was the 
symbol of temptation, which resisted leads to self- 
control, to strength of character and to the power of 
an ageless life; but yielded to, meant sin and slavery 
and the wages of sin which is death. 

Man’s expulsion from Eden symbolized the loss of 
his realm, his alienation from God and from his cre- 
ated, happy estate. 

The flaming sword turning every way to guard the 
entrance to the tree of life symbolized the utter hope- 
lessness of man’s sinful estate. It meant, that out of 
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his own resources he could never hope to win his way 
back to the tree of life and recover his lost realm. 
From the paradise of sinless self-government and 
world-dominion he was in the very nature of his case 
once and for all excluded. This prophetic fact has 
been abundantly verified in the history of our fallen 
race. Civilization may be defined as man’s attempt 
to subdue and to rule the earth, to recover his lost 
realm, to reenter paradise. As thus defined every 
form of pagan civilization has failed. Jewish civili- 
zation failed, and Christian civilization in its present 
form is on its trial. The world-war in Europe today 
seems to be the collapse of a civilization Christian in 
name, but Christless in spirit. History up to the 
present time is but the record of the rise and fall of 
great attempts at world empire. What is the secret 
of their collapse? It is found in the little word sin. 
Alienation from God, the want of righteousness in 
personal and in civic life explains all human failures. 

If you study paganism as described by St. Paul in 
his letter to the Romans, its spiritual blindness, its 
moral corruption, its hatred of God and man, its 
self-consuming vices practised often in the name of 
religion, and in the worship of the Devil under the 
guise of pagan gods, you will realize how sinful man 
with all his attempts at civilization, his material 
wealth and luxury, his military glory, his science 
and art, got farther and farther away from the living 
and the true God, farther removed from the paradise 
of human bliss. All this the flaming sword nieant to 


THE OLD TESTAMENT 39 


say to him in the day when he stood expelled from 
Eden looking back on his sinless estate. Access to 
the tree of life, character, freedom, power, happiness 
must be recovered, if at all, by some other way. That 
other way was pointed out to man in that primitive 
gospel of hope. It was the way of faith in the prom- 
ised Seed. The crushing of the serpent’s head fore- 
shadowed the recovery of the whole earth from the 
dominion of the “god of this world.” It forecast 
man’s redemption and the redemption of his heri- 
tage. Until the fulfillment of that primitive gospel 
in the birth and atoning death of Christ, Satan’s 
dominion as the god of this world embraced the whole 
earth. Man’s enslavement was universal. 

With the advent of the Redeemer began the gospel 
era of man’s redemption, which is to issue in the ulti- 
mate, universal triumph of faith, the complete de- 
struction of Satan’s kingdom and the restoration of 
the kingdom of God on earth. This will be the “king- 
dom prepared for man from the foundation of the 
world.” That kingdom fully recovered in Christ 
will be the third and last age in human history out- 
lined in the Bible. 

The coming of that realm of righteousness as the 
heritage of the children of God was symbolized in 
the covenant which Jehovah made with the children 
of Israel. In that symbolism the Canaanites stand 
for the natural man utterly corrupted, alienated from 
God and his heritage forfeited. Israel in covenant 
with Jehovah stands for the spiritual man in Christ. 
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Under the leadership of Joshua Israel’s conquest of 
Canaan foreshadowed the ultimate conquest of the 
whole earth under the Captain of our salvation. The 
“rest that remaineth for the children of God at the 
end of this gospel age, will be the spiritual Canaan, 
the world to come” (Heb. 4: 1-11). That will be 
the great Sabbath into which the new creation is to 
issue. Then will be realized that beautiful picture of 
the perfect righteousness, the peace, the joy and the 
glory of the Messiah’s reign on earth foreshadowed 
all through the Old Testament. 

The Theocracy set up in the wilderness was a type 
of the kingdom of God, which should, by and by, 
take possession of the whole earth. Considered as a 
type the Theocracy centered in the Tabernacle. 
From His own tent erected in the midst of the twelve 
tribes, God revealed Himself and made known His 
will to the people through the mediation of Moses. 
The fulfillment of this typical prophecy of God’s 
paternal rule in the world to come was to be realized 
through the mediation of that greater Prophet whom 
Moses predicted (Deut. 18:15). In His Son, 
who took up His tabernacle in a human body, the 
Father is setting up His kingdom among men, which 
is ultimately not only to embrace the whole realm of 
human life, but of nature as the sphere in which life 
manifests itself, and over which man in Christ is to 
rule. 

The first psalm may be taken as prophetically de- 
scriptive of the ideal man and his blessedness who is 
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ultimately to dominate that world. Separating him- 
self morally from all his sinful environment on earth 
now, delighting in and meditating on the law of God, 
he is “as a tree planted by the rivers of water, that 
bringeth forth his fruit in his season. His leaf also 
shall not wither; and whatsoever he doeth shall pros- 
per.” The birthday of this ideal man is foreshad- 
owed in the second psalm. “Thou art my son. This 
day have I begotten thee.” His future supremacy 
over the whole earth is plainly predicted. “I will give 
thee the heathen for thine inheritance, and the utter- 
most parts of the earth for thy possession.” In his 
first recorded missionary sermon (Acts 13:33) St. 
Paul announces to Jew and Gentile the fulfillment of 
this prophecy in the resurrection of Jesus of Naza- 
reth. The new, the ideal “man from heaven,” who is 
to have the whole earth for His possession, came into 
the world, was manifested as the Son of God, on that 
memorable day. 

In the eighth Psalm David sees this ideal man re- 
deemed in Christ, risen from the dead and glorified 
in Him, crowned and in full possession of his earthly 
realm. “Thou hast crowned him with glory and 
honor. Thou madest him to have dominion over the 
works of thine hand. Thou hast put all things under 
his feet.”” This broad Messianic interpretation as 
embracing Christ and the whole of redeemed man- 
kind, is given to both of these psalms in the New 
Testament (See Acts 13: 32-33. Heb. 2: 5-9). 

One cannot understand the Old Testament proph- 
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ets at all unless he bears in mind, that they blended 
the prediction of the Christ coming the first time 
unto suffering and salvation with those of His second 
appearing unto judgment and glory. Standing far 
back in the darkness of that age of sin they saw this 
age of redemption and that coming age of triumph 
and glory—they saw it all loom up on the same . 
prophetic horizon. It is because of this blending in 
prophecy of two distinct ages in the history of the 
kingdom of God on earth, the one to follow the other, 
that interpretation before the event of fulfillment 
has so often gone astray. It is the failure to discern 
and distinguish the three great world-periods, their 
dominant characteristics, their relation one to the 
other (particularly the relation of these two distinct 
phases of the Messianic kingdom on earth, the mili- 
tant and the triumphant), that tends to make so 
much confusion in prophetic interpretation. 

In the Old Testament these two phases are blended 
in the same prophetic announcement. In the New 
Testament they are separated; the one is represented 
as succeeding the other. The present gospel age is 
the kingdom coming to the earth, first of all into the 
hearts and lives of all true believers, coming like 
leaven into every phase of human society. It is 
slowly but surely changing the whole intellectual, 
moral, social and political atmosphere of the world. 
In every nation, far as the gospel has gone out to 
carry the good news of salvation, men are beginning 
to realize certain great truths, to which they were 
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blinded before; that there is one God and common 
Father; that all men are of one blood and are 
brethren; that all need a common Savior, and can 
find Him in the Son of God, in whom the Infinite 
Father has revealed Himself as the God of love; 
that the love of God shed abroad in human hearts will 
cure all ills of human life. It will bring heaven 
among men. 

Because these truths must drive error and sin 
from the heart of man before they can make room 
for the kingdom of God, therefore that kingdom in 
its slow advent is militant and suffering now. But 
the time will surely come, when the gospel of the 
Son of God will triumph, when the “uttermost parts 
of the earth’’ will become His possession, and the 
“knowledge of the Lord will cover the earth as the 
waters cover the sea.” That triumphant stage of the 
kingdom of God on earth to be realized at His second 
appearing will be the world to come, the goal of all 
human history. 

Whether the conquest of the world through the 
instrumentality of the gospel will be complete at the 
coming of Christ again, or whether it will require 
the overwhelming power of His personal presence to 
perfect the overthrow of Satan’s kingdom, of this we 
are assured, at His coming the second time unto judg- 
ment and glory the work of redemption will be com- 
pleted in the resurrection and in the redemption of 
the whole earth from the curse of sin. The prophecy 
contained in the prayer, ‘Thy will be done on earth 
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as it is in heaven,” will be fulfilled. When the Christ . 
and His Spirit shall have finished their mission of 
revelation, of reconciliation and of conquest, then 
will begin that coming age of completed redemption 
and of glory which St. Paul characterizes as “the 
kingdom of the Father” (1st Cor. 15: 24-28). 


IV 
NEW TESTAMENT ANTICIPATION 


HEN John the Baptist came into his minis- 
try as the forerunner of the Christ, he 


preached that men “should repent for the 
kingdom of heaven is at hand.” Jesus and His dis- 
ciples took up the same message. They proclaimed 
the same good news, that the kingdom of heaven had 
come. What was the nature of that kingdom? 
Where was to be its sphere ? 

If we have correctly interpreted the facts of the 
Old Testament relating to man and his mission on 
earth, then the Messiah’s kingdom was to be none 
other than that which was “prepared for man from 
the foundation of the world,” his kingdom over him- 
self and over Nature, to be restored to him under 
new and better conditions. The second “Man from 
heaven” came to realize what the first man failed to 
do, to win and to wear the crown of life tendered him 
in the day of his creation. He came to take up anew 
and fulfill man’s royal commission to “subdue and 
to rule the earth.”” For this reason the kingdom an- 
nounced in the gospel is always represented as com- 
amg to the earth. It is associated with the person and 
advent of the Redeemer. 
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That this kingdom is first of all spiritual, a realm 
of righteousness, peace and joy, of faith, love and 
obedience toward God, was clearly implied in that 
first command, to rule and to subdue the earth. In 
the fulfillment of this commission the kingdom was 
to have been established. It was in the spiritual ele- 
ment of that royal commission that the first man 
failed. He did not subdue and rule himself in right- 
eousness. He did not bring the animal man into sub- 
jection to the spiritual man. On that account he could 
not advance into his kingdom over the earth. The 
Messianic kingdom is just this realm of man set up 
and perfected on the earth, a kingdom wherein man is 
to be both subject and king, wherein obedience means 
self-control, and self-government means freedom and 
power. “If the truth shall make you free ye shall 
be free indeed.” ; 

In the sermon on the mount our Lord defines both 
the nature and the sphere of His kingdom. Its 
blessed estate belongs to those who have the kingdom 
in their hearts, the poor in spirit, the repentant, the 
meek, to those who hunger and thirst after righteous- 
ness. All the beatitudes are spiritual qualities, ele- 
ments of spiritual power, wherein the kingdom be- 
comes an inner possession. But such a spiritual 
kingdom, a perfectly organized body of spiritually- 
minded men, must needs have a realm to correspond 
with their redeemed bodily nature foreshadowed in 
the promise and hope of the resurrection. That 
realm our Lord points out in the same beatitudes 


NEW TESTAMENT ANTICIPATION 47 


when He says ‘“‘Blessed are the meek, for they shall 
inherit the earth.” Yes, the earth which God created 
for man, and gave to him to subdue and to rule, but 
which he carried with himself in his apostasy over 
to the “prince of this world,” who has ever since 
dominated it, and from whose dominion man has 
never yet recovered it, save as he is now winning it 
back through the gospel of Christ. This old earth 
which had to share the curse of man’s sin is also to 
share with him the blessing of salvation. 

For such a recovery of the whole earth from the 
power of Satan our Lord taught His disciples to pray 
“Thy kingdom come. Thy will be done on earth as 
it is in heaven.” When will this prophetic prayer 
be fulfilled? Not until at the close of this gospel 
age, this period of conquest, when the Son of God 
will come again in His power and glory to cast Satan 
and all his out of the earth, and to perfect His king- 
dom of truth and righteousness among men. Then 
only will the need for such a prayer cease. For then 
will the “tabernacle of God be among men.” They 
will see Him face to face. His name will be uni- 
versally hallowed. His kingdom will have come. 
His Will will then be done on earth as in heaven. 
All human needs will be satisfied. There will be no 
more sin to be forgiven. Temptation will be a thing 
of the past. Man will have been delivered from 
“The evil one.” In this final, glorious consum- 
mation in the resurrection may not the kingdom em- 
brace the whole world? May not the earth named in 
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the promise stand for the whole realm of nature? 
“Nevertheless we look for new heavens and a new 
earth wherein dwelleth righteousness.’’ 

It is in view of such a glorious consummation that 
our Lord interprets the parable of the wheat and 
tares. When His disciples asked Him the meaning 
of this parable, He said to them, ‘‘He that soweth 
the good seed is the Son of Man, and the field is the 
world.” (Note the word used, kosmos, this beautiful 
earth wherein God sowed man in the day of his crea- 
tion, wherein the Son of Man is sowing him in his re- 
generation). ‘‘The good seed these are the sons of 
the kingdom, and the tares are the sons of the evil 
one, and the enemy is the devil, and the harvest is 
the end of the world.” (Note the word used here, 
not kosmos, but atén, age). ‘The harvest is the end 
of the age,” this gospel dispensation, and the reapers 
are the angels. As therefore the tares are gathered 
and burned with fire, so shall it be in the end of the 
world, this gospel age. “The Son of Man will send 
forth His angels, and they shall gather out of His 
kingdom” (not out of the Church as some interpret, 
but out of the kosmos, the sphere of the kingdom, the 
realm into which they have been sowed, where they 
are now growing together, the wheat and the tares, 
mingled socially and in business), “‘they shall gather 
out of the kingdom all things that cause stumbling 
and that do iniquity, and shall cast them into the 
furnace of fire. There shall be weeping and gnash- 
ing of teeth. Then shall the righteous shine forth 
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as the sun in the kingdom of their Father.”” Where 
is this kingdom where the righteous are sown, are 
growing together with the wicked, out of which the 
wicked are finally to be cast and the righteous are 
to be left standing, the sole possessors, to shine forth 
in resplendent glory? That kingdom prepared for 
man ‘‘from the foundation of the world,” called the 
“kingdom of the Father,” can it be any other than 
the kosmos, embracing this beautiful earth which the 
father created for His children, gave it to them for 
their inheritance, where they are to set up a realm of 
truth and of righteousness and world wide dominion ? 

Ought we not to read the first psalm in the light of 
this final separation between the righteous and the 
wicked? The Psalmist’s beautiful word-picture may 
be taken as a prophetic description of the ideal man 
supremely happy in his redeemed and righteous es- 
tate. That ideal, toward which the whole scheme of 
grace is moving, will not be realized for man col- 
lectively in this world, but in the world to come, 
where the ‘“‘ungodly will not stand in the judgment 
nor the sinner in the congregation of the righteous.” 
There will be a complete and final separation. 

It is in full accord with His explanation of the 
parable of the wheat and tares, that our Lord repre- 
sents Himself on the judgment day as saying to the 
goats on His left, “Depart from me ye cursed into 
eternal fire, which is prepared for the Devil and his 
angels.” But to His own on His right He shall say, 
“Come ye blessed of my father, inherit the kingdom 
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prepared for you from the foundation of the world.” 
The same word is used here as in the parable, kosmos, 
the earth created for man to “subdue and to rule,” 
but never as yet possessed and enjoyed in the full 
spirit of the grant. Through all past ages and even 
now it is largely under the dominion of his adver- 
sary, the god of this world, whose works the Son of 
Man came to destroy, and to cast him and all his out 
in that day, when He will “judge the world by His 
gospel.” Then will he bid the redeemed, ‘Inherit 
the kingdom prepared for you from the foundation of 
the world.” 

Ts not this the very restoration which Peter has in 
mind when he announces concerning the risen and 
ascended Savior. “That the heavens must receive 
Him until the times of the restztution of all things 
whereof God spake by the mouth of His holy 
Prophets, which have been since ‘the world began ?”’ 
(Acts 3:21). Concerning the Greek word apoka- 
tastasis, translated restitution, the lexicographers say, 
that it means restoration of a thing to its former es- 
tate, or to a better, restitution, consummation. As 
St. Peter announces, “the holy Prophets, which have 
been since the world began,” the whole Old Testa- 
ment gospel of types and symbols and prophecies, 
points to such a restoration of all things embracing 
man and his heritage far and wide as sin abounds. 
The promise of such a restoration runs back in an 
unbroken chain of divine encouragements to the 
very paradise that witnessed man’s fall. 
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The New Testament takes up this prophetic chain 
of forecasts of the world to come and indicates the 
grand scale on which the restitution of all things 
will be consummated. The very occasion on which 
Peter speaks, the restitution of the impotent man, 
was an illustration, a beautiful pledge of the larger 
restitution, that should come, by and by, to mankind 
crippled and made impotent by sin. Hence Peter 
urges repentance, that seasons of refreshing might 
come from the Lord, and that He might perfect His 
kingdom on earth. 

In that grand passage in His letter to the Romans, 
where Paul urges the full assurance of hope on the 
part of those, who suffer with Christ, that they may 
also be glorified with Him, he links the deliverance 
of the whole physical creation from the bondage of 
corruption with the redemption of man’s body; so 
that in Paul’s inspired view man and his earthly 
heritage share the same hope. Both are to triumph 
over their despoiler. Both look forward with joyful 
anticipation to the liberty and the glory of the world 
to come. In Paul’s conception of it Christ’s ransom 
covers man, soul, body and material kingdom, which 
the Father had “prepared for him from the founda- 
tion of the world.” This dual realm of material and 
spiritual wealth and glory redeemed from all evil 
will be his future inheritance to possess, to rule and 
enjoy in that age to come. What else can Paul mean 
when he says to the Ephesians that “they were sealed 
with the Holy Spirit of promise, which is an earnest 
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of our inheritance until the redemption of His pur- 
chased possession” (Eph. 1: 13-14). It is plain that 
the inheritance, of which the gift of the Spirit is de- 
clared to be the seal, the first installment and pledge, 
is the same, which Christ is said to have purchased, 
and will in due time fully recover and occupy. What 
is this inheritance to which the hope of the believer 
is thus pointed, if it be not the new heavens and the 
new earth as the exalted sphere of man’s blissful 
triumph and glory in Christ? Hence our Lord says 
in the beatitudes of the kingdom, ‘“‘blessed are the 
meek, for they shall inherit the earth.” The kingdom 
of heaven, which is promised to the poor in spirit, is 
the Messianic kingdom, which is uniformly spoken 
of as in process of coming to the earth. But what is 
the earth which the meek are to inherit? Surely 
this is not language to be so spiritualized as to elimi- 
nate all material elements from man’s future inherit- 
ance? Nor can that inheritance promised to the 
meek be this sin-cursed world in its present form. 
The Bible and science assure us, that the heavens 
and the earth that now are, will pass away. Peter 
predicts that this sin-cursed earth will in “that great 
day of the Lord be destroyed with fire, but not annihi- 
lated, only transformed, regenerated and exalted 
from a cerruptible sphere into an incorruptible realm 
of ageless life.” Nevertheless we according to His 
promise look for ‘new heavens and a new earth 
wherein dwelleth righteousness.” Why is heaven 
linked with the earth in the promised regeneration ? 
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May it not be because heaven as well as earth was 
once the scene of an apostasy? How far this trans- 
formation will be brought about by natural, how far 
by supernatural agencies we are not informed. But 
this is clear. It will embrace the elimination of all 
evil in the present constitution of the world. 

In his exalted vision of that future world of glory 
St. John saw the ‘‘new heaven and the new earth; 
for the first heaven and the first earth were passed 
away; and there was no more sea. And I John saw 
the Holy City, the New Jerusalem coming down from 
God out of heaven as a bride adorned for her hus- 
band. And I heard a great voice out of heaven say- 
ing, Behold the tabernacle of God is with men; and 
He will dwell with them, and they shall be His peo- 
ple, and God himself shall be with them and be their 
God. And God shall wipe away all tears from their 
eyes. And there shall be no more death, neither 
sorrow, nor crying; neither shall there be any more 
pain; for the former things are passed away.” Could 
language be more explicit to designate the earth 
“delivered from the bondage of corruption into the 
liberty of the glory of the children of God,” as em- 
braced in the future dwelling place of the saints in 
the world to come ? 

It is, no doubt, this glorious consummation of the 
redemptive work of Christ that St. Paul had in mind, 
when he said, that “at His coming the end will come, 
when He shall have delivered up the kingdom to God 
even the Father; when He shall have abolished all 
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rule and all authority and power (of the usurper) ; 
for He must reign till He hath put all His enemies 
under His feet. The last enemy that shall be 
abolished is death” (1st Cor. 15: 24-26). When is 
death, the last enemy to be abolished? Paul says at 
the resurrection, at the end of this present world- 
period. Then will begin the next world-period desig- 
nated in the twenty-eighth verse. ‘And when all 
things shall be subdued unto Him, then shall the Son 
also be subject unto Him that put all things under 
Him.” That is to say the authority, the power with 
which God the Father invested the Son in His resur- 
rection as “the Man from heaven,” exalted at His 
right hand to destroy the works of the Devil and de- 
liver man and his heritage from the bondage of cor- 
ruption, this Messianic kingdom of conquest will end 
with this present world-period. At the resurrection 
Satan, sin and death will be finally cast out of the 
earth. Then will begin that reign of glory on the 
“new earth” foretold in prophecy, when righteous- 
ness will fill it, and the will of God will be done 
among men as it is in heaven. Henceforth it will 
be the kingdom of Christ and of God. The Son of 
God as the incarnate Head of our redeemed race will 
be subject to the Father and rule in His name. 
Heaven and earth will be one (Eph. 1:10). (Rev. 
11:45.) 

Exalted in Christ and made partaker of the divine 
nature, invested with the power of an incorruptible 
body like unto His glorious body, the redeemed will 
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possess the freedom of the universe. They will enjoy 
the liberty of. the Father’s house with all its many 
mansions. Between the new heaven and the new 
earth there will, doubtless, be established the freest 
communication. In that world to come there will be 
the largest liberty of action. Neither time nor space 
may interpose any obstacle to the marvelous power 
of a redeemed soul equipped with a spiritual body. 
Thus interpreted these and other similar passages 
become lucid as day. They focus their combined light 
on that world, as the glorious consummation of the 
kingdom of God on earth. The chain of prophetic 
testimony running down through the Old Testament 
into the New continues without a single break, until 
it links itself to St. John’s vision of that world of 
bliss and beauty and overflowing life, with which the 
inspired Volume closes. But, if you eliminate the 
earth from the divine scheme of redemption, if you 
allow material nature no place in man’s future in- 
heritance, you surrender the key to the interpreta- 
tion of all those prophecies which assign material 
creation a place in the “revelation of the sons of 


God.” 


V 


CONTINUITY BETWEEN THIS AND THE 
NEXT WORLD 


diction of the coming world as “the new 

heavens and the new earth.” It was noted 
that the terms in which he speaks are strikingly geo- 
logical. He assumes that the continuity between 
this world and the world to come will be both his- 
toric and substantial. The one will not only fol- 
low the other in the order of events, but it will be 
the other reorganized under the higher law of in- 
corruptible life. As the heavens and the earth that 
now exist are the antediluvian Kosmos regenerated 
through a baptism of water; so the new heavens and 
the new earth will be this world purged of sin and 
death and renewed through a baptism of fire. 

Why should not the dualism of material and spirit- 
ual things characteristic of this world carry over into 
the next? Why should not the kingdom of God in its 
final constitution embrace both elements? If s0, 
why not include the earth renovated into correspond- 
ence with man’s bodily nature to be revived in the 
resurrection? Is there any thing in the Bible, or in 
science to the contrary? If, as St. Paul reasons in 
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his great argument for the resurrection, God’s plan 
for a human life implies a body, does not the posses- 
sion of a body however so highly reorganized imply a 
corresponding bodily sphere of life and of activity ¢ 

In view of the facts of prophecy looking toward 
new heavens and a new earth how are we to account 
for the prevailing tendency to spiritualize the future 
inheritance of the saints to the exclusion of material 
things? For centuries the Church has inclined to 
identify the world to come with the spirit world. In 
imagination we picture our future inheritance as afar 
off, removed from earth somewhere in ethereal space 
beyond the stars. 


“When I can read my title clear to mansions in the 
skies.” Or, 

“Tf on joyful wings, cleaving the sky, 

Sun, moon and stars forgot, upward I fly.” 


These and other hymns express the popular notion, 
the vague, ethereal, far off conception of the king- 
dom of God and of the inheritance of the saints in 
the world to come. Instead of looking for the king- 
dom to come to earth, the saints are expected to leave 
earth in order to go to the kingdom. To suggest that 
the kingdom is a dual realm, that it will in the future 
as now embrace material as well as spiritual elements 
and that its consummation will take place on earth, 
would be accepted by many with hesitation, or per- 
haps rejected as a novel conception. 

The history of interpretation reveals a twofold ten- 
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dency of the human mind, on the one hand to over- 
spiritualize the kingdom of God, on the other to over- 
materialize it. The mistake which the Jews fell into 
was to over-materialize and localize the kingdom of 
God into an Israelitish commonwealth. The ten- 
dency of the early Christian Church up to the time of 
Augustine was in a similar direction. The hope of 
believers generally looked for such a coming of 
Christ in the near future, as would result in His vis- 
ible reign over the whole earth, at any rate for a thou- 
sand years prior to the Judgment at the end of this 
present world-period. Although millennarian expecta- 
tion has not died out, its constant disappointment 
caused the pendulum of hope to swing to the opposite 
direction of a more spiritual conception of the king- 
dom of God. Perhaps no one contributed more to this 
spiritualizing drift than the great Augustine in His 
work “De Civitate.” But it was quite natural for 
the pendulum of hope once started in the opposite 
direction, to swing to the extreme of over-spirituali- 
zation, of eliminating all material elements, of en- 
throning the kingdom of God far above all conditions 
of space and time, in short to conceive of its consum- 
mation in the world to come as a pure spirit-world. 
Another tendency in the same direction was the 
misleading influence of pagan philosophy on the 
mind of the Medieval Church. ‘In the writings of the 
Greeks and Romans, especially in those of the former, 
we find the distinction constantly drawn between 
mind and matter, body and soul, and the one gener- 
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ally represented as having only elements of evil in- 
hering in it, and the other of good. So far as looking 
to the resurrection of the body as necessary to the 
final well-being of man, full and complete happiness 
was held to be impossible, so long as the soul was 
united to the body. Death was so far considered a 
boon, that it emancipated the ethereal principle from 
its prison-house; and their visions of future bliss, 
when such visions were entertained, presented to the 
eye of hope scenes of delight in which the disembodied 
spirit alone was to find its satisfaction and repose. 
Hence it is quite natural to find the better part of 
them speaking with contempt of all the concerns of 
the body, looking on death as final, as well as a happy 
release from its vile affections, promising themselves 
a perennial enjoyment in the world of spirits.” 

It was this pagan conception of material substance 
as the source of all evil that side-tracked the Church 
into all sorts of ascetic practices, in order to get 
away from the enslaving influence of the body. To 
be free the soul must be emancipated from its ma- 
terial imprisonment. It was this one-sided, baneful 
philosophy, which contemned material substance as 
essentially evil, that led the mind of the Medieval 
Church to over-spiritualize the kingdom of God to 
the exclusion of material things. This false concep- 
tion of the body as the source of all human ailments 
inspired believers with a longing desire to get away 
from the bondage of their material habitation, to fly 
far off to spiritual mansions in the skies. 
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From this ethereal conception of the kingdom of 
heaven as a far off spiritual realm we have not yet 
become fully emancipated. We preach it. We sing 
it. We pray it. We try to comfort ourselves with 
the thought that death will be a release from all our 
ills in the body, and the beginning of perfect bliss in 
a far off spiritual realm. Perhaps, too, a mistaken 
interpretation of certain Bible-passages has had some 
influence in confirming this pagan notion of ethereal 
bliss for disembodied spirits. “My kingdom is not of 
this world.” ‘In my Father’s house are many man- 
sions.” ‘I will that where I am they may also be 
with me.” St. Peter speaks of an “inheritance re- 
served in heaven.” It is easy to see how such and 
similar passages could be made to fall in line with 
such a notion of the kingdom of heaven as a far off 
unearthly spiritual realm. But surely this is not the 
Bible conception. The hope of the Old and the New 
Testament saints did not rest in a heaven of dis- 
embodied spirits, to which the soul emancipated from 
earth must fly like a bird let loose from its cage, 
“sun, moon and stars forgot cleaving the sky.” They 
had no thought of such a far-off ethereal region where 
disembodied spirits must gather to find their bliss. 
They looked for a kingdom which was in due time to 
come to earth. Their hope pivoted itself on the resur- 
rection as the pledge of a redemption, which should 
include their whole bodily and terrestrial heritage. 

If it had been otherwise, how could Abraham have 
shared in the fulfillment of the covenant promise re- 
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peated over and over, which pledged Canaan to him 
as his possession, except as somehow to his faith 
Canaan the type included the whole earth as its anti- 
type to be in due time realized in the resurrection ? 
Surely this was Job’s triumphant hope. “I know 
that my Redeemer liveth and that He shall stand up 
at the last upon the earth; and after my skin hath 
been thus destroyed from my flesh shall I see God; 
whom I shall see for myself and my eyes shall behold 
and not another.” 

Was it not the same hope of a glorious resurrec- 
tion, that David expressed when he said “As for me, 
I shall behold thy face in righteousness. I shall be 
satisfied when I shall awake in thy likeness” (Ps. 
17:15). “The Psalms, which are full of the experi- 
ences and hopes of David and other holy men of old, 
while they express only fear and discomfort in regard 
to the state after death, not unfrequently point to 
the resurrection from the dead as the great consum- 
mation of desire and expectation.” ‘My flesh shall 
rest in hope, for thou wilt not leave my soul in sheol, 
neither wilt thou suffer thine holy one to see corrup- 
tion” (Ps. 16:9-10). “God will redeem my soul 
from the power of the grave, for He shall receive 
me’ (Ps. 49: 15). 

The Prophets, who are utterly silent regarding the 
state of the disembodied soul, speak still more ex- 
plicitly of a resurrection from the dead, and evi- 
dently connect with it the highest hopes of the 
Church. Thus Isaiah, “He will swallow up death in 
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victory.” ‘Thy dead men shall live, together with 
My dead body shall they arise. Awake and sing, ye 
that dwell in the dust.” To the like effect Hosea, 
“T will redeem them from death. O Death, I will be 
_ thy plagues. O Grave, I will be thy destruction.” 

In the New Testament Christ and His Apostles 
pointed not to death, but to the resurrection as the 
completement of hope. Jesus ever encouraged His 
followers to pray and work for a kingdom not afar off 
in the skies, but to be established here on the earth 
and to be perfected at His coming with all his saints 
to consummate their hope in the resurrection, and to 
inherit the kingdom of the Father “‘prepared for 
them from the foundation of the world.” 

It was in view of such a glorious consummation, 
that Paul assures us that he was pressing forward 
toward the resurrection as the goal of all his attain- 
ments. “That I may know Him and the power of 
His resurrection and the fellowship of His suffering, 
being made conformable unto His death. Not as 
though I had already attained, either were already 
perfect; but I follow after, if that I may apprehend 
that for which I also am apprehended of Christ 
Jesus” (Phil. 3: 10-11). What was St. Paul lacking 
to make him perfect? The term which he uses means 
the completement of something begun. What had 
been begun in him, that he was so anxious to have 
completed? Was it not his salvation to be consum- 
mated at His coming? For this very hope Christ had 
laid hold on him. This was the crown, the complete- 
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ment of life, which he was pressing forward to attain 
in. the fellowship of Christ’s suffering. Not until 
that crown was conferred in the redemption of the 
body would his salvation be perfected. In other 
words, the new man, of which Paul is speaking born 
into the kingdom of God in his spiritual regenera- 
tion, awaited his completement in the redemption of 
the body. Paul never loses sight of the fact, that in 
God’s plan for a human life the body is an essential 
factor. 

In that beautiful confession of his faith to Timo- 
thy near the end of his life, he writes, “I know whom 
I have believed, and am persuaded that He is able to 
guard that, which I have committed to Him against 
that day” (2nd Tim. 1:12). What.was that 
treasure which Paul had committed to Christ for 
safe-keeping? Was it not in part his body now old, 
diseased and worn. out with labors, scarred all over 
with “the marks of the Lord Jesus’ received in per- 
secution? Was it not this treasure, now about to be 
laid down in sacrifice as a testimony of his faith in 
Christ and the gospel, which he had preached? This 
sacred treasure he had committed to Christ to guard 
and to return to him at the last day, that “great day 
of the Lord,” upon which Christ trained the hope of 
his disciples for the consummation of their redemp- 
tion, “to wit the redemption of the body.” In the 
mean time his other self, his disembodied spirit, 
would be “hid in Christ with God” until He should 
come again to manifest the new man in glory. 
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Surely ‘of a heathen immortality, which ascribes 
to the soul a ‘perpetual existence apart from the 
body, and considers its happiness, when thus separ- 
ated, as the ultimate good of man, the Old and the 
New Testament saints knew and believed nothing. 
From the earliest history they firmly and sacredly 
held to the resurrection from the dead as the com- 
mencement of a final and everlasting portion of good 
to the people of God.” 

If then this world, as it is now constituted, is a 
dual realm, its material elements pervaded and up- 
held by an omnipresent divine Spirit; if the spiritual 
is the unseen background of the material universe; 
if man was created body and spirit; if the Son of 
God Himself became flesh and dwelt in a material 
body; if when He had sacrificed that body on the 
cross for sin, He resumed it again in His resurrection 
and exalted it eternally in Himself to the right hand 
of God; if in that same glorified body He will come 
again to glorify all His saints in the resurrection 
with bodies like unto Himself; why should it be re- 
garded as a gross or novel conception of the kingdom 
of heaven among men to speak of it as a realm into 
which both material and spiritual elements will enter, 
and be carried forward and upward into a glorified, 
everlasting dualism? Why should we go to the 
heathen for our conception of immortality and the 
future life? Why not rather go to the Word of God ? 
Why not listen to the Old Testament Prophets, to 
Christ and to His Apostles ? 
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Is it not the denial of the dualism of the world as 
it is now constituted, that has given rise to so many 
false philosophies? The elimination of the spiritual 
factor left only a sensual, degrading materialism, 
which denied God and reduced man to a mere animal. 
On the other hand, the denial of the material factor 
led to an unreal, visionary and impractical idealism. 
That modern cult, which calls itself ‘Christian 
Science,” is but an application of idealistic concep- 
tions to the cure of bodily ills. In their obscure 
philosophy these “mind healers’ tell us that there is 
no material substance. We have no real bodies. The 
visible world is a creation of the mind. Therefore 
all our bodily ills are imagined. They do not really 
exist. Let us therefore “meet” and cure our diseases 
by simply banishing the thought of them from our 
minds. The faith that can swing itself out of the 
body up and beyond these imaginary ills is saving 
faith. This is the only needed redemption. 

The Bible is preeminently a book of common sense. 
It takes the dualism of the world, its material and 
spiritual realities for granted. In man’s creation, in 
_ the incarnation of the Son of God, in His crucifixion 
and resurrection and in the resurrection of believers 
material and spiritual factors are involved. Their 
union, however mysterious, is a distinguishing feature 
of man’s personality, and an essential feature of the 
kingdom of God among men. 

The great mistake which the Jews made in the 
time of Christ was to over-materialize the kingdom of 
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God. We have gone to the opposite extreme of over- 
spiritualizing it. The kingdom as prophesied lies 
between these extremes. In its final consummation 
in the world to come it will continue to embrace ma- 
terial and spiritual elements. The king will come in 
the power and glory of His risen body. He will give 
to all His saints glorified bodies and a corresponding 
glorious physical habitation, all, no doubt, wonder- 
fully changed, sublimated and endowed with ele- 
ments of power and beauty beyond our conception; 
yet not so spiritualized as to eliminate material fac- 
tors. When Christ said to Pilate “my kingdom is 
not of this world,’ He meant to characterize it as 
a realm of truth, of righteousness, of law and order 
which is ultimately to embrace the whole earth. 

One of the great mistakes which the Christian 
Church made in her drift to asceticism was to con- 
temn the body. Through the influence of a false 
pagan philosophy the body was regarded as the seat 
of evil and the source of temptation. Hence to over- 
come sin the soul must emancipate herself from the 
body by subjecting it to all sorts of privation and 
suffering. By ascetic practises of self-denial the 
soul must learn to despise all material things and so 
rise above them. 

A more Biblical theology has taught us to think 
more charitably of our bodies and of our material 
environment. It emphasizes the fact that in His in- 
carnation the Son of God dignified material sub- 
stance. On the cross He sanctified the body which 
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the Father prepared for Him by offering it up for 
human sin. He glorified the physical man in His 
resurrection and will yet glorify the whole earth in 
her final regeneration in the consummation of His 
kingdom among men. Such an all-embracing view 
of the kingdom of God is involved in Paul’s exhor- 
tation, “Know ye not, that your bodies are the 
members of Christ?’ ‘Whether therefore ye eat or 
drink, do it all to the glory of God.” In the com- 
mon conception of the kingdom of heaven and of the 
future life we have so spiritualized it, we think of it 
as so far removed from earth, we make such a broad 
distinction between religion and secular things, as to 
leave them no common ground. The heaven, which 
the gospel announces is a kingdom of truth and right- 
eousness coming down to earth into the hearts and 
lives of men, a heaven for the body as well as for the 
soul, If the all-embracing heaven of the gospel is to 
do us any good, if it is to endue us with its power of 
service and enjoyment, we must bring it out of the 
skies down into our every-day life, into our business 
_ affairs, into our social enjoyments; its righteousness 
must pervade politics; its love of truth and clean 
thinking must dominate all our education. 

A sounder psychology has convinced us that the 
seat of evil is not in the body, but in the perverted 
will, and that nothing short of regeneration and spir- 
itual self-culture can overcome sin. “Except a man 
be born again he cannot see the kingdom of God.” 
“This is the victory that overcometh the world 
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even your faith.” When this victory in its world- 
wide scope shall have been fully won, then will 
this world of conflict give way to that world of 
triumph. 

While the Medieval Church influenced by pagan 
philosophy over-spiritualized the kingdom of heaven, 
relegated it to ethereal regions of pure, spiritual 
bliss, the Jewish Church over-materialized it; not 
only so, but she Judaized it; she failed to see its 
world-wide extent, that in its consummation it must 
embrace the whole earth. The Jewish mind was 
so dazzled with the prophetic glory of the world to 
come, that it entirely overlooked the humility, the 
conflict and the suffering of the Messianic kingdom 
in this gospel age. We need hardly wonder at their 
confusion. Seeing it afar off in mere outline, the 
Old Testament Prophets projected the suffering and 
the glory on the same canvas. They pictured the 
present gospel age and the world to come on the same 
prophetic horizon. It was not until the Holy Spirit 
endued the New Testament Prophets with the power 
of perspective, that they saw the true relation. Then 
they understood the difference in time as well as in 
character. But they saw the world to come not as 
a realm of pure spirit far removed from earth, but 
as a realm embracing the earth. They saw heaven 
and earth becoming one in a beautiful, renovated, 
exalted union of material and spiritual elements, 
henceforth to be dominated by the new man in right- 
eousness. 
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It is interesting to note how science confirms the 
conservation of material substance implied in this 
prophetic vision of the world to come. The forms 
only of material things change. Their substance 
abides. There is no reason to believe that a single 
atom in the composition of the material universe ever 
has, or ever will be annihilated. In the following 
chapter attention is called to the fact, that for its 
forms material substance depends on the forces with 
which it seems to be associated. The higher in the 
scale of creation the organizing force, the higher the 
material forms. Associated with one force carbon 
becomes common charcoal; with another force, or 
perhaps with the same force intensified, it becomes 
a sparkling diamond. In the ascending order of 
world-building is there any limit to be placed to the 
forms of beauty of adaptation, of incorruptible glory 
which material substance may be made to assume 
under the creative hand of the divine Spirit, who is 
the builder not only of man’s spiritual life but of his 
glorified body and of his future habitation ? 

Does not the law of continuity on which science 
places such emphasis, warrant us in expecting some 
substantial relation between this world and the next ? 
I am well aware that science has not yet penetrated 
into the essence of things. It has not yet discovered 
- how matter is constituted, how it is related to the 
forces with which it seems to be associated ; whether 
there are any ultimate material atoms at all; whether 
supposed atoms are not resolvable into dynamic en- 
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tities. However that may be, our minds are so con- 
stituted that we cannot but infer material and spir- 
itual substance as the background and cause of mate- 
rial and spiritual things. Mind and matter make up 
this world as we now know it. Body and spirit are 
mysteriously joined in the natural man, The spiritual 
man has the promise of a spirited body in the resur- 
rection. What the Bible teaches is the conservation of 
this dualism in the world to come in man’s person 
and in his environment. The habitation of the new 
man will be a “new heaven and a new earth.” How 
changed, how much exalted above present conditions, 
under what new forces and laws the order of that 
world of glory will continue, is not disclosed. But, 
that material as well as spiritual elements will enter 
into the constitution of that world, is the uniform 
doctrine of Bible revelation. ‘Heaven and earth 
shall pass away.” This temporal world-order, how- 
ever long it may endure, must, by and by, give way to 
a more durable order. That more enduring world- 
order prophecy tells us will be “a new heaven and a 
new earth wherein dwelleth righteousness.” If the 
inheritor of that new world is the natural man regen- 
erated soul and body into a higher type, why should 
not this world in its final regeneration conserve in its 
constitution the substantial dualism which prophecy 
assures us will carry over in man’s person ? 


VI 
DOMINATING PRINCIPLE 


N the parable of Dives and Lazarus the veil is 
lifted for a moment to give but a glimpse into 
opposite conditions of existence beyond this 

life. The spirit-world embracing these opposite 
moral conditions is to us now in the body the unseen 
side of the universe. We need not therefore think 
of it as a far off region of existence widely separated 
from this world of sense-perception. But the mate- 
rial and the spiritual should be regarded as essential 
phases of the same great universe, wherein God and 
all His intelligent creatures dwell, wherein He man- 
ifests Himself in His creative activity, in His provi- 
dential and moral government. Should we not then 
consider, that in their unity the material and the 
spiritual constitute the ‘“Father’s house” with its 
many mansions ? 

In his own person man illustrates a corporate 
union of material and spiritual being, but in such a 
mysterious combination as to shut out the spirit- 
world from the sphere of our present power of sense- 
perception. Why should not larger powers of per- 
ception, such as the spiritual body may possess in 
the resurrection, bring both sides of the universe, the 
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material and the spiritual, into full.view? Why 
should not their correspondence, why should not their 
union so mysterious now, become fully revealed ? 
However that may be, now we can apprehend the un- 
seen things only by faith. The mind is of course 
directly conscious of its own existence, but faith, 
which is “assurance of things hoped for, a conviction 
of things not seen” (R. V.), is the only faculty by 
which we can apprehend the things spiritual as re- 
vealed in the Bible doctrine of the kingdom of God. 
And to our faith the spirit-world is a great reality, 
just as real as the world of sense is to our powers of 
sense-perception. But of that mysterious world be- 
yond the veil of sense the Bible reveals little in de- 
tail. It assures us that God is a Spirit and that 
there is a spirit-world; that there is heaven for the 
saved and hell for the lost. Beyond these simple 
facts very little is disclosed. The reason, no doubt, 
is to be found in our present limitations. If the 
things that are seen baffle our understanding, how 
much more the unseen things? We could not grasp 
more than is revealed. More is not needed for our 
salvation. Was it to these unseen things that our 
Lord referred when He said to His disciples, “I have 
yet many things to say unto you, but ye cannot bear 
them now,” or did the great Teacher have in mind 
the things of His Messianic kingdom which he 
yearned to make known unto them now, which they 
could not yet understand, but would come to know 
later on ? * 
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Heaven and the spirit-world are not the subjects 
of Bible revelation except inferentially and in a sub- 
ordinate way. The Bible concerns itself mainly 
with the kingdom of God to be established by His 
grace among men. In its progressive development 
there are three great historic stages of the kingdom 
of God revealed in the Prophets of the Old and the 
New Testament, the law age, the gospel age and the 
“age to come,” or the prophetic, the Messianic and 
the paternal. Concerning that age of glory in the 
world to come, the Spirit of prophecy had already 
disclosed much and had much yet to reveal. But the 
Old and the New Testament are full of it. That 
coming age of perfected things in the kingdom 
of God is the goal of all revelation. It is the 
subject of the most glowing prophetic description. 
Christ Himself spoke of the world to come in the 
plainest terms. The eyes of His Apostles, indeed 
of the whole Apostolic Church were riveted on 
that coming age of glory. Their faith and hope 
were pivoted on the coming of Christ and of the res- 
urrection as the birthday of that new world, and 
the consummation of their loftiest desires. Some- 
thing is said about the relative time, about the order 
of events. The sphere and the glory of that world 
are clearly revealed. Its dominant characteristics as 
compared with preceding ages are plainly described. 

From this view-point a study of the world’s his- 
tory reveals a most interesting progression from low- 
er to higher planes of existence. In the Bible story 
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of creation, after the introductory statement, “In 
the beginning God created the heavens and the 
earth,” there is indicated in a single sentence, what 
some one has called a “‘physical cataclysm”—‘‘And 
the earth was void and without form and darkness 
was upon the face of the deep.” These words seem 
to point to a far off time of physical anarchy, an 
estate of terrestrial chaos. How it came about we 
are not told. Perhaps no one can explain it. It is, 
no doubt, meant to indicate a very primitive condi- 
tion of material substance out of which the earth was 
formed. Then the record goes on to describe the 
divine process of world-building. “The Spirit of 
God brooded on the face of the waters.” He impreg- 
nated chaos with the principle of law and order. 
“And God said Let there be light,’”’ and lo! the cos- 
mos began to rise out of chaos. Law and order pre- 
vailed. When the earth had sufficiently advanced 
to make room for life, then life came to build up for 
itself a new kingdom on a higher plane, ascending 
from lower to higher forms till man was reached. 
With the creation of man the world advanced into a 
still higher sphere of self-conscious existence, intel- 
lectual and moral. 

Up to this stage in the process of creation there 
are two distinct periods dominated each by its own 
controlling principle, first the principle of inorganic 
force, afterwards the principle of life. Each makes 
its own contribution to the world. The one builds 
up an inorganic kingdom of physical order and 
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beauty; the other a realm of vegetable and animal 
life. The one prepares the way for the other. Both 
prepare the way for man. With the advent of man in 
the image of God the world advanced into a still 
higher plane of human life, life endowed with divine 
elements of power and beauty. 

With man came the kingdom of man to be dom- 
inated by a still higher principle, the personal law 
of righteousness and of self-government. As we have 
already seen, this realm of man was at first potential 
and prospective. It was placed within his reach in 
the divine commission to “subdue and to rule the 
earth.” But this royal commission was not fulfilled. 
Man did not advance into his kingdom to take pos- 
session of his inheritance. Another cataclysm in- 
tervened. The anarchy, the chaos of sin postponed 
the kingdom of righteousness for which man and the 
earth were created. Long and weary ages the moral 
world was without form and void and darkness 
brooded over the mind and heart of man. But the 
Spirit of God moved on the sinful heart of man to 
fructify it with the promise and hope of a coming 
Redeemer. Again God said “Let there be light,” 
and in due time, after a long period of slowly ad- 
vancing twilight of prophecy, behold! the “Sun of 
righteousness arose upon the world with healing in 
His wings.” 

With the advent of Him who is the light of the 
world, a new era came in on a still higher plane to 
be dominated by the principle of the spiritual life, 
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of faith and love and obedience toward God. Slowly 
a new world of spiritual order and beauty is lifting 
itself out of the moral chaos, into which the whole 
earth had fallen. ‘The perfection of this spiritual 
world in the world to come marks the goal in the 
whole process of progressive creation. Starting 
from the depth of chaos into which both nature and 
human life seem to have fallen in the beginning of 
their history, the recovery is in an ascending scale 
of progress from lower to higher things. Each step 
in the ascent is characterized by its own dominating 
principle. First there rules the principle of mate- 
rial force, then of instinct and animal passion. 
When man is reached, the organizing principle of his 
kingdom is righteousness, the law of the true, the 
good and the beautiful in personal character, and in 
social life. Intelligence and conscience, head and 
heart must rule muscle and passion. 

It was the temporary failure of this new organiz- 

ing principle, brought into the world in man, that 
* eaused his collapse in sin and its manifold enslave- 
ment. Until the advent of the new man in Christ 
animal passion, without the checks of animal in- 
stinct, ruled that age of the world. It was the age 
of the animal man. 

With the birth of Christ a new and higher type of 
man arrived. The spiritual man came in to propa- 
gate a new race, who are destined by and by to rule 
the whole earth in righteousness. The kingdom of 
the spiritual man to be consummated in the world to 
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come is the goal of the whole ascending progress of 
history. The organizing and controlling principle 
of that world will be righteousness, the law of the 
spiritual life. The functions of that life are faith, 
love and obedience toward God. These are the beau- 
tiful forms in which the spiritual life expresses itself. 

According to this interpretation of the Bible ac- 
count of creation, the world is not yet finished. 
Jesus said “My Father worketh hitherto and I 
work.” The spiritual kingdom of Christ is as truly 
a creation as the kingdom of nature. The new man 
in Christ, the second Man from Heaven was as really 
created as the first man. The world in which we are 
now living awaits its new creation, its completement 
in the world to come. That finished world embrac- 
ing the “new heavens and the new earth, wherein 
dwelleth righteousness” will be the glorious heritage 
of the new man perfected in Christ. 

The distinguishing feature of the Bible account of 
creation is the constant presence of that personal, 
omnipotent, all-wise and beneficent, creative energy, 
which initiates, controls and sustains the whole proc- 
ess through all the great world-building periods to 
its final consummation in the perfection and glory 
of the world to come. There are apparent cataclysms, 
seeming retrogressions, and conflicting forces natural 
and spiritual. There are epochs when creative energy 
must be assumed to reinforce the process with new 
agencies, in order to advance it to higher planes of 
progress. Some of these creative epochs stand out con- 
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spicuous in the advent of light and life on the earth, 
in the arrival of man, in the incarnation of the Son of 
God and in His resurrection. Each of these epochs 
marks the introduction of a new and higher order. 
Each admits into the progressive world-order a new 
dominating principle advancing toward a higher 
realm. Doubtless, all agencies and forces, cata- 
cylsms and retrogressions are included in the divine 
plan, and nothing is in the process, which will not 
in some way contribute to the final result in the per- 
fection and glory of the spiritual man and of his 
realm in the world to come. 

That the finished product is to be a spiritual world 
does not need to exclude material elements. Both 
material and spiritual factors are in the process from 
the beginning; but they appear in an inverse ratio. 
The material element dominates the infancy and 
youth of the world’s history. The spiritual will be- 
come the controlling factor in the world’s manhood. 
Or let us put it in this way. The spiritual is the 
creative principle of the universe, the omnipresent 
and rational explanation of all forces operative in the 
complex process of world-building. Invisibly direc- 
tive through all ages, but manifesting Himself more 
and more in human history, in the progress of God’s 
self revelation, the divine Spirit will become the con- 
scious, all-pervading and dominant power in that fin- 
ished world of perfected human life. 

The combination and cooperation of material and 
spiritual elements in this world is a great mystery. 
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No one has yet been able to explain the relation be- 
tween mind and matter. We know little or nothing 
of the substantial constitution of either. So far as 
we are able to discern their qualities are essentially 
different. Of material substance we say that it is 
space-filling and inert. Mind thinks and feels and 
wills. It alone possesses the power of initiative, of 
intelligent self-determination. If you can trace a 
chain of events back to some will, if it be but of a 
mouse, or a bird setting a pebble to rolling that might 
result in an avalanche, you are satisfied. The self- 
determining power of will, the power of initiative 
characteristic of mind, is an ultimate fact. Al- 
though widely differing in their qualities, in man, 
mind and matter are organized in vital, corporate 
union. There is an evident but mysterious corre- 
spondence. At death we believe that this union is 
temporarily dissolved to be resumed in a higher, in- 
corruptible form in the resurrection. And the re- 
sumption of this mysterious dualism in man’s re- 
deemed and perfected life implies the conservation of 
material as well as of spiritual elements in the con- 
stitution of that new world. 

Science has revealed the wonderful adaptation of 
material substance. Because it is inert* and space- 


1While all material substance is supposed to exist in some 
form of perpetual motion material bodies are not supposed to 
possess power to move themselves. They are moved by 
forces acting externally. Mind alone acts from an inner self- 
determining source of energy called will power. But it must be 
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filling, it depends for its great variety of forms on 
the forces with which it seems to be associated, 
whether these be molecular, chemical, mechanical, 
vital, or spiritual. Associated with the single force 
of heat, material substance may change from an — 
opaque solid to an invisible gas. In the process of 
world-building all these forces have cooperated. 
They have given to matter all its changeable forms, 
from a lump of clay to a beautiful flower, from a 
molecule to a star, from a piece of charcoal to a 
sparkling diamond. They have transformed com- 
mon dust into the wonderful organism of the human 
body. 

Note the order in which these forces have entered 
into and have dominated the divine work of crea- 
tion, first the inorganic forces embracing the molec- 
ular, the chemical and the mechanical, then the 
vital, at length the spiritual in an ascending scale 
of world-building, in which the spiritual in the new 
man is the goal, to be the ultimate, dominating force. 
That they have so entered and have cooperated in 
preparing the way one for the other and in shaping 
the forms of all things visible, is a most suggestive 
fact relative to the possible transformation, which the 
material world may yet undergo before the goal is 
reached, when the spiritual will become the construc- 


confessed that this whole subject of energy in its relation to 
mind and matter is a profound mystery and belongs as yet 
to the sphere of speculative science. May it not be that all 
force is ultimately spiritual, originating in will power? 
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tive and ruling power, when all nature will be subject 
to man, when all men will be responsive to the Spirit 
of Christ, and “Christ will be subject to the Father, 
that He may be all in all.”’ If a mere mechanical force 
under new conditions can change charcoal into a pre- 
cious diamond; if life can build up common dust 
into a beautiful human body; what a marvelous 
transformation may not this old world undergo in 
“that great day of the Lord,” when “the heavens be- 
ing on fire shall be dissolved, and the elements shall 
melt with fervent heat,” and from their ruins shall 
come forth “new heavens and a new earth wherein 
dwelleth righteousness ?”’ 

In this sense the world to come will be spiritual, 
not in the exclusion of material elements, but because 
of the constructive and dominating presence of the 
Spirit of God in the glorified dualism of that age. 
In that dualism man redeemed and perfected in 
Christ will have a spiritual body, not in its substance, 
but in its higher, organic reconstruction, in the mar- 
velous power with which it will be endowed in the 
likeness of His glorious body, and in its transcendent 
beauty derived from the Spirit of the living God, 
who will fill it. The assurance “that we shall be like 
Him” belongs to the whole man, soul and body. 
As the divine in the Son of God during His estate 
of humiliation was voluntarily quiescent, so that the 
glory of His divinity did not appear, but on the 
mount, for a moment active, transformed His body, 
so as to glorify it above the brightness of the sun, so 


82 “THE WORLD TO COME” 


we are assured that the righteous filled with the 
Spirit of Christ and made “partakers of the divine 
nature through His exceeding great and precious 
promises,” shali “shine as the sun in the kingdom of 
their Father.” “We all with unveiled face reflect- 
ing as a mirror the glory of the Lord are transformed 
into the same image from glory to glory even as from 
the Lord, the Spirit.” 

Heese the spiritual will be the abate prin- 
ciple in that age, it will be a kingdom of righteous- 
ness. Faith, love and obedience, these essential 
functions of the spiritual life, will be fully restored 
and operative. In their free exercise there will be 
universal confidence. ‘Perfect love which ecasteth out 
all fear” will glorify fellowship. Emancipated by 
the truth, the redeemed will be free indeed. They 
will be endued with power to do the wil! of God. 
Law will be sub-conscious; it will fulfill itself in love. 
That will be a world of peace, of undisturbed order. 
There will be neither friction nor loss of power. 
All will possess and enjoy God’s greatest gift, “the 
power of an endless life.” Life will never age. 
“They shall mount as eagles; they shall run and not 
be weary; they shall walk and not faint.” 


VII 
ITS ABUNDANT LIFE AND IMMORTALITY 


ECAUSE the spiritual will be the constructive 
and dominating principle of that age, its 
superiority, its crowning glory will appear 

in its incorruptibility, its power of an endless life. 
What a contrast to this world of corruptible things! 
Here all things seen are perishable. Death rules 
supreme over the whole kingdom of life. Astrono- 
mers tell us that even suns, moons, and stars must de- 
cay. The material forces under which they are now 
controlled cannot forever hold them in their pres- 
ent forms of light and beauty. Their ight must, by 
and by, become extinct, their beauty decay, and life 
as we now know it on earth will become impossible. 
The heavens and the earth must die, and out of their 
dust will arise new worlds. 

With this testimony of science the Prophets agree. 
They too foretell that “the heavens shall be rolled up 
as a scroll and the earth shall melt with fervent heat,’ 
but out of their susbtance will come new heavens and 
a new earth, wherein dwelleth righteousness. St. 
Peter characterizes this new world as an “inherit- 
ance incorruptible, undefiled and fading not away.” 
St. Paul assures us that ‘‘the creation itself also shall 
be delivered from the bondage of corruption into the 

liberty of the glory of the children of God.” 
88 
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Does nature, as it is now constituted under the 
law of corruptible things, contain any intimation of 
a higher, incorruptible order? Does this world hold 
within itself any prophecy, that some day it will put 
on immortality? If what was said in the foregoing 
chapter concerning a divine progression in the order 
of world-building is true; if the movement from the 
beginning has been from a lower to a higher type, 
from the inorganic to the organic, from the lower 
forms of life through all its gradations up to man; 
if the forces which have shaped material things into 
their manifold forms from molecules to stars, from 
mollusks to men; if they came to do their work in an 
ascending scale, each preparing the way for the other 
till the spiritual will be reached, which is even now 
working upward toward a new and higher order, then 
cannot this upward movement, this striving toward 
better things be interpreted as a prophecy and a 
promise of an incorruptible future to be reached, by 
and by, as nature’s goal ? 

In its broadest sense is this not what Paul means, 
when he says, “For the earnest expectation of the 
creation waiteth for the revelation of the sons of 
God. For the creation was subjected to vanity not 
of it own will, but by reason of Him who subjected 
the same in hope, that the creation itself also shall 
be delivered from the bondage of corruption into the 
liberty of the glory of the sons of God; for we know 
that the whole creation groaneth and travaileth in 
pain together until now”? (Rom. 8: 19-22). 
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Is it not as true of the material world as it is of 
man’s body, which is a part of it, that this corruptible 
must put on incorruption, this mortal must put on 
immortality, before it can reach its divinely ap- 
pointed goal of things perfected? Is this not the 
hope of the natural world justified by every element 
of progress in it, “that the creation itself shall also 
be delivered from the bondage of corruption into the 
liberty of the glory of the children of God.” Does 
not St. Paul say that He, who made it corruptible, 
subjected it in hope of a more durable order? In 
the groaning and travailing of Nature in pain until 
now, St. Paul heard the birth-cry of a new world. 
That Paul is here identifying corruptible nature 
with mortal man in the same hope of a better world 
is plain, for he goes on to say, ‘And not only so, but 
ourselves also, which have the first-fruits of the 
Spirit (in our spiritual regeneration) even we our- 
selves groan within ourselves waiting for the adop- 
tion, to wit, the redemption of our body” (Rom. 
8:23). Nature is waiting for her deliverance while 
man is waiting for his, to be realized in the same 
event, when Christ’s coming again to awaken the 
dead. will enable this corruptible to put on incor- 
ruption and this mortal to put on immortality; 
when life like a river flowing from the throne of 
God will overflow the whole paradise of that new 
world (Rev. 22:1-5). Whether St. Paul and the 
Prophets of the Old and New Testaments, in speak- 
ing of the whole creation as sharing in man’s redemp- 
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tion are to be understood as speaking poetically, or 
as announcing a great fact in the progress of the 
world, must be determined by the general trend of 
Bible teaching. As we have seen from many pro- 
phetic passages, the lines of Old and New Testament 
revelation all point to the world to come as belong- 
ing to the new man in Christ, to, be his exalted sphere 
of redeemed life and activity, embracing ‘new 
heavens and a new earth.” 

This movement from lower to higher things in 
nature, one order preparing the way for the other, 
successive creative periods in an ascending scale of 
world-building, this if Bible-evolution, or let us call 
it progressive creation. The imperfect gives way to 
the perfect. ‘This corruptible must put on incor- 
ruption.” This prophecy of better things farther on 
voiced in nature’s imperfections, speaks loudest in 
man, who groans within himself to be delivered from 
the bondage of this corruptible world into a world 
which possesses the power of an endless life; a life 
large and full enough to satisfy all his deep long- 
ings for a blessed immortality; a life that will afford 
time and room for the largest growth; that will sat- 
isfy all his desire for knowledge; quench his hunger 
and thirst for righteousness; fill all his capacity for 
love and fellowship; a sphere of activity, where every 
faculty will have room and opportunity for develop- 
ment; where his “leaf also shall not wither; and 
whatsoever he doeth shall prosper.” 

What an unspeakable disappointment, what a 
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eruel mockery were this mortal life, if its best hopes, 
its purest, loftiest aspirations, its divine capacity for 
the true, the beautiful and the good, which this world 
can never satisfy, were not to be taken as a prophecy 
of an incorruptible life, of a future world where 
all the great ideals which inspire men here will be 
realized ! 

If the lungs of an unborn infant are a prophecy 
of the atmosphere it must breathe, the eye of the light 
by which it must see, why should not man’s facul- 
ties of mind and heart, in part developed here, but 
never satisfied, be a prophecy of a future life of op- 
portunity large enough to fulty round out the per- 
fect man? Is it at all probable, that infinite Power, 
Wisdom and Goodness would create an unfinished 
world without a future life to complete it? “In Him 
dwelleth all the fullness of the godhead bodily, and 
ye are made full in Him.” 

But someone will say, Was not man created im- 
mortal? Did he not bring on himself the wages 
of sin, which is death? Was not the earth cursed 
for man’s sake and made subject to the bondage of 
corruption? If man had not sinned would death 
have entered the world at all? In that case would 
not man have continued immortal, and would not 
the earth have remained a paradise large enough 
and of sufficient resources to have gratified all his 
needs, his loftiest aspirations after truth and good- 
ness, after love and friendship? What need in that 
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case of a future life in some other world to complete 
the unfinished things of this world? 

Whatever the connection between sin and death 
in this world it is plain that there is need of another 
incorruptible sphere of life to complete the unfin- 
ished things of this world. If like some of the an- 
tediluvian patriarchs men should now live close onto 
a thousand years, with all modern facilities life 
would be incomplete. No attainment here of the 
most successful is fully satisfying. Doubtless the 
wages of sin is death. This is seen especially on the 
ethical and spiritual side of life. On the physical 
side death, when it occurs naturally, seems to be a 
normal event. Before man arrived death per- 
vaded the whole kingdom of life. Outside of our 
mortal race it could not be reasonably considered 
to be the wages of sin. The principle of dis- 
solution seems to be an essential element in the prog- 
ress of the kingdom of life on earth. 

Was man who came into this corruptible world or- 
der, its crown and glory, constitutionally immortal 
and an exception to the universal law of death reign- 
ing over the whole kingdom of terrestrial life ? 

If he was an exception, the Sacred Record seems 
to intimate that he became so only by virtue of his 
access to the tree of life. When he lost his right to 
the tree of life he lost the natural means provided in 
that primitive, sinless estate for sustaining life 
against all corrupting influences. 

Ts not this St. Paul’s meaning when he says, “The 
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body is dead by reason of sin.” Sin alienated man 
from God and from the tree of life; hence he died 
spiritually and became subject to bodily dissolution. 
In confirmation of this interpretation is the fact that 
in his exclusion from the garden the reason given 
is “Lest he stretch forth his hand and take also of 
the tree of life and live forever.” 

It is in full keeping with this interpretation that 
throughout the whole history of the divine economy 
of redemption the tree of life maintains its position 
in Paradise, henceforth to serve as a symbol of grace 
and of incorruptible life. In his redemption man 
is restored to fellowship with God and bodily access 
to the tree of life. ‘‘To him that overcometh I will 
grant to eat of the tree of life which is in the midst 
of the Paradise of God” (Rev. 21:7). In St. John’s 
vision of Paradise regained, in the last chapters of 
Revelation the tree of life which disappeared from 
man’s view in the fall reappears as a conspicuous 
source of blessing in the consummated kingdom of 
God. : 

While this is perhaps the most lucid and satisfac- 
tory explanation of the function of the tree of life 
in the economy of nature before sin entered, it must 
be admitted that no interpretation yet in sight can 
remove all the mystery that envelops the Sacred Rec- 
ord. The question ever comes up how much is to 
be taken literally, how much is poetical and sym- 
bolic ? 

Another important consideration bearing on man’s 
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bodily life as it was constituted in the day of his cre- 
ation is to be found in St. Paul’s statement that 
“Flesh and blood cannot inherit the kingdom of God, 
neither doth corruption inherit incorruption” (1st 
Cor. §15+:50). 

Paul’s argument seems to be that the natural man 
without an essential change in his constitution can- 
not inherit the consummated kingdom of God, into 
which the resurrection must introduce him, for the 
reason that physically he belongs to a lower corrup- 
tible order. He is an unfinished product, who awaits 
entrance into another incorruptible life for his com- 
pletement. Hence, Paul says further on concern- 
ing those who may be alive at Christ’s coming, ‘‘Be- 
hold, I show you a mystery. We shall not all sleep.” 
We shall not all die a natural death and enter that 
new world of incorruptible life by the gate-way of 
the resurrection, but “we shall all be changed, for 
this corruptible must put on incorruption and this 
mortal must put on immortality.” 

That this is Paul’s meaning seems plain from the 
fact, that he is comparing two essentially different 
types of men, the natural and the spiritual, the 
earthly and the heavenly, the one belonging to this 
corruptible world-order, the other to the next world 
of incorruptible life. He is comparing the natural 
body and the spiritual body; the one the gift of Na- 
ture, the other the gift of grace in the resurrection ; 
the one partaker of the corruptible elements of this 
world-order, the other fashioned after the power of 
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an endless life. In the divine order of progression 
the natural comes first, afterwards the spiritual. 
The one must give way to the other. The spiritual 
must come in to complete the natural. This mortal 
must put on immortality, in order to finish the di- 
vine process of world-building and to reach the goal 
of future blessedness in a world to come, which is 
to be the sphere of life and activity for the perfect 
man. 

A. biblical as well as rational statement may be 
made thus. God’s plan from the beginning em- 
braced all ages, that incorruptible age to come, this 
gospel age, as well as that age of sin and law pre- 
ceding the birth of Christ. The divine purpose in 
creation and in redemption was self-revelation, the 
manifestation of Himself, who is the way, the truth 
and the life, to man and through man’s redemption 
to show His marvelous wisdom and love to all His in- 
telligent creatures (Eph. 3:10). Sin, which can- 
not originate outside of a perverted will, with all its 
attendant consequences must have been embraced in 
God’s all comprehending plan for the world, to be 
suffered, and finally overruled for God’s own glory 
and for the ultimate good of the world. However 
mysterious may be the origin of evil in God’s world, 
somehow, He is using it as a discipline to school 
men into a stronger, nobler character, a stone of 
stumbling at first, but, by and by, a stepping stone 
to a higher life to be reached in all its glorious full- 
ness by way of Christ’s redemption in that incor- 
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ruptible world, which the new man will at length in- 
herit as the kingdom of the Father prepared for him 
from the foundation of the world. God’s plan for 
that coming world of incorruptible life embraced this 
world of corruptible things as its foundation. That 
world of completed things will rest on this as its be- 
ginning. Prophecy reveals the fact that there will 
be both a historic and a substantial continuity from 
one to the other. Or, to change the statement, this 
world exhibits the scaffolding for the building of that 
world of immortal life. When, in His great scheme 
of world-building, God’s ideal will at length be 
reached in the world to come, then the temporary 
scaffolding of this world will fall away, to exhibit in 
its unveiled glory that ideal world of perfect life. 
What light does the Old Testament throw on the 
immortality of that coming age of glory as an object 
of primitive faith and hope? At best it was but a 
twilight, and yet a light in which all the essential 
features of the future life were outlined. That 
primitive gospel of type and symbol, rudimentary as 
it was, disclosed a blessed immortality for the whole 
man, soul and body, and a glorious earthly heritage 
at the resurrection. The statement sometimes made, 
that the Old Testament Prophets are all but silent on 
these essential features of the hope of the future life 
is utterly groundless. To such a claim our Lord’s 
answer to the Sadducees regarding the resurrection 
might well be made, “Ye do greatly err; for ye 
neither understand the Scriptures nor the power of 
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God. Is the God of Abraham and of Isaac and of 
Jacob, the God of the dead or of the living?’ 

_ How could there have been any gospel at all in 
the Old Testament, if it had been silent regarding 
the future life and had presented to the faith and hope 
of the saints of that day only temporal good? On 
the contrary the temporal in the promises was so pre- 
sented as to suggest the spiritual and abiding. The 
earthly became the type in such a way as to fore- 
shadow the heavenly. The present in the unfolding 
of God’s grace disclosed the future, doubtless at first 
in a very rudimentary way. Long before the “Sun 
of Righteousness,’ who is to glorify that world, 
“arose with healing in His wings” (Mal. 4:2), He 
sent forth prophetic streamers to herald His coming; 
man’s exclusion from paradise; the Cherubim and 
the flaming sword turning every way “to keep the 
way to the tree of life’; God’s disclosure to the faith 
and hope of primitive man of a new way of life 
through the promised seed of the woman, who was to 
crush the tempter; the blood of sacrificial worship 
teaching by way of object lesson how access to the 
tree of life could be regained. The twilight thus 
thrown in symbol and type and prophecy on the way 
of life by which soul and body and earthly heritage 
should be redeemed, increased more and more as the 
time approached the advent of the Redeemer. The 
prophetic voices of this hope became clearer until they 
were taken up by “Him who brought life and immor- 
tality to light through His gospel.”” The very issue be- 
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tween Pharisee and Sadducee concerning the resur- 
rection and the future life must have sprung up un- 
der Old Testament teaching. How could this issue 
have arisen at all as a matter of faith and of unbe- 
lef, if Old Testament hope had not embraced the 
world to come as the sphere of the future life which 
is to begin with the resurrection, when man’s re 
demption will be completed ? 

Upon the incorruptibility and glory of that world 
Christ threw the searchlight of His own doctrine 
and life. In His teaching and in His miracles the 
Prince of life showed that He had power over sin 
and death—power to take away sin and to redeem 
both soul and body from destruction. “I am the resur- 
rection and the life: he that believeth on me, though 
he die yet shall be live; and whosoever liveth and 
believeth on me shall never die.” This claim, which 
none other than the Son of God could verify, Jesus 
immediately made good at the grave of Lazarus. 
That He is the Son of God, the giver of life, He 
demonstrated in His own resurrection. What other 
member of our mortal race could say as He said, 
“T have power to lay down my life and I have power 
to take it up again”? Voluntarily ‘made under the 
law” and therefore subject to death on the cross, yet 
death could not hold Him, because He was the Lord 
from heaven, who demonstrated in His resurrection 
that he was an incorruptible type of man. In this 
light of prophecy fulfilled in the person and life- 
history of the Son of God on earth, who, that be-. 
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lieves in the resurrection of Jesus, need ever doubt 
his own resurrection as a member of His spiritual 
body? In fulfillment of His own promise He will 
surely come again in His risen glorified manhood 
to destroy death and to bring in that incorruptible 
age, where death will be ‘swallowed up of life,” 
where “this mortal will put on immortality.” 

On that account Peter blesses “the God and 
Father of our Lord Jesus Christ, who hath begotten 
us again by the resurrection from the dead to a living 
hope unto an inheritance incorruptible, undefiled and 
fading not away.’ Embraced in that inheritance is 
the new man perfected in his resurrection, with the 
“new heaven and the new earth” as his exalted sphere, 
all constituted after the power of an endless life. 
What humanity intuitively longs for, what the in- 
completeness of our life here warrants us in ex- 
pecting, what the principle of progress in nature 
prophesies, what was seen darkly in the twilight of 
Old Testament revelation, that incorruptible life 
which is the gift of God to human faith, was brought 
fully to light in the risen person and in the gospel 
of the Redeemer who was crucified for sin. 

In this glorious gospel of the Son of God we em- 
brace our inheritance of immortal bliss now as an in- 
telligent, reasonable and sure hope to comfort and to 
purify our hearts, to stimulate and gird up the loins 
of our minds, until He shall appear in power and 
in glory to perfect His everlasting kingdom, “pre- 
pared for man from the foundation of the world.” 


VIII 
FOUNTAINS OF BLISS 


N the great fertile valley of Salt Lake City there 
are fountains flowing from artesian wells. 
These fountains are from an inexhaustible 

stratum of pure, fresh, living water suppled from 
perennial snows stored on the great mountain wall 
surrounding the city. 

They are called living wells because their flow is 
spontaneous and tributary to the life of the whole 
valley. 

Sitting on the curb of Jacob’s well our Savior 
made use of this beautiful symbol to convey to the 
mind and heart of the Samaritan woman the bless- 
ings of His gospel. “He that drinketh of this water 
shall thirst again, but he that drinketh of the water 
that I shall give him, shall never thirst; for the water 
that I shall give shall spring up within him a foun- 
tain unto everlasting life.” 

What will be the source and measure of blessed- 
ness in that coming world of perfected things to 
which the Savior directed the faith and hope of His 
disciples? Much has been written on this inviting 
theme. It has inspired much of the Church’s hym- 
nology and is a fruitful subject for speculation. But 
one need not draw altogether on his imagination. 
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If our reasoning thus far in regard to the world to 
come is tenable, if there is a substantial continuity 
between this and the future life, between our inherit- 
ance here and in the coming world, then it would 
seem rational to infer that the nature and sources of 
happiness here should furnish anyhow a basis of an- 
ticipation, a kind of foretaste of what they will be 
hereafter. Besides the whole Bible is a treasure house 
of revealed facts. In symbol, in prophetic vision and 
gospel promise both the nature and sources of future 
bliss are clearly outlined. 

This fact will suggest reasons why the Christian 
ought to cultivate in this life an intelligent acquaint- 
ance with the nature and sources of bliss beyond this 
life, 

First of all because if there is a future life, if we 
are heirs of another world to come we have a right 
to know something about the nature and extent of 
our inheritance, anyhow in so far as the Spirit of 
prophecy has brought that world out into the light. 

Not only the right to know, but the deszre to know 
all that the Spirit of prophecy has seen fit to dis- 
close, is a laudable, God-given impulse, which every 
one should seek to gratify. Our Lord upbraided the 
Scribes and Pharisees of His day, because they had 
learned to discern in the morning and evening sky 
the signs of approaching weather; but they had not 
trained their faith and hope to discern how luminous 
prophecy was with the signs of the approaching king- 
dom of God. Why did Jesus speak so often to His 
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disciples regarding the blissful prospect of His com- 
ing again if He did not want to stimulate their de- 
sire for his appearing to consummate his kingdom 
among men ? 

Not only the right and the longing to know, but 
I take it for granted that God wants us to know, or 
He would not have informed us in His Word through 
type and prophetic vision and gospel promise what 
the nature and sources of bliss in that coming 
world are to be. And if our Heavenly Father wants 
us to know something about our future inheritance, 
what it is to be, the kind and measure of bliss we 
may expect; if He has spoken to us on this most in- 
teresting subject, ought we not to listen to His voice ? 
Why has He spoken? Why is it that the Bible is 
so full of type, of prophetic vision, of word-pic- 
tures, of promised assurances regarding that world ? 
Is it not because the highest type of faith and hope 
need it? How else could faith be “the assurance of 
things hoped for, a conviction of things not seen” 
(R. V.). How could ‘‘hope be sure and steadfast 
entering into that, which is within the veil,” if the 
veil had not been rent wide enough to let faith peer 
through ? 

Think of the joy of anticipation, which one may 
add to all the bliss of this life, who trains the eye of 
his faith to look intelligently upon the vision of 
future glory, which the Spirit of prophecy has pro- 
jected above the horizon of the present world. What 
a stimulus to Christian endeavor may not such a 
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faith be that has enlarged itself to take in the vision 
of that coming world of glory! ‘For the joy set be 
fore Him He endured the cross despising the shame.” 
“Every man that hath this hope in him purifieth 
himself even, as He is pure.” “Whom not having 
seen we love, and though now we see Him not, yet 
believing we rejoice with joy unspeakable and full of 
glory.” 

If that is the zdeal world, if its bliss is the sum- 
mum bonum, ought not every one, who expects to 
reach it, keep the ideal before him? Ought he not 
to let the ideal encourage his efforts and mould his 
desires and shape his life-plans? Is not that just 
what St. Paul meant when, speaking of the resur- 
rection, he said, “Forgetting the things which are be- 
hind and reaching forward toward the things which 
are before I press toward the goal unto the prize of 
the high calling of God in Christ Jesus ?” 

But what are our sources of information? Have 
we in this life any means of knowing what the man- 
ner of that life will be? Let us be free to confess, 
that of the activities, of the nature and sources of 
enjoyment in a world of disembodied spirits we know 
but little, for the reason that little is revealed. Be-. 
sides, apart from our bodies we have no experience 
as a basis of anticipation, save it may-be in what we 
call our pure mental states. But what mental states 
have we in this life, what activities, what enjoyments 
that are not somehow colored by our bodily ex- 
istence ? 


i 


100 “THE WORLD TO COME” 


Think of what the body is to the soul in this life. 
So far as we know both begin their existence to- 
gether. ‘They live and grow together. All that we 
know of the world and of one another must reach 
the mind through the body. The body is the mind’s 
instrument of sense-perception, of volition and of 
expression. The brain is the mind’s organ of 
thought and of memory. There is not a mental act 
or state that does not somehow involve the body. The 
union of soul and body is vital. Their depend- 
ence and influence is mutual. We cannot even 
imagine what a soul without a body resembles, how 
the spirit apart from its body can exist, much less 
how it can act and enjoy itself. 

Nor does the Word of God come to our relief. 
The Spirit of Revelation is all but silent in regard 
to the estate of the dead. That the soul continues 
to exist after death in a happy or unhappy state of 
being is plain enough in the light of Bible teaching. 
But it gives little information regarding the forms of 
activity, the nature and sources of enjoyment in the 
world of spirits. 


“A shadow flits before me, 

Not thou, but like to thee. 

Ah Christ, that it were possible 

For one short hour to see 

The souls we loved, that they might tell us 
What and where they be.” 
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All through the Bible the disembodied estate is 
regarded as abnormal and temporary. It may be 
regarded in part the penalty we have to pay as the 
wages of sin. That St. Paul assures us is true even 
of the Christian whose redemption is beyond ques- 
tion. “And, if Christ be in you, the body is dead 
because of sin; but, if the Spirit of Him that raised 
up Jesus from the dead dwelleth in you, He that 
raised up Jesus from the dead, shall also quicken 
your mortal body by His Spirit that dwelleth in 
you.” Which is to say, the redemption of the soul is 
immediate, and begins with the gift of life in the new 
birth; but the redemption of the body, our other self, 
awaits the resurrection at Christ’s coming. “Tor 
we know that the whole creation groaneth and trav- 
aileth in pain together (or with us) until now. And 
not only so, but ourselves also, who have the first 
fruits of the spirit (in our spiritual regeneration), 
even we ourselves groan within ourselves, waiting 
for our adoption, to wit, the redemption of our body.” 
In the mean time we must suffer the penalty of dis- 
solution. Hence death is spoken of as an enemy 
whom every one has reason to fear, till he has found 
refuge in Christ. Even for the Christian, Death is 
an enemy not yet fully overcome. ‘‘The last enemy 
that shall be destroyed is Death.” On that account 
disembodiment is abnormal. The present estate of 
the saints in the spirit-world is not represented as 
ideal, because it is not perfect and cannot be until 
the resurrection. The Bible does not point believ- 
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ers to death as the entrance to ideal bliss, but rather 
to the resurrection at Christ’s coming, when soul and 
body will be reunited and in their reunion all sources 
of bliss will be opened on the bodily as well as on the 
spiritual side of life, only on a higher scale of in- 
corruptibility. 

Heaven, where the saints are gathering to be with 
Christ, is to them only the first installment of bliss. 
The completement, the fullness of the promise awaits 
the resurrection and the world to come, upon which 
their hope as well as ours is fixed. The ideal, the 
completed man is the new man risen in Christ from 
the dead, and his ideal sphere of life is “the new 
heaven and the new earth wherein dwelleth righteous- 
ness.” 

If this be true it will require the redemption of 
the body and of the earth to consummate bliss; and 
if the law of continuity will reach into that world 
on the physical as well as on the spiritual side of life, 
so that the new earth will be the same earth in the 
same sense as the risen body will be the same body, 
then may we not reasonably expect analogies between 
this and that world such as will make the one a fore- 
taste of the other? May not the experiences of this 
world furnish, at least, a basis of anticipation of 
what the nature and sources of future weal or woe 
will be ? 

Surely this must be true on the spiritual side of 
our life, why not on the bodily side? In her regen- 
eration the soul receives no new faculties. Spiritual 
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functions atrophied, “dead in trespasses and sins,” 
are revived. That is all. Faith, love and obedience 
toward God, these essential functions of the spiritual 
life are quickened by the power of the indwelling 
Spirit. The soul is made alive toward God. Re- 
demption adds no essential power, which was not em- 
braced in the gift of life in creation. So I antici- 
pate it will be in the resurrection. Our spiritual 
bodies will serve us in the world to come similar uses 
corresponding to the functions of the bodily life here, 
modified of course by the changed conditions of that 
higher sphere of incorruptible being. or illustra- 
tion, in this life the body is the soul’s organ of sense- 
perception. Without the body we cannot understand 
how the indwelling spirit of man could gain any 
knowledge of the outside world at all. Deprived of 
sight and hearing Hellen Keller was dependent main- 
ly on her sense of touch for her education. The body 
is the soul’s organ of volition. The will acts through 
the body on its material environment and, so far as 
we know, can act in no other way. The body is our 
instrument of expression. Our mental states must 
show themselves, if at all, through voice, gesture, 
facial expression, or some other act of the body. 
Have we any reason to anticipate, that these need- 
ful uses of the body will not be restored in the resur- 
rection? Of course it will be a restoration on a vastly 
larger scale of power. Is this not the true concep- 
tion of identity—sameness of use? It will be the 
same body relative to the soul and its material en- 
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vironment in the higher order of that new world, of 
which it will be a part, the same as as an organ of 
perception and of volition and of expression. 
Whether there will be new and higher senses, new 
powers of bodily perception and of volition and ex- 
pression conferred in the resurrection, we have no 
means of knowing save in the assurance, that our 
risen bodies will be like unto His glorious body. 

Christ brought His body from the grave changed, 
no doubt, not in form but in its relation to earthly 
conditions. He was no longer ‘‘made under the law” 
of this corruptible life. He was the “first born” into 
the incorruptible order of that new world, of which 
He is the Heir and spiritual Head. In His glori- 
fication the man Jesus remained human in every 
essential element of His nature. His identity physi- 
cal and spiritual carried through the resurrection. 
So I apprehend it will be with us. Our identity will 
earry through death and the resurrection, so that in 
that glorious awakening we will no doubt recognize 
ourselves and be known as the same persons who fell 
asleep in Jesus. 

If that be true, may we not anticipate, that the 
nature and sources of enjoyment on the bodily side 
of our life, as well as on the spiritual side will be 
similar to those here, but in the higher and broader 
scale of the reconstruction of that new and advanced 
age? Doubtless, there will be phases of activity and 
enjoyment peculiar to this world-order, that will be 
left behind, while others suitable to that world will 
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take their place. For illustration, as in the transi- 
tion from childhood to manhood. “When I was a 
child I spake as a child; I felt as a child; I thought 
as a child; now, that I have become a man, I have 
put away childish things.” But Paul did not mean, 
that, when he became a man, he stopped thinking and 
feeling and doing things; he only stopped doing them 
in a childish way. His childhood matured into his 
manhood. ‘The essential elements carried over. So 
I anticipate it will be in the transition from the 
childhood of this to the manhood of that age. The 
saints will continue to think and to feel and to act 
much as they do here. They will continue to em- 
ploy and to enjoy themselves essentially there as 
here, but in a manner agreeable to the dignity and 
purity of that advanced sphere of perfected life. 
The childish things of this world will give place to 
the manly things of that. 

Does the Bible justify this view of future bliss ? 
If it teaches, that that world will be this world recov- 
ered from the power of Satan and the curse of sin and 
renewed on a higher scale of incorruptible hfe, then 
it also makes room for the inference, that the nature 
and sources of blessedness will continue substantially 
the same. Knowledge and happiness will continue 
to come from an outer world changed and glorified, 
but essentially the same world. It will be thé ex- 
perience of an inner life purified and enlarged, but 
the same life. All will be on the higher scale of the 
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new heaven and the new earth to which present things 
are leading up. 

All through the Bible material as well as spiritual 
elements enter into type and prophetic vision and 
promise of future good. The land of Canaan prom- 
ised to Abraham and his posterity as a perpetual 
possession could be realized to all the heirs of the 
covenant only in its antitype, which embraced the 
whole earth to be recovered from the curse of sin 
and to be restored to the saints at Christ’s coming. 
Hence the beatitude, “Blessed are the meek for they 
shall inherit the earth,” regenerated, of course, into 
correspondence with their risen bodies. The same 
creative power that can change our humble bodies in- 
to the likeness of His glorious body will in the same 
event regenerate this old world into new heavens and 
a new earth. Although the beatitudes of the king- 
dom are all spiritual characteristics, the blessings are 
both spiritual and material. The earth fully re- 
stored to the meek in a regenerated type, in other 
words, the ‘‘new earth with the new heavens” will be 
their kingdom of heaven. Righteousness and peace 
and joy will fill it, when the knowledge of God will 
cover it as the waters cover the sea. Earth will be 
our heaven when heaven has come to earth. ‘Thy 
kingdom come. Thy will be done on earth as it is 
in heaven.” 

Such a coming of heaven to earth is the burden of 
St. John’s vision of that world poetically described in 
the closing chapters of Revelation. How beautifully 
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material and spiritual things are blended! The new 
heaven and the new earth, the new Jerusalem, the 
holy city and its inhabitants, the tree of life, the river 
of life with its fruit-bearing trees on either side—all 
animated with spiritual life, aglow with light and 
love and filled with heavenly society—heaven and 
earth beautifully mingled in one. 

Doubtless the vision is symbolic and is meant to be 
suggestive. But no interpretation in keeping with the 
general trend of Bible teaching concerning the future 
life can so spiritualize these sacred symbols as to elim- 
inate all material substance from that world of glory. 
In the person of the Redeemer and in the persons of 
the risen saints material elements will carry over, no 
doubt wonderfully refined. Why then should we not 
expect material elements in that future world of 
bliss? Why should we spiritualize John’s vision of 
that world, so as to eliminate all material sources of 
joy? If material elements carry over in the per- 
sons of the redeemed, why not in their sphere of re- 
deemed life? Language could not be employed to 
describe a more complete and happy estate. All 
the scattered rays of prophetic light are gathered up 
and focused on this final word picture of future 
glory. 

On the negative side of this vision every thing is 
wanting that hinders bliss in this life. There is no 
sin, no death, no pain, no sorrow, no crying, all these 
destroyers of happiness have passed away. Let this 
world remain as God created it, with all these things 
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purged out of it, what a beautiful, blissful place this 
earth would be! With perfect health, perpetual 
youth, nothing to hinder the free outflow of life, 
nothing to retard knowledge, nor interrupt friend- 
ship, no selfishness, each seeking the other’s good, who 
would not be willing to stay indefinitely? Would 
any one ever tire of this life under such ideal con- 
ditions ? 

But in that world there is far more in store, a 
new heaven and a new earth, the soul made perfect 
in knowledge, righteousness and holiness, endowed 
with a spiritual body of incorruptible honor, beauty 
and power, the whole order of creation including 
man regenerated and advanced to a higher plane, all 
imperfection outgrown, this whole new world of per- 
fected life brought under the dominating power of 
the Spirit of God. Surely “eye hath not seen nor 
ear heard, nor have entered into the heart of man the 
things which God hath prepared for them that love - 
Him.” | 

In that inspired vision of future bliss three essen- 
tial factors are prominent—fullness of life, fullness 
of light, fullness of love. 

Of the fullness of life the tree of life and the river 
of life are the divinely chosen symbols. The one illus- 
trates life’s increase, symmetry, beauty and fruitful- 
ness in good works; the other symbolizes life’s source 
in God, its transparent purity, its depth and unruf- 
fled peace, its overflowing fullness and world-wide 
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blessedness. “I came that they may have life and 
that they may have it abundantly.” 

There is fullness of ight; “for there is no night, 
no need of the sun, for the glory of God did lighten 
it and the Lamb is the light thereof.” How ex- 
pressive is this description, when we remember that 
light is the Bible symbol of truth. “God is ight.” “TI 
am the light of the world.” “Ye are the light of the 
world.” “In Him was life and the life was the light 
of men.” Note the connection between life and hght. 
The light of that world is the living, personal em- 
bodiment of truth in God, in Christ and in Christ- 
like men. Every one in the glorious fellowship of 
that world of truth and beauty will be a luminiferous 
center. ‘They shall shine as suns.” 

The fullness of love, the glory of the fellowship 
of that world is symbolized in its temple. ‘God Al- 
mighty and the Lamb are the temple thereof.” “The 
tabernacle of God is with men.” To the faith of 
the Old Testament saints this element of future 
blessedness was typified in the ancient tabernacle and 
its services. The pattern of it was given from 
heaven. Its dimensions were the symbol of com- 
pleteness. Its position was in the midst of the 
twelve tribes, which were organized into a perfect 
square. Its use was the “tent of meeting.” The 
choicest material entered into its construction. Add 
to this the arrangement of its apartments with ref- 
erence to God and the worshipper, the symbolism of 
its furniture, the position and offices of its mediat- 
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ing high priest, the meaning of the sacrificial serv- 
ices, the blood of reconciliation, the consecration of 
the worshipper, his reunion with God in a family 
love feast—all this conspired to present to the eye of 
faith a beautiful object lesson of the gospel of love. 
It was a typical prophecy of the consummation of 
divine and human fellowship in the world to come, 
and of the way of life through the atoning death of 
Him, in whom it was all to be realized. “God Al- 
mighty and the Lamb are the temple thereof.” 

In the blessedness of that consummation of love 
and friendship will there be any resumption of earth- 
ly ties? To those who have met and loved and sep- 
arated here, perhaps associated all through this 
earthly life, how full of anxious concern is the ques- 
tion of future recognition. When the tearful eye 
casts the last lingering look on that sacred tabernacle 
of clay wherein the soul lived and thought and loved 
and spoke and laughed and wept, in the solemn mo- 
ment of consignment to the dust, where it must sleep 
till the resurrection, how full of tender solicitude is 
the thought, “shall we meet again?’ Why should 
we not? Is there any thing in the Bible concerning 
that life to the contrary? Does not the relation of 
that world to this as outlined in prophecy imply the 
continuity of friendship? If that world is to be the 
reconstruction of this world, its glorious consumma- 
tion; if it is to witness the resurrection of the body; 
if it will embrace the regeneration of the earth so 
that body and earth will conserve their identity; if 
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the soul that lived in the natural body will tent again 
in the spiritual body; if the law of continuity will 
carry over into that world so as to conserve personal 
identity, will it not also insure the conservation 
of memory? And if memory will carry over, if the 
wonderful organ of memory in the brain will be re- 
stored in the resurrection, reconstructed on such a 
high principle of spiritual activity as to cover per- 
haps the whole of the past, why should not the friend- 
ships begun here, interrupted on the bodily side for 
a little in death, be resumed in a world where death 
is to be “swallowed up of life’? And if so, what 
a wealth of happiness will be added to all the other 
sources of bliss in a world, where perfect love which 
casteth out all fear, will have time and opportunity 
to multiply its resumed earthly friendships by all 
the fellowship of heaven. 

Should not this conception of the world to come 
lead us to have a higher view of this world as the 
cradle of the future, a higher conception of the dig- 
nity of man, whose childhood beset by so many in- 
firmities here, is to have such a glorious manhood 
yonder? Should it not lead us to link all our earthly 
employments and enjoyments to God who made and 
presides over this world and is carrying it and us 
forward and upward into the perfection and glory 
of that coming age? 


/ 


- 


“Awake my soul, the eternal day is bre&k- 
ing, 
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The darkness of the world is pierced with 
light, 

And rays prophetic of the morn’s arising, 

Already gleam far up the eastern sky.” 


“The day of painless life and vigor, 
The day of widening knowledge of the best, 
The day when earth’s deceits and adumbra- 
tions, 
Shall change into the truth in glory 
dressed.” 


“O soul of mine, let not dull sleep bewitch 
thee ; 
Let not the gilded fantasies of sense 
Cause thee to slumber, when heaven’s light 
is shining, 
And God’s dear voice is summoning thee 
hence.” 


“Thine earthly life is but a preparation 
For grander toil and never ending joys. 
Thou wast not meant to find it satisfying, 
Its keenest sorrows are its broken toys.” 


TX 
THE INHERITOR 


N the second Psalm we have this prophetic an- 
nouncement, “TI will tell the decree. The Lord 
said unto me, Thou art my Son. This day 

have I begotten thee. Ask of me and I will give 
thee the heathen for thine inheritance, and the utter- 
most parts of the earth for thy possession.” Doubt- 
less, this decree is Messianic. It is a proclamation of 
world-wide conquest, a prophecy of ultimate, world- 
embracing redemption. But who is this son ad- 
dressed? Who is this inheritor, and what is to be 
his possession? It will be my aim in this chapter 
to show, that the inheritor is the new man in Christ 
risen in Him from the dead and exalted in Him to 
divine sonship; and His inheritance is the “world to 
come.” The uttermost parts of the earth recovered 
from the curse of sin and from the dominion of the 
“god of this world’ and regenerated into the new 
earth, together with the new heaven, this will be His 
possession. 

That this is the meaning and scope of the prophecy 
appears from the interpretation, which Paul gives it 
in his first recorded missionary sermon, as well as 
from the whole tenor of New Testament doctrine. 
On that occasion Paul announced to an assemblage 
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of Jewish and gentile worshippers these glad tidings, 
that the “promise, which was made unto the fathers, 
God hath fulfilled the same unto our children, in 
that He raised up Jesus, as it is also written in the 
second Psalm, Thou art my Son. This day have I 
begotten thee” (Acts 13: 32-33). 

In what sense does Paul declare the resurrection 
to be the birthday of the Son of God? During His 
public ministry our Lord often spoke of Himself as 
the Son of God, and the Son of Man, but always with 
a distinction. In the one case He spoke of Him- 
self as a divine Person, of whom St. John declares 
“In the beginning was the word and the word was 
with God and the word was God.” It was the Son 
of God who said to the Jews “Before Abraham was 
I am.” Of course the Son of God as a member of 
the Trinity could have no birthday in time. But 
the Son of Man, the Word made flesh, that He might 
dwell among men and reveal the Father to them, 
His birthday occurred 33 years before his resur- 
rection. How then are we to understand Paul’s in- 
terpretation of the second Psalm as fulfilled in the 
resurrection? Who is this son addressed in the de- 
cree, “Thou art my Son, This day have I begotten 
thee ?” 

Most commentators regard the word begotten to 
be equivalent to the word declare. “This day have 
I declared thee to be my Son.”’ When the Jews had 
crucified Jesus on the charge of blasphemy, because 
He claimed to be the Son of God, the Father openly 
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acknowledged Him and demonstrated Him to be His 
Son by raising Him from the dead. ‘Who was de- 
clared to be the Son of God with power according 
to the Spirit of Holiness by the resurrection from 
the dead, even Jesus the Christ, our Lord” (Rom. 
1:4). This is clear and satisfactory from the 
point of view in this epistle, but it does not seem 
fully to cover Paul’s thought as expressed in the Acts 
and elsewhere in his epistles. For he plainly re- 
garded the second Psalm as he did the eighth, as 
spoken of the Messiah identified with redeemed 
humanity, raised up together with Him and exalted 
with Him to divine honor and glory. 

It is in his epistles that he gives expression more 
fully to this great thought. It is the theme running 
through his whole letter to the Ephesians—the unity, 
the exaltation, the glory of the Church in the risen 
Christ. With what longing to impart to them this 
great truth does he pray, “that the eyes of their un- 
derstanding might be enlightened, that they might 
know what is the hope of His calling, and what is 
the riches of His inheritance in the saints, and what 
is the working of His mighty power, which He 
wrought in Christ, when He raised Him up from the 
dead and set Him at His right hand in the heavenly 
places, far above all principality and power, and 
might and dominion and every name that is named, 
not only in this world, but also in that which is to 
come, and hath put all things under His feet (note 
how the thought runs back to the second and eighth 
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Psalms), and gave Him to be the Head over all things 
to the Church, which is His body, the fulness of 
Hin, that filleth all in all” (Eph. 1: 18-23). 

Note the expression, ‘“‘The Head over all things 
to the Church, which is His body.” In this grand 
climax to this magnificent passage how thoroughly 
St. Paul identifies the risen Christ with His Church 
in His exaltation to divine Lordship. The Church 
is His fullness, the completement of His spiritual 
body, or self, of which He is the glorified Head. 
Elaborating this great truth still further he goes on 
to say, ““And you hath He quickened, who were dead 
in trespasses and in sins—quickened us together with 
Christ, and hath raised us up together and made us 
to sit together in the heavenly places in Christ 
Jesus.”’ Note how often Paul uses the word together, 
regards the resurrection of Christ and of believers, 
His and their exaltation as one and the same event. 
A little further on, speaking of the atoning and uni- 
fying power of the death of Christ he says that the 
purpose and effect of it was “to make in Himself 
of twain,” that is of Jew and gentile, “one new 
man.” Of this new man he had already said, that 
Christ is the Head and the Church is His body. 

In his letter to the Colossians, speaking of the 
preeminence of the Son of God as the Head, the 
First-Born of all creation, he goes on to speak of His 
preeminence as the Head of the Church, “which is 
His body, who is the beginning, the First-Born from 
the dead” (Col. 1: 15-18). That is to say, He is 
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the beginning of the new creation, the new world of 
regenerated mankind, of whom He is the First-Born 
from the dead. As the spiritual and corporal Head 
of this new race of men, He is exalted to Lordship 
over the world. The same thought occurs in the let- 
ter to the Hebrews. As the beginning of the new 
creation, as the Head of the new man, “He hath been 
appointed Heir of all things” (Heb. 1:2). “And to 
Him as the Head of our redeemed race the world to 
come hath been subjected” (Heb. 2: 5-8). 

In his letter to the Corinthians comparing the new 
man in Christ with the old man of sin, he says “The 
first man is of the earth, earthy. The second man 
is the Lord from heaven” (1st Cor. 15:17), two 
human types, the one carnal, the other spiritual, the 
one from earth, the other from heaven. This new 
man from above St. Paul names “The Christ.” 
“For as the body is one and hath many members and 
all members of the one body being many are one, so 
also is Christ” (1st Cor. 12:12). Here plainly and 
with great honor the Church is called “The Christ.” 
As His spiritual body the new man shares His Mes- 
slanic name. 

With this conception of the Church, as the body 
of Christ, agrees the history of her growth as recorded 
in the Acts. The uniform phrase employed to de- 
scribe her progress expresses vital increase, “And be- 
lievers were the more added to the Lord.” “And much 
people were added unto the Lord.” All through 
this inspired record of the Church’s growth begin- 
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ning with the day of Pentecost, conversions are re- 
garded not as so many accessions in numbers, but 
as an increase of the body of Christ, into which St. 
Paul declares, that we are all baptized by one and 
the same Spirit, spiritually and vitally incorporated 
into His body. According to Paul’s conception the 
incorporated Christ, born in the resurrection of Jesus 
and identified with the Church as His body, will 
continue to grow through His indwelling Spirit dur- 
ing the whole of the Messianic period, until He 
reaches the full stature of the new man, the “Heir of 
the world to come.” 

This then was the glad tidings which Paul 
preached, that the birthday of the Son of God em- 
bracing all of redeemed humanity as His spiritual 
body, occurred in the resurrection of Jesus. Or as 
it is expressed in Colossians, the resurrection of 
Jesus was the beginning of this new race of men. 
He was the first-born of this spiritual type of human- 
ity, whom the Father has designated as the “Heir 
of the world to come.” “Whom He did foreknow, 
He also did predestinate to be conformed to the 
image of His Son, that He might be the first-born 
among many brethren” (Rom. 8: 29). Here plain- 
ly the resurrection is regarded as the event of birth. 
On the spiritual side of life the new man begins to 
live in Christ in his spiritual regeneration; on the 
bodily side he will share the fullness of life in Christ 
in the gift of the spiritual body. 

According to this interpretation of Paul’s great 
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thought, the promise, “I will give thee the heathen 
for thine inheritance, and the uttermost parts of the 
earth for thy possession,” was given to the Son of 
God prophetically, not before, but after His resur- 
rection and incarnation in the Church as his spiritual 
body. The decree, “Thou art my Son, This day 
have I begotten thee,” was spoken, according to Paul, 
to the New Man in Christ, whose Head is the eternal 
Son of God. The birthday of this New Man exalted 
in Jesus to divine sonship is His resurrection from 
the dead. As expressed in Colossians, the resurrec- 
tion of Jesus is the beginning of the New Man, who 
is exalted in Christ to become partaker of the divine 
nature, and the Heir of God to the new world. Peter 
characterizes believers as “begotten again unto a liv- 
ing hope by the resurrection of Jesus Christ from 
the dead” (1 Pet. 1:3). 

Let us go on to note some of characteristics of the 
New Man so highly exalted in Christ. Of course 
we must think of him as the social man in Christ, 
Mankind including Christ as The divine Head. In 
His birth in Bethlehem the Son of God became in- 
carnate in an individual man, a member of our 
fallen race. In His resurrection Paul regards Him as 
having become incarnate in a spiritual body embrac- 
_ ing all of redeemed humanity. The vitalizing and 
unifying principle of this spiritual body is the in- 
dwelling Spirit of Christ into whom every believer 
is baptized. As the soul of man may be said to live 
in every member of the body identified with the 
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whole body, so Christ by His Spirit dwells in His 
Church as His spiritual body. “I live, yet not I, 
but Christ liveth in me.” | 

This conception of redeemed mankind constituting 
in Christ a social unit runs through the whole Bible. 
“Thou shalt not” was addressed in the command- 
ments to Israel as a social body, a composite social 
personality, of whom Jehovah was the spiritual Head. 
“Out of Egypt have I called-my Son.” Matthew 
quotes this prophecy from Hosea 11:1 where it evi- | 
dently refers to Israel. Matthew applies it to 
Christ, because the spiritual Israel and Christ are 
identified. In the teaching of the whole Bible all 
the redeemed constitute one spiritual body of whom 
Christ is the Head and source of life. 

This great truth, the unity of Christ and His 
Church, runs through the whole of the New Testa- 
ment. “That they all may be one; as thou Father 
are one in me and [I in thee, that they also may be 
oneinus.” ‘Saul, Saul, why persecutest thou me?’ 
“TI was in prison and ye visited me not. IJ was an 
hungered and ye gave me no meat.”’ Such passages 
find their deepest interpretation in the mystical 
union of God and man in Christ. This union is 
expressed not only in Paul’s favorite figure of the 
body, but all through the Bible the family, the union 
of parents and children, of husband and wife, the 
vine and its branches, all these vital relations are 
employed to set forth the oneness of man with God 
in Christ. : 
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The Son of God became incarnate in the indi- 
vidual man, Jesus, a member of our fallen race, par- 
taker with us of all the infirmities of the natural man. 
It was in the body of the individual man Jesus that 
He offered Himself up for our sins and rose again for 
our justification, yet federally and vitally so identi- 
fied with the body of our fallen humanity that, when 
He rose from the dead, He brought redeemed human- 
ity with Him foederally and vitally one, and hence- 
forth to grow up into His spiritual body. In other 

words, His humble incarnation in an individual man 
was in order to His glorified embodiment in His 
Church, “the fullness of Him that filleth all in all.” 

Let us not fail to note how discriminating Paul 
is in the use of terms to express this great truth. 
Whenever he speaks of the new man in Christ, he 
uses not the individual, aner, but the generic, anthro- 
pos; as when God said “‘Let us make man in our 
likeness,’’ Moses did not use the Hebrew word zsh, 
a man, but adam, mankind; so Paul speaking of the 
new man in Christ calls Him “Ho deuteros anthro- 
pos.’ The second man is from heaven, a new kind 
of man, a spiritual race created in Christ, raised up 
together with Him and made to sit together with 
Him in the heavenly places as His spiritual body. 
In His resurrection Christ became the first-born, the 
beginning of this heavenly race of men. 

According to Paul’s view man as created in Adam 
was an unfinished product. The first man, who was 
of the earth, earthy, awaited his completement in the 


122 “THE WORLD TO COME” 


Second Man, the man from heaven. In plainest 
terms Paul declares, that “flesh and blood cannot in- 
herit the kingdom of God.” Why not? Because 
the kingdom of God is that incorruptible coming age, 
of which this corruptible is but the prelude. The 
kingdom of God to be consummated in that age of 
glory is the advanced sphere and peculiar inherit- 
ance of the new spiritual man to be completed in 
Christ. In other words, creation and redemption 
are successive stages in the Divine evolution of man. 
Begun in the earthy type man will be completed in 
the heavenly. ‘In whom dwelleth all the fullness of 
the Godhead bodily, and ye are complete in Him” 
(Col. 2: 9-10). Into this humble unfinished em- 
bodiment of the divine likeness in the man Jesus, the 
Son of God came down, in order that He might per- 
fect His own work of creation in a more glorious 
work of redemption, carrying the natural man up 
with Him into the spiritual man to become the beau- 
tiful temple of His eternal habitation. 

The human body, which Paul has in mind when 
he speaks of the Church as Christ’s spiritual body, 
illustrates his conception of the new man begotten 
in the resurrection. “The body has many members, 
yet is it one body.” There is one life, one all em- 
bracing organism, one indwelling human spirit, 
which fills all and controls all. Apart from the 
unity of the body the member is nothing. ‘The 
hand cannot say to the feet, I have no need of thee.” 
When one suffers, all suffer, When one is honored, 
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all rejoice with it. “Now ye are all the body of 
Christ and members in particular’ (1st Cor. 12: 
14-17). 

Or take the body as a living organism composed 
of living cells. Each cell is an individual form of 
life perfect after its kind. Into the composition of 
the human body there enter millions of these unicel- 
lular creatures who build it up and sustain it. Yet 
is it one body, a higher, larger unit owned and in- 
habited and controlled by the indwelling spirit of 
man. Body and soul constitute an individual, a unit 
of a higher order. These smaller living units are 
vitally joined and organized into a larger composite 
unit. So is the Church, the new man in Christ, 
many members, but one spiritual body owned, in- 
habited and controlled by the Spirit of Christ. 

Unitarians conceive of God as one person. They 
deny the Trinity. But Christ revealed God as a so- 
sial unit—Father, Son and Holy Spirit—three divine 
Persons, but one God. “And God said: Let us make 
man in our image and after our likeness.’”’? Like- 
wise the New Man in Christ is declared to be a social 
unit of the highest type, exalted in the risen Christ 
to a corporate union with the Godhead, so as to share 
the honor and glory of his Divine and exalted Head. 

If this is a correct interpretation of Paul’s mean- 
ing, then according to his conception the New Man 
will share in Christ both divine and human attri- 
butes. This was of course true of the man Jesus 
born in Bethlehem. The divine and the human, the 
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finite and the infinite were mystically combined in 
the same person. But in His estate of humiliation 
the divine nature of Jesus was, so to speak, quiescent. 
“Who being in the form of God counted it not a 
prize to be on an equality with God, but emptied 
Himself, taking the form of a servant, and being in 
the likeness of men and found in fashion as a man, 
He humbled Himself becoming obedient even unto 
death” (Phil. 2: 6-8). 

The expression ‘“He emptied Himself” may ‘be 
taken to mean the voluntary quiescence of the divine 
nature in Jesus while under law. ‘Who was made 
under the law,” the law of this present world-order, 
“that we might receive the adoption of sons” (Gal. 
4:4). The Son of God emptied Himself out of the 
form of God into the form of men and, of course, as 
long as He remained in that form under the limita- 
tions of the laws of our human life, He must have 
held divine attributes in some sense quiescent. That 
Jesus grew into a full consciousness of His divinity 
as the Son of God there can be no question. But 
to be conscious of divinity and to exercise divine at- 
tributes in His own name are different things. Al- 
though conscious all through His ministry of His 
divine Sonship, and doing the works of God, yet 
He wrought and taught confessedly by the authority 
and in the name of the Father, who gave to Him His 
Spirit without measure. (Upon this point, the most 
mysterious perhaps in the life history of our Lord, 
see John 5:19, 8:16, 14:10. Heb. 9:14.) But 
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in His exaltation the Son of God came out of His 
humiliation under law into His divine lordship over 
law. He resumed divine attributes in their active 
form and in His own name. While He received 
divine honor from His disciples, He constantly pro- 
fessed to be doing the works of the Father and in the 
Father’s name. He did not direct His disciples to 
pray in His name till at the close of His ministry, 
when He was about to come out from under the 
limitations of law to resume Divinity in its active 
form (John 16: 24-28). 

Note this remarkable transition, which even the 
body of Jesus seemed to share after the resurrec- 
tion. Before that event the man Jesus was com- 
passed about by all our natural infirmities. He hun- 
gered, thirsted, grew weary. When crucified He 
died, because He was under law as we are. But 
after His resurrection the man Jesus was no longer 
held by our common earthly limitations. His hu- 
man nature seemed somehow to share the power, the 
exaltation and the glory of His divine nature. 

What is true of the personal body of Jesus, Paul 
declares to be true of the Church as His spiritual 
body, true of the new man raised in Him from the 
dead. ‘Our humble bodies shall be raised in the 
likeness of His glorious body.” “It is sown in weak- 
ness; it is raised in power.” We become, says Peter, 
partakers of the divine nature through “His exceed- 
ing great and precious promises.” “To him that 
overcometh I will grant to sit with me in my throne, 
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as I also have overcome and am set down with my 
Father in His throne.”’ ‘We shall be like Him, 
when we shall see Him as He is.” In so far as the 
new man becomes a partaker of the divine nature he 
will, of course, share divine attributes. He will 
share the exaltation and the glory of the Son of God 
as the divine Head of the new man. As an “heir 
of God and joint heir with Christ” he will be one 
with Him in the fellowship of the blessed Trinity. 

That this union in Christ of the divine and human 
is a great mystery every one will admit who tries to 
grasp it by his faith. But Christ’s lifting man up 
into His life to make him partaker of the divine 
nature is no greater mystery than God’s emptying 
Himself into man to share his nature. The faith 
that can take in the one great mystery need not hesi- 
tate at the other; for rightly conceived they are com- 
plementary truths. It was this great truth, the 
unity, the exaltation, the glory of the Church in 
Christ, that led St. Paul to pray, that the Ephesians 
might be “made strong to apprehend with all saints 
and to know, what is the breadth and the length and 
height and depth of the love of Christ, which pass- 
eth all knowledge, and, that they might be filled unto 
all the fulness of God” (Eph. 3: 18-19). 

Man redeemed in Christ and organized into His 
spiritual body will be the highest product of the prin- 
ciple of development. ‘And He gave to some to be 
Apostles and some prophets, and some evangelists 
and some pastors and some teachers, unto the work 
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of the ministering, unto the building up of the body 
of Christ—which is the Head, from whom all the 
body fitly joined and knit together, through that 
which every joint supplieth, according to the work- 
ing in due measure of each several part, worketh the 
increase of the body unto the edifying of itself in 
love” (Eph. 4: 11-16). 

There is from this view-point a striking analogy 
between the natural and the spiritual. God pre- 
pared the body of Christ’s humiliation out of the ma- 
terial and through the agency of living cells. In the 
same way He is building the spiritual body of 
Christ’s exaltation out of the material and through 
the agency of living men. As the cell can hardly be 
considered the architect who plans and builds the 
body, but is a mere agent under the direction of 
some mysterious intelligence, so are we builders of 
God each under the control of the Spirit of Christ 
who plans and perfects His spiritual body. What 
an honor to be associated with such a Builder, nay 
to become yourself a part of it, “a living stone” in 
the temple of His habitation. 

When the new man in Christ is perfected, when 
he shall have reached his majority, then will he rule 
the world to come. He will share with Christ the 
_dominion of that splendid age. The royal commis- 
sion to subdue and rule the earth in righteousness, 
which failed in the first man, will be fulfilled in the 
“second man from heaven.” This is the “heir of all 
things,” to whom God hath “put in subjection the 
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world to come.” “Whom He hath exalted above all 
rule and authority and power and dominion and 
every name that is named not only in this world, but 
in that which is to come, and hath put all ee 
in subjection under His feet.” 

It is said of Phillips Brooks, that through all his 
best sermons there runs one inspiring theme, man’s 
exaltation in Christ. You say it is a great mystery. 
Yes, a mystery into which angels desire to look. We 
cannot comprehend it. We can only pray for faith 
to believe it. We can rejoice in it with “joy un-° 
speakable and full of glory.” We can let this splen- 
did hope purify and uplift us. Yes, it is a great mys- 
tery. But, when I see modern science equipped 
with the finest instruments acknowledging the im- 
penetrable mystery of life contained in a single liv- 
ing cell, I rejoice that I myself am created a man in 
the likeness of my God, and that from all my sin my 
God hath redeemed me and will yet perfect me in 
His Son, and that ‘‘we all with unveiled face behold- 
ing as in a mirror the glory of the Lord are being 
transformed into the same image from glory to:glory 
even as from the Lord, the Spirit.” 

In concluding this chapter let me confess, that I 
fully realize the danger to which this great truth of 
man’s exaltation in Christ is exposed, of being 
pushed too far out into a pantheistic conception of 
the divine immanence. The characteristic error of 
Pantheism in all its forms is the neglect of an equally 
great truth, the Divine personality. Throughout the 
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Bible the triune personality of God and the person- 
ality of man in His image are taken for granted as 
essential to the whole body of revealed truth. Prop- 
erly conceived personality is the greatest and the ul- 
timate fact in the universe. Intelligent, conscien- 
tious self-determination is the last source of power. 
In tracing any series of effects one need not go behind 
a personal cause. 

As a member of Christ’s spiritual body, man is 
taken up into a higher composite personality. In 
his conception of this larger composite unit St. Paul’s 
use of the human body is more than an illustration. 
It is a living type of the Church perfected in Christ, 
the Inheritor of that coming age. Other types run- 
ning through the Bible are the human family, and 
an organized political kingdom. All these types em- 
brace multiplicity and diversity in unity. They are 
composite units of a higher order, in which the in- 
dividual subsists and finds the highest realization of 
his personal life. 

Nature produces many such living composite 
units. For illustration, the clover blossom is a unit 
composed of many individuals. Each individual 
possesses all the essential organic parts of a perfect 
flower. Each flower matures a seed which embodies 
a perfect clover life. Potentially this seed-life is the 
same life which built .and inhabits the clover stalk. 
‘As a member of the composite clover head it does 
not in the least sacrifice its individuality. It only 
becomes a part of a grander unit. So is it with man 
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in Christ. Asa member of His spiritual body man’s 
individual, finite personally remains unquenchable. 
But in his union with Christ he rises into the high- 
est possible realization of power and blessedness; be- 
cause he becomes a partaker of the life of Christ 
through the indwelling of His Spirit. “I in you and 
you in me.” As the unifying Head of His Church 
Christ lives in every member of His body. 

The whole of the New Testament doctrine of the 
resurrection is grounded in the fact of man’s union 
with God in Christ. Jesus affirmed the resurrection 
of all believers as a sequence of His resurrection. 
“T am the resurrection and the life.” ‘Because I 
live, ye shall live also.” Throughout his epistles this 
is Paul’s conception. The subject of the resurrec- 
tion is Christ including the Church, which is His 
spiritual body. ‘If there be no resurrection, then 
is Christ not risen.” “But now is Christ risen and 
become the first fruits of them that slept.” The 
resurrection is one event begun and absolutely as- 
sured in the resurrection of the divine Head of the 
Church, who lives by His Spirit in every member of 
His body. We all realize, that no human interpreta- 
tion of Bible doctrine can ever hope to compass the 
whole truth. But the facts as revealed are God’s, 
and the mystery of life in its relation to God in cre- 
ation and in redemption is as profound as God and 
life are unsearchable. 


x 
THE INHERITOR’S TYPE OF MIND 


N that inimitable chapter on the full assur- 
ance of hope in his letter to the Romans, St. 
Paul distinguishes between two types of mind. 
The one he calls “the mind of the flesh; the other the 
mind of the spirit.” The carnal is the natural, un- 
regenerated man who is characterized as walking 
after the flesh. His ruling bent of mind is in the 
broad way of unrestrained natural propensities. Of 
this type Paul affirms that it is dead, dead in some 
such sense as a blind eye is dead, which has lost its 
optic nerve. Such an eye may be physically alive. 
Warm blood courses through its tissues. It can 
move itself by its muscular attachment. It is sensi- 
tive to the touch. If you prick it, it feels the hurt. 
But optically it is dead to the light. It cannot see 
light, nor the things which light reveals. Similarly 
Paul affirms the carnal mind to be dead towards 
God and the invisible things of the kingdom of God, 
which must be apprehended by faith and spiritually 
discerned. 

Such a type of mind may be very much alive to 
the world and to the things of the world. It may be 
intellectually alive to certain forms of truth, morally 
alive to convictions of duty, sensitive to certain 
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phases of the beautiful, socially alive to the demands 
of worldly friendship, alive to all carnal impulses; 
but spiritually dead to God and to the whole inner 
world of the spiritual man. Faith, love and obe- 
dience toward God, these essential functions of the 
spiritual life have become extinct. Wherefore Paul 
declares, that the “carnal mind is enmity toward 
God and is not subject to His law, neither can it be.” 
It has neither the filial dispositions, nor the power 
Godward of the spiritual mind. 

Wherefore our Lord said, “Except a man be born 
again he cannot see the kingdom of God.” He can 
have no inward spiritual vision of the kingdom nor 
of the things which the light of the kingdom reveals. 
The reason is plain. Faith, the nerve of spiritual 
vision is dead. “The God of this world hath blinded 
the minds of them which believe not, lest the light of 
the glorious gospel of Christ, who is the image of 
God should shine into them” (2nd Cor. 4: 4). 

It is a cardinal doctrine of the Bible that no power 
but the grace of God can restore sight to the spiritually 
blind; that spiritual regeneration is the only means 
of changing the carnal into the spiritual type; and 
that the quickening is a miracle of life, a supernat- 
ural act of creative power wrought by the Holy 
Spirit, who is called the “Spirit of regeneration.” 
“Create in me a clean heart and renew a right spirit 
within me.” ‘We are His workmanship created in 
Christ Jesus for good works, which God afore pre- 
pared, that we should walk in them.” 
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Paul declares spiritual regeneration to be anal- 
ogous to the working of God’s almighty power in 
the raising of Jesus from the dead (Eph. 1: 19-20). 
“The gift of God is eternal life through Jesus Christ 
our Lord.” This gift bestowed in regeneration 
marks the transition from the carnal to the spiritual 
mind. It is the passage from death to life. 
“Verily, verily I say unto you, he that heareth my 
words and believeth on Him that sent me hath everlast- 
ing life and shall not come into condemnation, but 
hath passed from death unto life.” 

In recent years psychologists profess to have dis- 
covered a “subconscious” mind—a kind of sleeping- 
self within the waking-self, which under certain con- 
ditions may be aroused into conscious activity. Many 
interesting cases are given of the awakening of this 
subconscious mind. May it not be that, what to 
science is a new discovery in mind study, is but a 
restatement in a new form of the old Bible doctrine 
of the inner man, “the hidden man of the heart” ? 
Nearly two thousand years ago Paul wrote of a car- 
nal mind and a spiritual mind. In one type it is 
the spiritual mind, that is the awakened, active and 
controlling self. In another it is the carnal mind 
that dominates. 

When Paul says “What I would I do not, but 
what I hate I do,” is he not speaking of two types 
of mind, an outer conscious, sinful self, and an inner 
subconscious, but awakening self striving against sin 
for self-mastery? Nearly two thousand years ago, 
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when Jesus said “He that will save his life shall lose 
it, but he that will lose his life for my sake and the 
gospel’s shall find it,” was He not speaking of an 
outer natural self and an inner spiritual self, which 
one may save or lose according as he lives, whether 
for the one or for the other ? 

In the light of this doctrine of the inner spiritual 
man, the doctrine of the transition from a carnal to 
a spiritual type as the result of union with Christ, 
one may see how far that form of theology which 
glorifies the natural man has drifted from evangeli- 
cal truth. One of the cardinal doctrines of the “new 
theology” is the sufficiency of the natural man. With 
all his carnal propensities the natural man possesses 
in himself and in his natural environment all the re- 
sources for his highest individual and race develop- 
ment. Ever since he arrived as man from his ani- 
mal kinship along the pathway of evolution, along 
that same way he has been slowly moving upward 
from savage to civilized life and will yet reach the 
highest goal of human perfection. 

There is no need of a supernatural process of re- 
demption, no need of a divine Savior to come down 
into human life to rescue man from sinful self-de- 
struction, no need of a spiritual birth to transform 
the sinner from a degenerated to a regenerated type 
of man. Indeed according to the new theology sin 
is not what the Bible affirms it to be at all, the trans- 
gression of law, the wages of which is death. Sin 
is only the natural and necessary imperfection in 
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man’s progress from lower to higher types of human 
life. 

The whole Bible-story of man’s creation and apos- 
tasy must be construed either as obsolete, or given 
a poetical interpretation. It is not to be taken as 
a historic record of facts. The natural man is not 
an apostate from God, at heart opposed to His law. 
With all his sin he is a blind seeker after God. Sin 
is but the error of his groping after truth, the mis- 
takes he cannot but make in his effort to reach after 
the highest and best. 

The spiritual man is not a new creation born from 
above, a “man from heaven,” born of God. The 
spiritual is but a higher type reached by way of evo- 
lution from the carnal man. The animal man must 
come first, afterwards the spiritual. The one must 
grow up into the other. The transition is not a re- 
generation, but an improvement. The process is 
culture. Give human nature time and out of her 
own resources she will develop the carnal into the 
spiritual type. 


“So careful of the type she seems, 
So careless of the single life.” 


In short the new theology discredits the whole Bible 
record of the supernatural in man’s creation and 
redemption. There is nothing supernatural in the 
advent of man in the kingdom of life, nothing above 
the natural in the advent of the Christ in human his- 
tory—neither in His birth, His person, His life, nor 
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His death and resurrection. The gospel promise and 
hope of redemption for the body, the hope of a new 
heaven and a new earth, all this, if credited at all as 
matter of faith, must be understood purely in a nat- 
uralistic way. It is evident that such a denial of the 
supernatural in human history discredits the whole 
Bible as an inspired record of events in the unfold- 
ing of a divine scheme of redemption centering in 
the person of the Christ as the Son of God. Such 
a wide departure from evangelical truth cannot have 
its tap root in the Bible, but grounds itself in prem- 
ises assumed in the name of science. The whole 
evolutionary theory of human life, on which the new 
theology rests for its conclusions, is hypothetical and 
is receding more and more into the background of 
sound, scientific thought.: 

Whoever prefers a new theology formulated from 
such sources outside of the Bible has the liberty to 
enjoy his preference. I feel confident that I am 
voicing the conviction of the vast majority of earnest, 
thinking people, when I say, that for myself I prefer 
to ground my faith and hope in the Bible as inter- 
_ preted by sound principles of exegesis. I accept the 
Bible with all its record of the supernatural as the 
Word of God. While I myself am fallible and may 
err in my understanding of its meaning, yet to me 
the Word of God is an infallible rule of faith and 
practise, my only reliable guide for this and for the 
world to come. I recognize its deep, inscrutable mys- — 
tery of godliness. But from Christ who stands cen- 
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tral in the foreground of its mystery, Himself the 
sublimest embodiment of the inscrutable, there shines 
a splendid light, whom following I walk no longer in 
darkness but am sure that 1 have in Him the lght 
of life. Surely He is the light of the world and to 
all who follow Him He is the “way, the truth and 
the life.” To all that is supernatural in His advent, 
in His person, in His life history, in His death and 
resurrection; to His claim to be the Son of God in 
such a sense that He could say “He that hath seen 
me hath seen the Father.” ‘The Father and I are 
one’—to all this my answer is “My Lord and my 
God.” 

What I desire to emphasize in this chapter is, that 
the life which I now live by the faith of the Son of 
God is a new life. “I live, yet not I, but Christ 
liveth in me.” In Him I am a new creature. “Old 
things have passed away. All things have become 
new.” New dispositions, new thoughts, new affec- 
tions, new desires, new ambitions, new ideals of life. 
Have I not therefore the witness of the Spirit, that 
I have “passed from death unto life’? Can I not 
say “I am no longer carnal but spiritual? I have 
passed through a new birth over to a new type, a 
new race of men. I have become a member of the 
body of Christ.” 

Why is the spiritual the only type of mind quali- 
fied to receive the kingdom of God; in the words of 
our Lord, the only mind “accounted worthy to ob- 
tain that world” ? 
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1. Because it is the only mind that can “see the 
kingdom of God.” “Verily, verily I say unto you 
except a man be born again, he cannot see,” cannot 
understand nor appreciate the invisible things of 
God, which must be spiritually discerned. In the 
plainest terms our Lord distinguishes between the 
natural and the spiritual man. ‘That which is born 
of the flesh is flesh; that which is born of the spirit 
is spirit,” two distinct types, the one carnal, and, 
therefore, incapable of receiving the kingdom of 
God; the other spiritual and on that account quali- 
fied to inherit the kingdom. By virtue of his spir- 
itual birth he can see the kingdom, its righteous- 
ness, its peace, its joy, its spiritual beauty. These 
are now experimental realities. The optic nerve of 
spiritual vision restored in regeneration, the eye of 
faith can discern and appreciate all the great realities 
of the spiritual life invisible to the carnal mind. On 
that account, because “The God of this world has 
blinded the minds of them that believe not lest they 
should see the glory of God which shines in the gos- 
pel of Christ,” He likens the kingdom of heaven to 
a treasure hid in a field, and to an undiscovered pearl 
of great price, which if a man really finds he will 
sell all that he has and secure the pearl. It is this 
new power of spiritual discernment as the distin- 
euishing quality of the new man in Christ, that Paul 
emphasizes, when he says in his first letter to the 
Corinthians, “Now the natural man receiveth not 
the things of the Spirit of God, for they are foolish- 
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ness to him and he cannot know them, for they are 
spiritually judged. But he that is spiritual judges 
all things, and he himself is judged of no man. For 
who hath known the mind of the Lord, that he should 
instruct him? But we have the mind of Christ.” 

2. The spiritual is the only type of mind which 
possesses the kingdom in the heart and exhibits its 
fruits in the life. “My kingdom is within you.” 
In the sermon on the mount Jesus outlined the king- 
dom as a realm of the heart. The beatitudes are all 
spiritual qualities given in the order of their reli- 
gious experience. ‘They mark the successive steps 
along the pathway of conversion from the world into 
the kingdom of God. The poor in spirit are they 
who come to realize their spiritual destitution. On 
that account they mourn over their sins, Their 
meekness is not simply their humility, but their 
teachableness, their submission to God. Their hun- 
gering and thirsting after righteousness is their re- 
ceptive attitude toward God, their longing after 
faith, and love and obedience to the truth. Their 
merciful disposition, their purity of heart, their 
peace-making frame of mind, their willingness to 
suffer for Christ’s sake, all these are advanced spir- 
itual qualities in the inner growth of the kingdom. 

These spiritual qualities distinguish them as the 
“salt of the earth, the light of the world.” “TI will 
write my law on their hearts.” This Messianic 
prophecy Christ’s kingdom in the heart fulfills. He 
ever taught that the heart is the seat of character, 
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that His indwelling Spirit is the source of true re- 
ligion and of upright moral conduct. “By their 
fruits shall ye know them. Do men gather grapes 
of thorns, or figs of thistles? Make the tree good 
and the fruit will be good.” No man ever taught a 
sounder moral philosophy. How clearly the great, 
divine Teacher distinguishes between the carnal and 
the spiritual as types of mind wholly different. 
With an emphasis that cannot be mistaken He in- 
sists, that the one cannot bring forth the fruits of 
the other. Between them there is a wide gulf fixed, 
which only Christ by His atoning blood and His 
Spirit by His regenerating grace can bridge. They 
who ignore and pass by this gospel bridge down on 
the sin side of this gulf out of this world, can they 
reasonably hope to find any other way from death to 
life in another world ? 

3. On that account the spiritual is the only type 
of mind qualified to embrace the full assurance of 
hope looking to the glorious consummation of Christ’s 
kingdom at His coming. Reasoning at length con- 
cerning this hope St. Paul shows clearly that it can- 
not belong to the carnal, but to the spiritual mind. 
Because only they who are in Christ are freed from 
the law of sin and death by the atoning efficacy of 
His blood as an offering for sin. In these alone the 
ordinance of the law fulfilled vicariously by Christ 
is being fulfilled by His spirit within them in the 
setting up of His kingdom in their hearts. Only 
such as are led by the Spirit of God are the sons of 
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God. Only such have the witness of the Spirit, 
that they are heirs of God and joint heirs with Christ 
as the Inheritor of the world to come. Only such 
as have been spiritually adopted into God’s family in 
their new birth have the promise and the hope of 
their physical adoption, “to wit, the redemption of 
the body.” “If the Spirit, that raised up Jesus 
from the dead dwell in you, He that raised Christ 
from the dead, shall also quicken your mortal bodies 
by His Spirit that dwelleth in you.” 

In this beautiful chapter on the full assurance of 
hope, in his letter to the Romans, Paul clearly con- 
nects with the resurrection of the body the redemp- 
tion of the whole earth as an essential factor in the 
redemption of the world. That is to say, they who 
walk not after the flesh, but after the spirit em- 
brace in the gospel of Christ a threefold deliverance, 
first of their souls in their spiritual regeneration, 
second of their bodies in the resurrection, third of 
nature itself, of the whole creation far and wide as 
Satan’s kingdom of evil has affected it; “for the cre- 
ation itself also shall be delivered from the bondage 
of corruption into the liberty of the glory of the chil- 
dren of God.” So that in the widest sense death 
for the spiritual man will be destroyed, “swallowed 
up of life.’ The spiritual man inhabiting a spirit- 
ual body and henceforth inheriting and dominating 
the new heaven and the new earth, this is “the world 
to come,” a completed sphere of human life up to 
which the whole history of creation and of redemp- 
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tion is leading us and to which the incarnate Son of 
God embracing’ all the redeemed are the Father’s 
heirs. All through his splendid argument on the 
full assurance of hope in this chapter Paul reasons 
that this glorious outlook can belong only to the spir- 
itual man in Christ. 

4. The spiritual is the only type of mind in 
whom can be realized the full-rounded ideal man, 
man at his summit of beauty, dignity and power. 
Such a man is Christ. No description is given in 
the four gospels of His bodily appearance, nothing 
but the record, that ““He grew in stature and in favor 
with God and man.” But we may be sure, that it 
was a perfectly normal life; that the man Jesus never 
violated any law of nature entailing discomfort or 
disease. In the fullest sense He was made under 
law, that we might receive the adoption of sons, 
through His vicarious obedience and His example of 
what an ideal life should be. 

He was ideal in His attitude toward the truth. 
His teaching shows in Him a mind open to God and 
to the whole universe of fact. His parables disclose 
a man, who saw as no other men have seen the true 
relation between the natural and the spiritual. In 
His comprehensive view the material and the spir- 
itual are both included in the kingdom of God, so 
as to illustrate one the other. In His person and 
in His kingdom as consummated in the world to 
come, the material and the spiritual regenerated un- 
der the law of an incorruptible life complement each 
other. As all the “fullness of the Godhead dwells 
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in Him bodily, so all the fullness of the spiritual of 
that age will dwell in the splendid environment of 
the new heaven and the new earth.” 

All the elements of social power are realized in 
Him. Men of all classes, the rich and the poor, the 
high and the low-born, master and slave, male and 
female, black and white, all are drawn to Him and 
become one in Him. All His world-wide social at- 
traction may be summed up in one word, “God is 
love.” He proved Himself to be the ideal social man 
in that “He came not to be ministered unto but to 
minister and to give His life as a ransom for many.” 
Every social problem must ultimately find its solu- 
tion in Christ as the ideal man. Himself chief 
among ten thousand, the one altogether lovely, He 
awakens love as the dominating social power in all 
who enter the divine circle of His fellowship. 

In the attitude of His will toward God He illus- 
trated the ideal man. Herbert Spencer said, that 
“perfect correspondence would be perfect life.” 
Was it not perfect correspondence and perfect life 
which Jesus expressed, when He said “It is my meat 
to do my Father’s will,” “Not my will, but thy will 
be done’? Was it not such ideal correspondence, 
such ideal life, that He had in view, when He said 
to His disciples “I in you and you in me” ? 

In the person of Jesus the spiritual was the all 
pervading and dominant element of His manly 
beauty and power. But the spiritual in Him did not 
overshadow other elements. It did not so monopo- 
lize the mind of Christ as to dwarf other faculties. 
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Every faculty held its normal place in the beautiful 
symmetry of His perfectly balanced manhood. It 
was the spiritual in Him that brought every other 
power of His being into its normal relation to God. 
The spiritual pervaded and consecrated all in Him 
to His Father’s service. 

In Christ as the “man from heaven” every mem- 
ber of His spiritual body is brought into a unique 
and ideal relation to God. He becomes a partaker 
of the divine nature and an heir of God in a sense 
and in a sphere of life not embraced in the creation 
of the natural man. Into the natural man God 
in Christ came down, that He might finish His work 
of creation in a more glorious work of redemption. 
Whatever may be said of sin, its deteriorating and 
destroying power in human life, a broad view of 
human history must lead us to the conclusion, that 
God, who sees the end from the beginning, created 
man in the earthy type, that he might perfect him 
in His own Son in the heavenly type. Through the 
gateway of his regeneration Christ takes the natural — 
man up with Himself into the spiritual type. In 
Christ the new man is exalted into a corporate union 
with the blessed Trinity. In its deepest sense is 
this not the meaning of our Lord’s intercessory pray- 
er, “That they may all be one, even as thou, Father, 
art in me and I in thee, that they also may be in 
us.” “And the glory, which thou hast given me, I 
have given them, that they may be one even as we 
are one.” 

The natural and the spiritual man were both cre- 
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ated and conditioned under the same great law of 
attainment stated by our Lord, “He that exalteth 
himself shall be abased, but he that humbleth him- 
self shall be exalted.” This same law of the king- 
dom of God He put in another form. “He that will 
save his life shall lose it, but he that will lose his 
life for my sake and the gospel’s shall find it.” The 
natural man followed this law on its losing side. He 
descended through selfish living to a harvest of cor- 
ruption. The spiritual man ascends on the winning 
side of this law through self-sacrifice to power and 
glory. Willing to lose life in the lower, he gains it 
in the higher type. But he who clings to the lower 
can never ascend to the higher life. The one type 
is self-centered, and centripetal; the other type finds 
his center in God. His whole nature is centrifugal. 
In self-sacrificing service the Christ-like man goes 
out of self to find larger, truer self in others. In 
short the spiritual man is differentiated from the 
natural by all the elements that make for blessedness 
as described in the first psalm and in the beatitudes. 

How are we to realize the ideal fullness of the man 
Jesus? Not by any kind of culture without regen- 
eration. The diamond may be cut and polished into 
a thing of beauty. But no art of the polisher can 
transform it into a thing of life. Here you will see 
a radical difference between Christ’s method of reach- 
ing the perfect man as proposed in His gospel and 
the gospel of the ‘‘new theology.” The method of 
the new theology is culture without regeneration. 
Christ’s method is regeneration plus spiritual cul- 
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ture. If “the carnal mind is death” then to possess 
the fullness of life in Christ I must pass out of the 
carnal into the spiritual mind in Christ. “This is 
the record, that God hath given to us eternal life, 
and this life is in His Son. He that hath the Son 
hath life and he that hath not the Son hath not life.” 
“Put on the new man, which after God hath been 
created in righteousness and holiness of truth.” 

It is said of Mr. Burbank, a specialist in the 
sphere of plant life, that he has about perfected a 
new seedless plum of delicious meat and flavor. It 
is said to be wholly a new creation in the plum fam- 
ily. When it is perfected its creator purposes to 
give it to the public. How will he do that? By the 
simple process of budding or grafting. From this 
one seedless plum tree this new kind of plum life 
may be grafted on any worthless plum stock in the 
whole plum family and behold! it will grow up 
henceforth into a new seedless plum. Is not this 
God’s way of giving us eternal life? This life He 
assures us is in His Son. “He that hath the Son 
hath life’ How can a man have the Son? 
Through the “engrafted word which liveth and abid- 
eth forever.”” In spiritual regeneration God the Hus- 
bandman does the grafting. Faith is my receiving act. 
No matter how worthless a specimen of the degen- 
erated natural man I may be, if by faith I receive 
the Son of God into my soul, I will grow up hence- 
forth into His likeness. I will no longer bring forth 
the fruits of the flesh but the fruits of the Spirit. 
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If this illustration of the gospel way of life is true 
to the facts, it shows the wide difference between the 
old and the new theology. The new theology pro- 
fesses to find in the natural man and in his natural 
environment all the resources for his development 
into the spiritual type. Nature is man’s Savior. 
Her method is evolution. Her means is race cul- 
ture. The old theology insists on the old gospel of 
regeneration and faith in the Son of God. God in 
Christ is man’s only Savior. In the incarnation of 
His Son and in His atoning death and resurrection 
the Father brought into the world a new type of 
man, “the man from heaven.” The perfect life is 
_ the gift of God to every man who “hath the Son.” 
No matter how low in the scale of degenerated hu- 
manity, the ingrafted Word will change the natural 
into the spiritual type. 

But let us bear in mind an equally important fact, 
that having passed by faith out of death into life, 
from the carnal into the spiritual, the spiritual life 
in Christ becomes the subject of culture quite as 
much as the natural. We possess our natural life 
under conditions which place it within our power to 
neglect, to starve and dwarf, or to nourish it into 
strength and beauty. So can the Christian by neg- 
lect starve the spiritual man. For want of the 
bread of life, for want of activity in Christian serv- 
ice he can keep his powers undeveloped and his 
beautv hid. One may live on such a low scale of 
spiritual vitality as to experience little of the peace 
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and hope and joy which are the fruits of the Spirit. 
On the other hand, spiritual regeneration followed 
up by well directed spiritual culture is the only way 
by which to arrive “‘into the measure of the stature 
of the fullness of Christ.” In the light of this Bible 
doctrine, that the Christian is a new type of man 
grafted onto the old, that spiritual regeneration must 
be followed up by spiritual culture in order to reach 
the perfect life, it is from this view-point that we 
must interpret St. John’s statement “that whoever 
is born of God cannot commit sin, for his seed re- 
maineth in him, and he cannot sin, because he is 
born of God.” As if one should say of Mr. Bur- 
bank’s seedless plum when grafted into any nat- 
ural stock: “The grafted tree will not produce 
worthless fruit, for its seed, its kind remains in it. 
It cannot bring forth bad fruit because it is grafted.” 
But, if neglected, if for want of proper culture the 
old stock remains unpruned, shoots may put out be- 
low the graft and bear bad fruit, but above the graft 
never. So the Christian may neglect his spiritual 
culture. Old sinful habits may grow out again be- 
low the ingrafted Christ out of the old man, but 
never above the graft out of the new man. The func- 
tion and necessity of spiritual culture is so to prune 
the old stock back as to give the ingrafted Christ the 
full right of way to grow and bear fruit. “He that 
abideth in me and I in him, the same bringeth forth 
much fruit.’ “Every branch that beareth fruit He 
purgeth it that it may bring forth more fruit.” 


XI 
THE INHERITOR’S TYPE OF BODY 


VN his famous chapter on the resurrection St. Paul 
| distinguishes between two types of body. In 

the course of his argument he reasons thus: 
“Tf there is a natural body, there is also a spiritual 
body.” 


PAUL’S CONCEPTION OF BODY 


Elsewhere he speaks of the body as a garment, 
which he expected soon to lay off, or as a house, 
which he must vacate at death that he might be 
clothed with his house from heaven (2nd Cor. 5: 1-6). 

But such poetic ways of speaking do not express 
that vital, organic relation of mind and body, of 
which Paul is thinking in this chapter on the resur- 
rection, and in the 12th chapter of this letter, where 
he uses the human body to illustrate the unity and 
diversity of spiritual gifts in the Church “which is 
the body of Christ.”” In Paul’s conception the body 
is an essential factor in man’s personal life, both in 
this world and in the next. God’s plan for a human 
life embraces the vital union of spirit and body. 
When He created man out of the dust of the earth 
“He breathed into him the breath of life and man 
became a living soul.” A living soul is composed 
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of the union of a sense-mind with a sense-body. We 
call this a sense-world, because we can handle the 
things of this world, see them, hear them and know 
them through our powers of sense-perception. A 
sense-mind is a mind equipped with a sense-body and 
so adapted to a sense-world. Of course the union 
between a sense-mind and a sense-body is vital. 
Mind and body in this world begin their life history 
together. So far as we know man’s indwelling spirit 
of life builds its body as a local habitation adapted 
to the sphere, which his Creator designed him to 
occupy in this visible kingdom of life. 

Paul calls attention to the fact that this is true of 
all life on earth. God has given to every kind its 
own body, as it hath pleased him. To the seed-life 
He has given a seed-body. When the seed falls into 
the ground and dies, its life does not perish with its 
body; but God gives it another body, to every kind 
its own body. What a wide difference between the 
acorn and the oak! Yet the same life that was in 
the acorn builds the oak. ‘There is one flesh of men 
and another flesh of beasts and another flesh of birds 
and another of fishes.” God gives to each kind a 
body adapted to its own sphere. The human type 
adapts man to his sphere as the head of the whole 
earthly kingdom of life. 

Because the union between mind and body is vital, 
it is also organic. The indwelling spirit of life 
forms in its body organs of nutrition, by which it 
must grow and be sustained. Life on earth must 
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have organs of reproduction for multiplying and per- 
petuating its kind. In the next world they that are 
accounted worthy to enter it by the resurrection shall 
“neither marry nor be given in marriage; for they 
are equal unto the angels, neither can they die any 
more being sons of God and of the resurrection” 
(Luke 20: 34-86). There must be organs of sense- 
perception, through which the indwelling mind may 
acquire a knowledge of the world in which it lives 
and fulfills its mission. When Helen Keller lost 
the use of her eyes and ears, she educated her tactual 
sense, so as to learn what others acquire through 
sight and hearing. If one were deprived from his 
infancy of the use of all of his five senses, if it were 
possible to exist in that way, it would be in total iso- 
lation from the outer world. No messages from 
without could reach a mind so imprisoned in a body 
without living organs of sense-perception. Indeed 
it is difficult to see how such a mind could be awak- 
ened to anything more than a most rudimentary con- 
sciousness of its own existence. Intelligent self-con- 
scious life under such conditions would be impossible. 

The soul must possess in its body organs of voli- 
tion through which it can act on the outer world. 
All action originating in the will and terminating 
in the material world must somehow travel through 
the body. A well trained mind uses its body as its 
obedient servant. We cannot conceive how a disem- 
bodied spirit can act at all without the medium of a 
body. Even to think the mind must employ its 
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brain. Anyhow while it lives in vital union with its 
body, the brain is the mind’s organ of thought. 

In the same way the mind must use its body as its 
organ of expression. To utter your thoughts in 
words or your feelings in song you must use your 
vocal organs. Telepathy suggests that there are 
means of communication between mind and mind 
along spiritual channels above sensation. However 
that may be, so long as we are in the body we depend 
on our bodily organism for the expression of our 
thoughts and feelings and purposes. 

Now according to Paul’s view, the spirits of just 
men made perfect will need bodies in the next world 
as much as we do in this. But it will be a different 
body organized on a higher principle, after the power 
of an endless life. It will be a body so reconstructed 
as to adapt it perfectly to the changed conditions of 
the coming world of redeemed and perfected life. 
In other words, as a sense-mind in a sense-world needs 
a sense-body, so a spiritual mind in a spiritual world 
will need a spiritual body, will need it as its local hab- 
itation, as its organ of spiritual perception, of spirit- 
ual volition and expression. The whole Bible doc- 
trine of the resurrection implies that God’s plan for 
a human life includes a body. 

St. Paul and the writers of the New Testament re- 
garded disembodiment at death as abnormal, an 
estate which they rather dreaded to contemplate. 
Paul is willing to be unclothed in order that he may 
be “clothed upon with his house from heaven.” The 
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prospect of being unclothed at death and naked would 
have filled him with apprehension, if he did not know 
that “when the house of this tabernacle was dissolved” 
he had “a house not made with hands, eternal in the 
heavens.” 

On that account the Apostles regarded the interval 
between the death of believers and their resurrection 
as a negligible quantity. They seldom mention it, 
and, when they do, it is in such terms as these— 
“absent from the body,” “hid with Christ in God.” 
They regarded the resurrection of Christ and of be- 
lievers as an assured historical fact begun in the res- 
urrection of Christ as the ‘first fruits of them that 
sleep.”” Hence Paul reasons, “If the dead rise not, 
then is Christ not risen.” 


FOUR CHARACTERISTIC POINTS OF DISTINCTION 


With this conception of the body as a vital and 
organic factor of man’s personal life in this world 
and in the world to come, with his mind’s eye fixed 
on the glory of the future life, St. Paul points out 
four characteristic distinctions which the risen body 
will possess. “It is sown in corruption; it is raised 
in incorruption. It is sown in dishonor; it is raised 
in glory. It is sown in weakness; it is raised in 
power. It is sown a natural body; it is raised a 
spiritual body” (1st Cor. 15: 42-44). 

In this contrast Paul is not thinking simply of the 
two moments of time, the moment of burial and the 
moment of rising again. These contrasts are to be 
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taken as characteristic of man’s whole life-history in 
this world and in, the world to come. These elements of . 
inferiority which characterize man here belong eéssen- 
tially to this world order. WhenPaul says “It is sown 
in corruption,” he is not thinking merely of a body 
laid away in the dust to perish. He has in mind 
a body created under the law of a perishable world. 
Change and decay marks every thing visible. To 
this universal law of dissolution we are not to sup- 
pose that man was created an exception. His flesh 
and blood body was constituted like all other animal 
bodies after a corruptible type. If man was made 
a possible exception, it must have been by other than 
constitutional provision, perhaps by his access to the 
tree of life. 

It is idle to speculate what might have happened 
if sin had not entered into this world. The writers 
of the Bible take man’s life-history together with all 
the evil that is in it as a manifestation of God’s plan 
for this world. The evil He suffered, but overrules — 
for the good of all who submit themselves to His 
saving grace in Christ (Rom. 8:28). When St. 
Paul says, “Flesh and blood cannot inherit the king- 
dom of God,” and then adds “neither can corrup- 
tion inherit incorruption,” he must be understood as 
speaking of two different worlds. <A flesh and blocd 
body belongs to this corruptible world and shares its 
corruptible nature. Without a constitutional change 
it cannot inherit an incorruptible world. Such a 
change Paul assumes in the case of all who will be 
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alive at Christ’s coming. In some way God will give 
to the inheritor of that world an incorruptible body, 
a body possessing the power of an endless life, a life 
that will not age, but will be so nourished from its 
source in Christ, as to maintain forever the vigor 
and beauty and tireless activity of immortal youth. 
“Tt it sown in dishonor; it is raised in glory.” 
These terms should be understood as comparative. 
Doubtless, sin, which brings disease and weakness 
and death to the body, which sensualizes his soul, dis-' 
honors his body, cripples and disfigures it, robs it of 
its manly beauty and power. But we need not sup- 
pose that this is what Paul is thinking about. He 
is comparing two widely different types of body. 
The earthy type is formed out of common dust. 
However wonderfully made and suited to its place in 
this life, it was not endowed with any special honor 
and glory as compared with the spiritual body. In 
another place Paul expresses the same contrast on 
this wise, ‘“‘Who shall fashion anew the body of our 
humiliation, that it may be conformed to the body 
of His glory” (Phil. 8:21). What a common thing 
is a lump of charcoal compared with a precious dia- 
mond. Yet both are composed of the same elemen- 
tal substance. One is common carbon; the other is 
carbon erystalized. The particles are arranged un- 
der a high law. If men could generate enough heat, 
they too could change charcoal into diamonds. In na- 
ture’s retort that is how God glorified common carbon. 
The Omnipotent, who changes common coal into 
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luminous gems to be worn in the diadems of kings, 
He can and will one day “fashion anew the body of 
our humiliation, that it may be conformed to the body 
of His glory, according to the working whereby He is 
able to subdue all things unto Himself.” “Then shall 
the righteous shine forth as the sun in the kingdom 
of their Father.” 

What a weak, helpless thing is the human body in 
its infancy! How long it must be cherished by loy- 
ing mother hands, before it becomes self-sustaining! 
Even in its maturity a pin’s thrust at some vital point 
may prove fatal. How soon is our bodily strength ex- 
hausted! One third of our time we must spend in 
sleep to recruit wasted forces. How soon the mind 
outgrows its bodily equipment! The wide awake, 
ambitious man must tax his inventive genius to its 
utmost, in order to supplement his bodily powers 
with all sorts of mechanical contrivances. . Every 
tool is a confession of bodily weakness. But “sown 
in weakness; it is raised in power.” What power 
the risen body must possess to render it ageless, to 
enable it to shine forth as the Sun, to mount up as 
an eagle, to run and not to be weary, to walk and not 
faint! Are we to anticipate in that exalted age the 
need of telescopes and telephones and automobiles 
and flying machines? Why should not a spiritual 
body possess power of perception and volition and of 
expression commensurate with the largest ambition 
and need of its animating spirit ? 

It is plain that these contrasts between the earthy 
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and the heavenly body lie in their difference of con- 
stitution. They obtain because the one is a natural 
body and the other a spiritual body. This constitu- 
tional superiority of the one over the other can hard- 
ly be appreciated without attention to the Greek 
terms in which it is expressed. Untranslated these 
terms read “It is sown a psychikos body; it is raised 
a pneumatikos body.” In another place Paul speaks 
of man as composed of “body, soul and spirit.” 
The Greek words are séma, psyché and pneuma. 
Soma is the material organized body. Psyche is the 
mind as inhabiting such a body and related to this 
sense-world. Pneuma is the spirit of man as re- 
lated to God, who is a Spirit and must be spiritually 
apprehended. Of course the adjective psychikos 
must derive its meaning from its substantive, psyche. 
There is unfortunately no full English equivalent. 
The nearest we can come to express the meaning in 
English is to render it thus. If there is a sense- 
body, there is also a spiritual body; because God’s 
plan for a human life requires a body for its com- 
pletement. To the first man He gave a sense-body 
to adapt him to a sense-world. To the second man, 
the man from‘heaven, who is the heir of the world 
to come, He will give a corresponding spiritual body. 


THE TWO KINDS OF BODY ASSOCIATED WITH TWO TYPES 
OF MEN 


“So also it is written, The first man Adam became 
a living soul, The last Adam became a life-giving - 


158 “THE WORLD TO COME” 


spirit. How be it that is not first which is spiritual, 
but that which is natural; then that which is spirit- 
ual, The first man is of the earth, earthy; the sec- 
ond man is from heaven. As is the earthy such are 
they also that are earthy; and as is the heavenly, 
such also are they that are heavenly. And as we 
have borne the image of the earthy we shall also bear 
the image of the heavenly (1st Cor. 15: 45-49). 

In this remarkable passage St. Paul seems to have 
in mind the historic manifestation of God’s plan for 
the human race as seen in Adam and in Christ. In 
the divine plan different types of body correspond to 
different types of mind. The first Adam was cre- 
ated an earthy man. God fashioned his body out of 
the dust of the earth. He breathed into him the 
breath of life and man became a living soul. 
From this view-point a living soul is composed of a 
sense-mind in vital union with a sense-body. It is 
a mind so equipped with a body as to enable it to 
take in this sense-world through corresponding or- 
gans of sense-perception. The earthy man is 
equipped with a body through which he can act on 
this world and communicate with kindred minds, a 
body not only equipped for the earthly education and 
activity of the mind, but for the propagation of the 
earthy type of man. 

In God’s plan of world-building the earthy type 
comes first. The one not only precedes the other in 
the order of creation, but must somehow pass into 
the other. The one in God’s plan is the complete 
ment of the other. ‘In Him are ye complete.” 
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The Son of God in His incarnation joined Him- 
self to the earthy man that He might exalt into the 
heavenly type. It was not at His birth in Bethlehem 
that the Son of God was perfected as the ‘‘Second 
Man from heaven,” but in His resurrection. In his 
contrast between the two types St. Paul evidently has 
in mind the risen Christ. Christ’s resurrection 
was the birthday of the “new man,” the perfected 
heavenly type. Hence it is written that in bringing 
many sons to glory “The author of their salvation 
was made perfect through suffering” (Heb. 2: 16). 

In His suffering on the cross He laid down His 
earthy body that He might take it up again in the 
heavenly type. Henceforth all who are joined to 
the “Man from heaven” by a living faith are quick- 
ened inwardly by His Spirit into the spiritual type, 
and in due time the Spirit of Christ, that dwells in 
them will also quicken their mortal bodies into the 
likeness of His glorious body (John 11: 25. Rom. 8: 
11). In his association of two types of body with 
‘two corresponding types of men, St. Paul calls atten- 
tion to the fact, that the “first Adam begins the his- 
tory of humanity; the last Adam carries it to its 
glorious consummation.” 


CONSIDERED AS BELONGING TO DIFFERENT WORLDS 


Not only does Paul associate the two kinds of body 
with two types of men, but with two different, yet 
similarly related worlds. The sense-body corre- 
sponds to a sense-mind in a sense-world. It shares 
the constitutional characteristics of this material 
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world-order. It is corruptible, because created un- 
der the law of: corruptible things. In comparison 
with the kind of body God will give man in the next _ 
world this corruptible body shares the dishonor and 
weakness of all earthly life. 

The spiritual body, on the other hand, corresponds 
to a spiritual mind in a spiritual world. It partakes 
of the incorruption, of the glory and power of that 
new and splendid age. ‘The one is temporal; the 
other is eternal. ‘The one is the beginning; the other 
is the completement of God’s great plan of world- 
building. The earthy man was created the heir of 
this world. His commission was to subdue and to 
rule in it (Gen. 1:28). The man from heaven is 
the heir of the coming world. He is destined to 
reign with Christ in the kingdom of His Father 
(Rom. 8:17. Heb. 2:5). To be perfected as the 
heir of that world the earthy type must pass through 
a twofold regeneration. His degenerated mind must 
be regenerated into the likeness of the mind of Christ 
by the indwelling of the Spirit of Christ. His body 
dead because of sin must be quickened into the like- 
ness of His glorious body. In that great day of the 
Lord, which is “to come as a thief in the night,” “the 
heavens shall pass away with a great noise, and the 
elements shall be dissolved with fervent heat and 
the earth and the works that are therein shall be 
burned up.” But “according to His promise we 
look for new heavens and a new earth wherein dwell- 
eth righteousness” (2nd Pet. 3:10-13). In that 
glorious event which prophecy foretells, this pres- 
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ent world-order will undergo great changes. The 
same divine agency that will transform man’s earthy 
body into a spiritual body will carry this old world 
up into a new and imperishable sphere of glorified 
life. 


THE PASSAGH FROM ONE TO THE OTHER WILL MARK 
ANOTHER CREATIVE EPOCH IN THE WORLD’S 
HISTORY 


All through the Bible account of God’s plan of 
world-building there runs the presence of supernat- 
ural, creative power. New forces and products 
come in not to be accounted for by existing natural 
forces and laws. This is seen to be true in the ad- 
vent of life on earth and in the appearance of man 
in the kingdom of life. The supernatural is a prom- 
inent feature in the gospel record of the advent of 
the Son of Man, of His person, His life-history, espe- 
cially of His resurrection. In the teaching of Christ 
and of His Apostles the spiritual mind and the spir- 
itual body are new creations. It is the creative pres- 
ence of Christ by whom the world was made, that 
will transform this old world into new heavens and 
a new earth in that “great day of the Lord.” There 
is progress all through the Bible account from lower 
to higher types; but it is the progress of new creative 
forces carrying existing things into higher orders. 
First chaos, then an inorganic cosmos, then a king- 
dom of organic life, then the earthy man to dominate 
that kingdom, then the man from heaven to be the 
head of a spiritual realm which is to embrace the 
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whole universe as its sphere of life and activity. In 
God’s progressive plan of world-building, as exhib- 
ited in the Bible record, creative wisdom and power 
carries each lower order forward and upward into 
the next higher, till the goal is reached in the world 
to come. 

The Bible record of the world’s history is thus seen 
to be eminently theistic. It assumes the creative 
and providential presence of a tripersonal God. 
“The heavens declare His glory, and the firmament 
showeth His handiwork.” His presence in His 
world is both wmmanent and superimmanent. He 
works through the agency of natural forces and laws 
which Himself created and by the word of His pow- 
er. No rational theory of the universe can get on 
without creative energy. A beginning must be as- 
sumed sometime and somehow in the life history of 
the world. If it is rational to assume creative power 
to account for the beginning of things, why not as- 
sume creative power all through the upward moving 
progress of world-building to its glorious consum- 
mation in the world to come. This is surely the 
teaching of Bible theism. “My Father worketh 
hitherto and I work.” 


THE TWO TYPES OF BODY REALIZED IN THE PERSON OF 
JESUS 


Paul calls the risen Christ “the first fruits of 
them that sleep.” In His resurrection the great 
harvest of the new creation is historically begun. 
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The life-history of Jesus is thus seen to exhibit both 
types of body. The body in which Jesus was born 
was in all respects like unto our bodies, subject to 
all the laws of our bodily life. He grew in stature 
as other men, hungered and thirsted and was weary. 
When He was crucified He died, because God had 
prepared for Him an earthy body made under the 
law of perishable things. That His body did not 
see corruption in the sepulcher was not because it 
was not corruptible, but because it was sustained by 
the power of God who raised Him from the dead. 
When He came forth from the dead it was mani- 
festly in the higher type of body. His risen body 
possessed a power which His natural body did not 
have. It was no longer subject to natural law. It 
had been exalted to the higher law of liberty char- 
acteristic of the spiritual life. It no longer shared 
the corruption and humility and weakness of the 
earthy man, but was endued with the immortal glory 
and power of the man from heaven. 

This may explain why Paul speaks so positively 
of the spiritual body; why he characterizes it in such 
accurate glowing terms. How did he get his infor- 
mation? Of course he must have obtained it by 
revelation; but it was the personal manifestation of 
the risen Christ. Paul dated his conversion to 
Christianity from the fact of his vision of the glori- 
fied Christ. He saw the typical, spiritual body of 
the Man from heaven, in whose likeness all his mem- 
bers are to be raised. 


XII 
THE INHERITOR’S DUAL KINSHIP 


| HE distinguishing characteristic of the In- 
heritor of that world is his dual kinship. As 
seen in Adam and in Christ he is related to 
heaven and to earth. 

The first account of his arrival in this world char- 
acterizes him as heaven-born. His Creator endows 
him with His own image and commissions him to 
- possess and to rule over the whole earthly kingdom 
of life (Gen. 1: 26). 

The next mention of his arrival as clearly identi- 
fies him with earth-born creatures, and endows him 
with an animal kinship (Gen. 2:7). 

Putting these two records together, one may say, 
that a “living soul” is a godlike spirit incarnate in 
an animal body. The resulting personality is unique 
akin to heaven and earth. 

On the side of his heavenly kinship man is en- 
dowed with godlike capacity for “knowledge, right- 
eousness and holiness.” These are the constituent 
elements of his divine likeness (Eph. 4: 24). 

On the side of his earthly kinship, he shares with 
the animal world all the organs and functions of ani- 
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mal life, organs of sense-perception, of nutrition and 
of reproduction. 

His dual kinship places him in this world at the 
junction of two potential, but widely diverging lines 
of development. 

Whether the one or the other, the heavenly or the 
earthy, depends on his ruling bent of mind. If it 
be “the mind of the flesh,” the uncontrolled, abnor- 
mal impulse of animal appetite and passion, he de- 
scends to the animal level. The spiritual man goes 
into bondage to the animal man. ‘Whosoever com- 
mitteth sin is the servant (slave) of sin.” In this 
animal kinship he may degenerate into the lowest 
savage like unto an Australian bushman, or he may 
develop into what some modern philosophers have 
lauded as the “super man,” man at the summit of 
human development strong in body and in mind, cul- 
tured, athletic, a superb actor and fighter, keenly 
alive to all worldly attainments, but spiritually dead 
and blind to his divine kinship. On the other hand, 
if alive to his divine kinship he “walks not after the 
flesh, but after the Spirit” ; he ascends through a new 
birth to the spiritual type. He becomes a “twice- 
born man and is numbered among the sons of God.” 
“For as many as are led by the Spirit of God these are 
sons of God.” “That which is born of the flesh is 
flesh: that which is born of the Spirit is spirit,” two 
widely differing types, in spiritual altitude rising one 
above the other as high as heaven is above earth. These 
two types of humanity the one akin to earth the other 
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akin to heaven are characterized by St. Paul at their 
generic, fountain heads, when he says “The first man 
Adam became a living soul. The last Adam became 
a life-giving spirit. How be it that is not first which 
is spiritual, but that which is natural; then that 
which is spiritual. The first man is of the earth, 
earthy, the Second Man is of heaven.” 

Whether one reads the Mosaic record of creation 
as historic, or interprets poetically in harmony with 
the evolutionary account of man’s arrival from the 
animal world, it is plain that as individual members 
of the human family we each begin our life history 
in the animal type. The child is scarcely more than 
a human animal. His animal nature is dominant 
until he awakes to moral consciousness to “discern 
good and evil.” This seems to have been the moral 
status of the first man until temptation awakened 
moral consciousness. This moment of moral awaken- 
ing differentiates man from the whole kingdom of 
animal life. It brings to light his heavenly kinship. 
Earlier or later the child finds himself standing at 
the parting of the ways. His dual kinship compels 
him to choose between the earthy and the heavenly, 
whether he shall abide on the animal level or ascend 
to the spiritual type. 

This is the moment when the real battle of life 
begins, the battle for supremacy of the spiritual over 
the carnal mind. In religious experience Paul calls 
it “the mind of the flesh warring against the mind 
of the Spirit.”” Moses called it the “striving of the 
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Spirit of God with the spirit of man,” the “super” 
animal-man of that degenerated, murderous, an- 
tediluvian age. 

Our Lord had the same conflict between the spirit- 
ual and the animal man in mind, when He said to 
his disciples “‘Agonize to enter in at the strait gate, 
for wide is the gate and broad the way that leads to 
destruction, and many there be that go in thereat; 
for strait is the gate and narrow the way that leads 
to life, and few there be that find it.” Individual 
religious experience striving against the flesh, striv- 
ing to keep the animal-man under seems to reflect 
and recapitulate the moral and religious experience 
of the race. 

St. Paul expresses the broadest view of the conflict 
for spiritual supremacy when he exhorts the Ephe- 
sian Christians, ‘“Put on the whole armor of God, that 
ye may stand against the wiles of the Devil. For 
our wrestling is not against flesh and blood, but 
against the principalities, against the powers, against 
the world rulers of this darkness, against the host of 
wickedness in the heavenly places” (Eph. 6: 11-12). 

All through the Bible account of the conflict for 
supremacy between the spiritual and the animal man 
there appear in the background superhuman agen- 
cies, divine and satanic. In the disguise of a serpent 
Satan is the tempter in the garden scene. In the 
prologue of the tragedy of Job, Satan appears among 
the sons of God in the attitude of a worshiper to 
challenge Job’s piety. In the story of David’s temp- 
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tations Satan is seen in the background stirring up 
the “mind of the flesh against the mind of the spirit.” 
When the Son of God came down into a human body 
to live a human life, He entered the same conflict 
“not with flesh and blood,” but with satanic subtlety 
to deceive and drag down the spiritual man to the 
animal level. On the other hand Himself said, “No 
man can come to me except the Father which hath 
sent me draw him.” On the side of man’s divine 
kinship the call from above is as truly uplifting and 
the leadership of the divine Spirit as helpful “striv- 
ing against the flesh.” 

The uplift of the overworld through the spiritual 
man and the down-pull of the underworld through 
the animal man is characteristic of the whole Bible- 
story of human redemption. It runs through the 
Messianic as well as through the Prophetic stage of 
the development of the kingdom of God among men. 
In Old Testament history the prevailing drift is 
from the spiritual in revealed religion down toward 
the animal level of pagan idolatry. From a theo- 
logical point of view the drift in the pagan world 
from the higher to the lower level is from a primitive 
theism through pantheism to polytheism. 

No sacred writer had a deeper insight into the phil- 
osophy of religion than did St. Paul. No one un- 
derstood better than he the decline of all the great 
civilizations bordering on the Mediterranean, or 
flourishing in the fertile Euphrates valley. His ac- 
count in his letter to the Romans (Rom. 1: 18-32) 
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of the decline of ancient theism to the lowest poly- 
theism of the pagan world with its unspeakable 1m- 
moralities practised in the name of religion, is true 
to all the facts of history. No branch of the human 
race has escaped this degenerating drift inherent in 
pagan idolatry. No matter how high its gains in 
worldly attainment, in science, art, government, in 
wealth and luxury, every forward movement of 
pagan civilization has ultimately broken down over 
its inherent moral corruption. The downfall in 
every case is due to the failure of the spiritual ele- 
ment, the growing supremacy of the animal over the 
spiritual man. Nor does the Spirit of prophecy give 
any encouragement to believe that modern Christian 
civilization is going to prove an exception. On the 
contrary prophecy characterizes all the great world- 
powers of ancient and of modern times as enemies of 
the kingdom of God. Their prophetic symbols are 
rapacious, devouring beasts. How truly these ani- 
mal symbols reflect the spirit of nations responsible 
for the great world-war of our time spreading ruth- 
less devastation far and wide over land and sea. In 
St. John’s prophetic forecast there are hideous ani- 
mal monstrosities, hurtful beastly combinations ris- 
ing up from the underworld through the medium of 
the animal-man to overcome and destroy the spiritual 
man in Christ. 

Nineteen hundred years of Messianic history 
confirms this prophetic forecast. “Think not that I 
am come to bring peace on earth. I came not to bring 
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peace but a sword.” This sword of conflict and per- 
secution will not depart until the Messianic kingdom 
triumphs in the “kingdom of the Father’; until “all 
His enemies are put under His feet.” 

In prophetic symbols heaven and earth are uni- 
formly associated. God’s throne is set in the midst 
of angelic and human worshipers. Not only angels 
and saints, but the whole realm of terrestrial life 
symbolized in the “four living creatures” the lion, 
ox, man and eagle all animated by the Spirit of God, 
surround the throne of God in the attitude of praise 
and worship. On the other hand are destroying 
world-powers animated by the god of this world, 
whose symbols are the devouring beasts and animal 
monstrosities of prophetic vision. These symbols 
rightly interpreted, no doubt, are meant to reflect 
facts of history in the progressive development of the 
kingdom of God among men. The antichrist of all 
ages is the deceitful spirit of the god of this world 
incarnate in the animal-man, but often disguised and 
presuming to sit in the place of God. Hence St. 
Paul calls all false religion “devil worship.” 

I said in the beginning of this chapter that the dis- 
tinguishing characteristic of the Inheritor of that 
future age of glory is his dual kinship. He begins 
his life-history in the earthy man. In Christ, the 
“Man from Heaven” he ascends into the spiritual 
type. As members in the spiritual body of Christ the 
sons of God embrace in Him every element of their 
divine kinship. For it is written that “in Him dwell- 
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eth all the fulness of the Godhead bodily, and in Him 
are ye made full” (Col. 2: 9-10). St. Paul prays 
for the Ephesians “that they might be filled with all 
the fullness of God.” It is this Spirit-led, God-filled 
man akin to heaven and earth, who is destined to be 
the Inheritor of that coming world of glory. In 
God’s mysterious plan of world-building the natural 
man comes first; afterwards the spiritual man to in- 
habit and dominate that splendid age. On that ac- 
count it is called an “everlasting kingdom,” a realm 
of righteousness, peace and joy that will have no end. 


XIII 
PAUL’S SUMMARY OF THE INHERITANCE 


HE Church at Corinth was harassed by divi- 
sions. ‘The lines of cleavage were over her 
religious teachers. Some exalted Peter, 

some Apollos. Others held to Paul. These factions 
were destroying the unity and peace of the Church. 
They were sapping her of spiritual power to witness 
for Christ. To heal these divisions and bring back 
the spirit of Christian harmony and fellowship Paul 
reminds these contending brethren of their relation 
to God and to one another. Were they not all breth-. 
ren, children of the same spiritual household, heirs 
of God and joint-heirs with Christ ? 

Paul and Apollos, who were they but humble in- 
struments in God’s hands for their conversion and 
spiritual growth? Paul had planted; Apollos had 
watered; but God had given the increase. One had 
laid the foundation and the other had builded there- 
on. The Master Builder, the Divine Architect was 
God. They were God’s workmanship, God’s build- 
ing. “Know ye not that ye are the temple of God 
and that the Spirit of God dwelleth in you?” To de- 
stroy the unity and the peace of that temple by 
hostile factions, Peterites and Paulites and Apol- 
lonites all arrayed against each other in strife over 
their spiritual teachers was to exalt man above God. 
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It was to ignore their relation to one another as 
brethren and to lose sight of their common inherit- 
ance in Christ. “For all things are yours, whether 
Paul, or Cephas, or Apollos, or the world, or life or 
death, or things present, or things to come, all are 
yours and ye are Christ’s and Christ is God’s” (1st 
Cor. 3: 21-23). 

What a summary of possessions! What a com- 
prehensive inheritance! In his zeal to restore har- 
mony and peace did not Paul overreach himself? Did 
not his rhetoric overshadow the facts? Can it be 
possible that the inheritance of the new man in 
Christ is without lmitations? Let us take up the 
items one by one in this inspired enumeration to see 
how comprehensive they are. 

“All things are yours, whether Paul or Cephas or 
Apollos.” “A new commandment give I unto you 
that ye love one another.” This great law in the 
kingdom of God these contending brethren had ig- 
nored. They had robbed one another of one of the 
most delightful of all Christian possessions. “If we 
walk in the light as He is in the light, we have fel- 
lowship with one another, and the blood of Jesus 
Christ His Son cleanseth us from all sin.” 

In the very nature of the case there ought to be no 
limitation in this item of Paul’s enumeration. The 
fellowship of the world is elective and exclusive. It 
breaks up human society into antagonizing groups 
around centers of selfish interest. It stratifies men 
into inferiors and superiors, into masters and serv- 
ants. Christian fellowship must be universal. It 
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suffers no social ‘factions. It knows neither Jew nor 
Greek, bond nor free, male nor female. Every one 
in the kingdom of God has the love of God and is 
entitled to the love of all his brethren. 

Love manifesting itself in self-sacrificing service 
is chief of all the graces. So essential is it that Paul 
declares all other gifts to be nothing without it (1st 
Cor. 13: 1-3). Love is the tap-root of all the Chris- 
tian graces. It contributes life and power and 
beauty to all the rest (1st Cor. 13:4-7). Love is 
the most durable and useful of all spiritual gifts. 
Others are temporary. They pass away when their 
need is outgrown. But faith, hope and love abide, 
and the greatest of these is love, because love is the 
most useful in its administrations (1st Cor. 13: 8- 
13). 

As the sun pours forth light and heat to warm 
and to cheer the world, so love enriches the soul and 
will yet fill the whole kingdom of God with the light 
and peace and joy of Christian fellowship. How 
much happiness there is in a lifelong friendship! 
How much each one gives and takes! Isolated the 
soul shrinks. Without clean social contact it is im- 
possible to bring out the best in human life. True 
friendship has a marvelous power to stimulate the 
mind and to enlarge the heart, to lift up and con- 
centrate the moral purpose on high and noble ends. 

Love bearing fruit in self-denying friendship is 
the chief factor in the witnessing power of the 
Church. ‘By this shall all men know that ye are 
my disciples, if ye love one another.” Friendship 
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means peace, harmony, cooperation. When all 
Christians of all denominations come to realize this 
fact more fully, what a gain there will be to the 
Church in her power to win men for Christ. Love 
in practical life means self-sacrificing service. The 
gain of it is that we keep what we sacrifice; we save 
what we lose for Christ’s sake. Wherefore the Mas- 
ter said “It is more blessed to give than to receive.” 
There is nothing more enriching than love. 

If this be true in this present, corruptible world, 
what must be the enriching power of love in the 
world to come, where the pure in heart shall see God 
and be like Him; where perfect love will cast out all 
fear; where friendship will not only possess Paul 
and Cephas and Apollos, but the whole “general 
assembly of the First Born’; where each one will 
no longer seek his own but another’s good. What a 
power in that world of perfect life and light will love 
be to beautify the whole kingdom of God with the 
service and joy of untrammelled fellowship! 

But the inheritance of the saints embraces a coun- 
try as well as a citizenship, a house as well as a 
household, a sphere of activity as well as a host of 
actors. Not Paul and Cephas and Apollos only, but 
the world is yours. How can that be? Are we not 
cautioned not to love the world and the things of the 
world? How then can the world be included in our 
possessions as heirs of the kingdom of God? All 
depends on what Paul means by the world and the 
spirit in which it is to be possessed. In another 
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chapter attention is called to the different words in 
the New Testament translated world. 

Ge is the earth, a member of our solar system, the 
sphere of man’s creation and race development, the 
scene of his fall and recovery, where he is working 
out his present mission and future destiny. Azén 
means an age in human history, a period of time in 
the progressive movement of God’s great scheme of 
world-building. Ozkowméne means the world of civ- 
ilized life, society organized in government for the 
suppression of evil and for the encouragement of 
good. Kosmos is the world of physical and spiritual 
order, a working system of law, of truth and beauty; 
God’s creation, wherein He reveals Himself in the 
manifestation of His all-wise and beneficent pur- 
poses. In his summary of the Christian’s posses- 
sions Paul uses this term, kosmos, so broad and rich 
in its content. In its widest meaning the kosmos 
embraces the whole universe of seen and unseen 
things, things material and things spiritual; not the 
earth simply as affirmed in the beatitudes, but the 
whole domain of creation is the inheritance of the 
saints in Christ. 

In this broadest sense the world is yours, not to 
covet, to idolize as the heathen do, to surrender your 
dignity and self-respect to and so sink into bondage 
to the things seen; but as a son in God’s house the 
world is yours to discover and know the truth and 
beauty and use of created things. Science has a 
right to claim the whole universe as its field of dis- 
covery. Armed with the microscope, the telescope, 
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the spectroscope and other instruments of investiga- 
tion, man is destined to push his intellectual con- 
quests to the remotest bounds of creation. 

The world is yours to enjoy all its treasured wealth 
and sources of happiness. ‘To the devout mind, the 
mind in touch with God all nature is His workman- 
ship, heaven and earth are full of His presence. 
They “‘declare His glory and the firmament showeth 
His handiwork. Day unto day uttereth speech and 
night unto night declareth knowledge.” If this was 
so to the naked eye of the Psalmist how much more to 
the trained eye of the devout man of science equipped 
with the finest instruments of discovery. 

In this broad sense the world is yours ultimately 
to dominate, to rule with Christ as the “heir of all 
things.” If we are indeed the children of God, par- 
takers through His many, exceeding great and pre- 
cious promises of the divine nature, if in Christ the 
new man is to be exalted into the most intimate fel- 
lowship with God, will he not also with Christ share 
the dominion of the world? This is not speculation. 
It is the divine Word of promise. ‘“‘What is man 
that thou art mindful of him and the son of man 
that thou visitest him? Thou madest him a little 
lower than the angels. Thou hast crowned him with 
glory and honor. Thou didst put all things under 
his feet.” When Jesus said, “All power in heaven 
and earth is given unto me,” He spoke as the Mes- 
sianic Head of the redeemed human race. 

Abraham and his seed embracing all the children 
of faith are called “the heirs of the world” (Rom. 4: 
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13). A glance at this passage will show that Paul 
with discrimination uses the term kosmos. That 
the world in this broad sense is man’s to know, to 
possess and enjoy, ultimately to rule, to make na- 
ture and her forces his obedient servants as they 
are now the servants of their Creator, who is our 
Father in heaven, this is the doctrine of the whole 
Bible. The record of man’s creation and redemp- 
tion, the promises which God has given him in Christ 
imply the largest and most unlimited inheritance of 
the world. 

The whole creation is a unit. Though there be 
hosts of stars and solar systems, there is one God 
who made and rules over all. The spectroscope re- 
veals no other elements in the composition of the stel- 
lar world than are found in the earth. The universe 
is one not only in composition but in laws. The 
same forces act everywhere in the same way under 
the same conditions. The moral and spiritual order, 
which God is seeking to establish on earth to be per- 
fected in the kingdom of Christ at His coming is 
doubtless universal. The prayer, “Thy kingdom 
come. Thy will be done on earth as it is done in 
heaven,” implies one all-embracing moral order. 
Truth, righteousness, faith, hope, love, these ele- 
ments of character are as unchangeable as God in 
whose likeness we are made. This unity of the 
world in all these aspects makes man’s inheritance of 
the world possible. Given the facts of his divine 
sonship, his godlike nature, and endowments, with 
unlimited time and opportunity can there be any 
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barrier to his possession of the world in the largest 
sense ? 

Doubtless he will take possession of the world in 
the name of Christ as “joint heir,” but in the future 
as now by actual personal conquest. He will pos- 
sess as much of the world as he subdues. It will 
come to him as fast as he goes after it, as fast as he 
reaches out after it by his intelligent faith, by the 
conquering power of his own subduing mind. Man’s 
possession of the world in the gospel sense will be 
the universal triumph of mind emancipated from the 
trammels of sin and endued with the power of the 
divine Spirit. ‘If the Son shall make you free ye 
shall be free indeed.” ‘The perfect law of liberty” 
is the law of the mind dominated by the truth. Even 
now man in Christ is beginning to enjoy his freedom 
and to enter into his inheritance. 

Was it a mere coincidence, did it just happen so in 
the progress of Christianity, that along with the 
spread of the gospel science began to awaken to dis- 
cern man’s true place in nature, that he was born to 
know, to possess and to rule her forces and make 
them his servants? The time was, when in his crude 
barks he hugged the shores of the continents. He 
was afraid of the proud waves of the sea. Worship- 
ing at the ocean’s shrine, he poured out libations on 
Neptune’s altar to appease the angry water gods. 
But emancipated by the truth of the gospel he has 
taken possession of the treasures of the deep. The 
seas are his highways, upon which he is enriching 
himself with the wealth of the continents. 
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Afraid of the lightning he defied the forces of 
the air. Jupiter was worshiped as the mighty 
thunderer, who hurled his angry bolts on helpless 
men. ‘Today the lightning is his servant, carries his 
messages, pulls his cars, talks to him, sings to him. 
In his airships he is beginning to “ride on the wings 
of the wind.” The clouds will yet become his char- 
iot. And why not? If man in Christ is a par- 
taker of the divine nature, if he is the heir of all 
things, if the world is his, why should he not recog- 
nize his divine kinship and begin even now to enter 
into his rights? This is what the blessed gospel of 
the son of God is doing for him. It is dispelling 
age-long darkness. It is discovering man to himself, 
his dignity, his high calling to divine sonship and to 
be the heir of the world. 

In the consummation of their kingdom in the 
world to come what facilities the saints may have for 
realizing their inheritance we are not able even to 
imagine. With every faculty of the soul purged 
from sin and emancipated from the bondage of this 
world, with a spiritual body endowed with immortal 
power and honor and glory, what can limit in the 
ages to come the range of man’s conquests and pos- 
sessions ? 

“We are in a world of mystery into which faith 
and science peer with equal right and profit, and 
while neither can claim to know more than ‘in part,’ 
both testify in confirmation of Christ’s words ‘in my 
Father’s house are many mansions,’ that our pres- 
ent abiding place is but the vestibule of a world, the 
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vastness of which and possibilities are beyond our 
power to imagine. Thus He who had come down 
from heaven and had brought heaven with Him to 
earth; He who remembered the glory which He had 
before the world was; He who had manifested God’s 
glory to the men who had been given to Him out of 
the world, pointed His disciples to the vast universe 
of being which they could not see, but which He 
could see, and bade them believe, that the happy life, 
which they had begun with Him on earth would 
reach beyond earth and separation and find it in- 
creasing fruition in other realms, which will be but 
other apartments in our heavenly Father’s house.” 
(Purves, “Faith and Life.’’) 

Life is yours, without which the world would be 
an empty house, a country without inhabitants. It is 
plain that Paul is thinking not so much of created as of 
redeemed life, life as it is renewed and enlarged and 
glorified in Christ, who is our life. For the gift of 
life entrusted to man in his creation, however great 
in its possible attainments, was forfeited. It is writ- 
ten “The wages of sin is death, but the gift of God 
is eternal life through Jesus Christ our Lord.” An- 
nouncing His mission in the world Jesus said “T 
came to give them life and to give it abundantly.” 
Life is God’s investment in us. When the Son of 
God was about to make that investment of life in 
fallen men He indicated the cost of it to himself 
when He said, “I lay down my life for my sheep.” 
He laid it down in the atoning sacrifice of Himself 
on the cross. He takes it up again in us whom He 
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quickens by His Spirit to “sit together with Him 
in the heavenly places.” Paul realized the divine 
source and greatness of the gift of life in Christ 
when he said, “I live, yet not I, but Christ liveth in 
me,’ when he characterized it as a life “‘hid with 
Christ in God” to be fully manifested, when we shall 
appear with Him in glory. “He that hath the Son 
hath life.” ‘These and other similar Bible state- 
ments in regard to it characterize the redeemed life 
as a gift from God infinitely rich in Godlike power 
and glory, when contemplated from the view-point of 
God’s “exceeding great and precious promises.” 
Considered as an inheritance what all does life em- 
brace? For the very reason that our life is as yet 
‘hid with Christ in God”? we must confess with St. 
John, “that it doth not yet appear what we shall be.” 
We only can know ‘“‘that when He shall appear, we 
shall be like Him.’ This assurance furnishes us, 
anyhow, an approximate basis of calculation as to 
what the nature and glory of the redeemed life will 
be in its full manifestation. If you want to know 
what your inheritance of life will be, study the 
Christ-life. Of Christ it was said, “In Him dwelleth 
all the fullness of the godhead bodily and ye are 
made full in Him.” In Him the new man will re- 
alize his intellectual completement. Christ will fill 
all his capacity for truth. He will be morally com- 
plete. Christ will fill all his capacity for righteous- 
ness. In Christ, man will find his religious and so- 
cial completement, for in Him he will come to love 
God supremely and his neighbor as himself. All 
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that is true and good and beautiful in the kingdom 
of God as exhibited in the beatitudes the new man 
will inherit in Christ, for of ‘His fullness have all we 
received and grace for grace.” St. Paul prays, that 
the Ephesians “might be filled with all the fullness of 
God.” “Till we all attain unto the unity of the 
faith and of the knowledge of the Son of God, unto 
a full grown man, unto the measure of the fullness 
of Christ.’ With what nice distinction the Apostle 
uses in this connection not the generic anthropos, but 
the specific, aner, a man full grown, because the gift 
of life is to every man who “hath the Son.” Every 
member of Christ’s spiritual body is to be filled with 
the fullness of God in the enduement of His Spirit. 

On its spiritual side the redeemed life will, no 
doubt, include all the faculties, intellectual, moral, 
social, aesthetic, religious, all endowments given to 
man in the image of God in his creation, but quick- 
ened, enlarged and exalted by all those processes of 
redemption, which brought God down into human 
life and man up into fellowship with God and a par- 
taker of the divine nature after a spiritual type not 
realized in the natural man. 

But let us not forget that the life of the Son of 
God which exhibits the perfect man found its com- 
pletement in a body. “A body hast thou prepared 
me.” It is no small part of the inheritance of life 
that the physical man is to share it in Christ. The 
redemption of the body is the consummation of the 
Christian hope. In the consummation of his king- 
dom at His coming how much the gift of life will be 
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enlarged in the resurrection we are not able to imag- 
ine. ‘That it will be marvelously increased in power 
and glory, is implied in all that is said about it. 
“It is sown in corruption; it is raised in incorrup- 
tion. It is sown in dishonor; it is raised in glory. 
It is sown in weakness; it is raised in power. It is 
sown a natural body; it is raised a spiritual body.’ 
How rich will be such a full-rounded inheritance of 
life! Who is able even remotely to imagine it? No 
wonder the Savior said “‘What shall it profit a man, 
if he should gain the whole world and lose his own 
life; or what shall he give in exchange for his life?” 
If the world is great, how much greater is life which 
is to possess and to rule the world ? 

Death is yours. How strange, seemingly how con- 
tradictory to couple life with death in the Christian’s 
possessions. Is not death the wages of sin? Is not 
death an enemy of life before whom everybody must 
go down ? 

“Old ocean’s gray and melancholy wastes 

Are but the solemn decorations all 

Of the great tomb of man. The golden sun, 

The planets, all the infinite host of heaven, 

Are shining on the sad abodes of death 

Through the still lapse of ages. All that tread 

The globe are but a handful to the tribes 

That slumber in its bosom.” 

Was not Paul mistaken when he included death 
with life in the Christian’s possessions? No, for 
without death the inheritance of life could not be 
complete. Once death possessed man, dominated his 
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whole being, robbed life-of all hope. But in Christ 
life has gloriously triumphed over death. Death is 
bound as a captive to the great Conqueror’s car of 
salvation. ‘“O Death! I will be thy destruction; O 
Grave I will be thy victory!” “Blessed be God who 
giveth us the victory through our Lord Jesus Christ.” 
Death once master is now servant. In the economy 
of nature death feeds life. From one view-point 
death seems to triumph over all. But when you look 
on the life side of the picture, it is life that rules. 
Death is a minister to life. This year’s vegetation 
decays; but, out of the soil enriched by death there 
springs up a more vigorous, a more abundant life. 
Life came into the world in an ascending scale and 
could not have moved upward without the ministry 
of death. In the economy of nature, death is a con- 
tributor to life. There is more life and higher forms 
of it now than in the ages past. 

In God’s overruling grace it is so in the kingdom 
of man. Death came as the wages of sin, and for a 
time seemed to rule over the whole domain of hu- 
man life; but in fulfillment of the divine purpose 
of grace, which was from the foundation of the 
world, there came in due time into this mortal life 
the Prince of life who said “I lay down my life for 
my sheep. No man taketh it from me. [I lay it 
down myself. JI have power to lay it down and I 
have power to take it up again. This commandment 
have I received from my Father.” Out of His aton- 
ing death there came forth a more abundant life. In 
Christ death is a servant to life. “Except a grain of 
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corn fall into the ground and die it abideth alone; 
but if it die, it bringeth forth much fruit.” Death, 
therefore, belongs to the Christian not simply as a 
conquered enemy, but as a servant, a stepping-stone 
to a higher life. ‘To die is gain.” 

It is from this point of view, that the whole econ- 
omy of suffering so characteristic of this life must be 
understood. It is a school of training for a higher 
life to be reached in its glorious fullness in the world 
to come, where there “is no more death, nor pain, 
nor sorrow, nor tears, nor crying, for the former 
things have passed away,” the things that belonged 
to this disciplinary stage of life’s childhood. 

“Or things present or things to come.”’? Why did 
St. Paul put it in that way? The present and the 
future are yours. In part, no doubt, because in his 
day as now there were people who embraced religion 
only for its future benefits, something to be held in 
reserve for another world rather than to use and en- 
joy now, a kind of spiritual life insurance, the bene- 
fits of which are regarded as accruing all after death. 
On that account how many postpone religion in order 
to make rocm for worldly enjoyment. Devoting 
themselves wholly to the present, they let the future 
go to be looked after later on. But what a miscon- 
ception of the real meaning of life, of man’s rela- 
tion to God and to the great world in which he lives. 
Is it not God’s world? Did He not create all its 
sources of enjoyment? Is not “His goodness laid 
up” in all the great storehouses of nature’s wealth ? 
Who then are more entitled to the use and enjoy- 
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ment of material good now than the children of God, 
who are declared to be the heirs of all things? When 
Peter wanted to know how Christianity, which would 
require such great sacrifices, was going to pay, Jesus 
assured him, that it would yield a “hundredfold 
now in this life and in the world to come life ever- 
lasting.” 
_ What a misconception of the whole meaning of 
life to become so engrossed in the present as to neg- 
lect the future. On the other hand, it would be 
quite as great a mistake to devote oneself so to the 
future as to overlook the present, to postpone life’s 
enjoyment to some other world. This was the error 
of Medieval Christianity. The duty of self-denial 
was misconstrued. ‘The spirit of asceticism excluded 
present enjoyment as a necessary condition of future 
bliss. “This world was regarded as so merely a 
preparation for another, that the meaning of the 
present life was sometimes quite lost.” ‘True Chris- 
tianity teaches us, that if life is to be good and happy 
anywhere, it ought to begin to be so now, and that 
it is every man’s duty to make it so.” 

“The best preparation for any possible future 
world is the fullest realization of life in the pres- 
ent. Life should have as complete a meaning as pos- 
sible in each phase of it, and to postpone one phase 
over to the next and to the next is to mistake the 
meaning of the whole.” To say “Let us enjoy the 
present and let the future take care of itself,” or “Let 
us ignore the present in hope of the future” is to cut 
life in two and lose the best of both sections. Hence 


188 “THE WORLD TO COME” 


Paul says “things present and things to come.” Life 
is yours in all its phases to use and enjoy now and 
forever. Bt 

Even life’s afflictions will be found to be a most 
valuable asset in God’s school of present discipline 
for usefulness and for future glory; for all things, 
things present and things to come must “work for 
good to them who love God and are the called accord- 
ing to His purpose.”’ 

What a grand ascending scale of possessions! 
What a glorious inheritance, Paul, Cephas, Apollos, 
the whole ministry of the Church, the fellowship of 
all the saints, the world, life, death, things present, 
things to come, all are yours and ye are Christ’s and 
Christ is God’s. 

In this ascending scale each can say “all is mine, 
mine to embrace by faith and to enjoy now in part; 
mine in hope of full fruition in the world to come, 
where soul and body reunited in a full-grown man 
will find every avenue open to all the wealth of the 
new heaven and the new earth.” 

All is mine, yet am I not my own. Strange para- 
dox! JI am not my own, yet I own all things from 
Paul up to Christ and to God who is my Father, 
and I am His son purchased by divine blood. Let 
me, therefore, hasten to claim my divine kinship and 
enter into my inheritance by living no longer unto 
myself, but unto Him, who gave Himself for me and 
unto me, that I might in Him possess all things. 


XIV. 
LOOKING FOR HIS APPEARING 


O one can read the New Testament consecu- 
tively without being impressed with the 
emphasis laid on the promise of Christ’s 

coming again. Toward the close of His ministry He 
labored to fix the hope of His disciples on this great 
event. Two of His most interesting parables He de- 
voted to define and illustrate the attitude which He 
wanted His followers to assume toward it. In His 
last discourse just before His crucifixion, He com- 
forts them with the promise of His coming. “If I 
go away I will come again.” “I will not leave you 
comfortless; I will come to you.” “Lo! I am with 
you always, even unto the end of the world.” 

His continuous spiritual presence is to culminate 
in His personal bodily appearing, when He will bring 
with Him all His saints to glorify them in their res- 
urrection, to redeem their earthly heritage from the 
bondage of corruption and to exalt the whole crea- 
tion into “the liberty of the glory of the children of 
God.” At His ascension, when His disciples were 
looking with amazement after Him, as the cloud 
bore Him out of their sight, we read, that two men 
in white apparel appeared, saying “Ye men of Galli- 
lee, why do ye so earnestly gaze toward heaven? 

189 
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This same Jesus which is taken from you up into 
heaven shall so come in like manner as ye have seen 
Him go into heaven.” That all this impressed itself 
deeply on His disciples we learn from their epistles. 
They speak of it often as the focal point of their 
faith and hope. It was their guiding star. His 
coming again is mentioned by all of the New Testa- 
ment writers in thirteen of their epistles. Direct 
reference is made to it in more than thirty-two differ- 
ent places. Indirect mention is made again and again. 
It is woven into the very texture of the gospel which 
they went forth to preach. Indeed His coming again 
is to issue in the consummation of His gospel. If 
one were to take up the subject topically and read 
consecutively all of these references he would be sur- 
prised at the frequent and longing expression of this 
great hope in the writings of His disciples. “So 
that ye come behind in no gift, waiting for the com- 
ing of our Lord Jesus Christ” (1st Cor. 1: 7). 

“Therefore judge nothing before the time until 
the Lord come’ (1st Cor. 4:5). 

“For as often as ye eat this bread and drink this 
cup ye do show forth the Lord’s death till He come” 
(1st, Cor. 11: 26). 

“But every one in His own order; Christ the first 
fruits, afterwards they that are Christ’s at His com- 
ang” (1st Cor. 15:23). 

“When Christ, who is our life shall appear, then 
shall ye also appear with Him in glory” (Col. 3:4). 

“For what is our hope or joy or crown of rejoic- 
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ing? Are not even ye in the presence of our Lord 
at His coming?” (1st Thess. 2:19). 

“To the end He may establish your hearts unblam- 
able in holiness before God the Father at the coming 
of our Lord Jesus Christ with all His saints” (1st 
Thess. 3:13). 

“For this we say unto you by the Word of the 
Lord, that we which are alive and remain unto the 
coming of the Lord shall not precede them which 
are fallen asleep” (1st Thess. 4: 15). 

“And I pray God your whole spirit and soul and 
body be preserved blameless unto the coming of our 
Lord” (1st Thess. 5: 23). 

‘Now I beseech you brethren by the coming of our 
Lord Jesus Christ” (2nd Thess. 2:1). 

“Whom the Lord shall consume with the spirit of 
His mouth and shall destroy with the brightness of 
His coming” (2nd Thess. 2: 8). 

“Be patient therefore brethren unto the coming 
of our Lord” (Jas. 5:7). 

“For the coming of the Lord draweth nigh” (Jas. 
8), 

“When we made known unto you the power and 
coming of our Lord Jesus Christ” (2nd Pet. 1: 16). 

“Saying where is the promise of His coming” (2nd 
Pet. 3:4). 

“Looking for and hastening unto the coming of 
the day of God” (2nd Pet. 3: 13). 

“And to be ashamed before His coming” (1st Jno. 
2:28). 
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“When He shall come to be glorified in His saints” 
(2nd Thess. 1: 10). 

“But the day of the Lord will come as a thief in 
the night” (2nd Pet. 3:10). 

“Behold I come as a thief. Blessed is he that 
watcheth” (Rev. 16:15). 

“Behold I come quickly” (Rev. 3:11). 

“Behold the Lord cometh with ten thousand of his 
saints’ (Jude 1:14). 

“The day of the Lord cometh as a thief in the 
night” (Thess. 5: 2). 

“Behold He cometh with clouds” (Rey. 1:7). 

“That thou keep the commandment until the ap- 
pearing of our Lord Jesus Christ”? (1st Tim. 6: 14). 

“T charge thee before God and the Lord Jesus 
Christ who shall judge the quick and the dead at His 
appearing’ (2nd Tim. 4:1). 

“Looking for that blessed hope and the glorious 
appearing of the great God and our Lord Jesus 
Christ” (Tit. 2:13). 

ie might be found unto praise and honor and 
glory at the appearing of our Lord Jesus Christ” 
(lst Pet. 257). 

“And not to me only, but to all them also that love 
His appearing” (2nd Tim. 4:8). 

“Unto them who look for Him shall He appear 
the second time without sin unto salvation” (Heb. 
9:28). ; 

“And when the chief Shepherd shall appear ye 
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shall receive a crown of glory that fadeth not” (1st 
Pet. 5:4). 

“And now little children abide in Him, that when 
He shall appear we may have confidence and not be 
ashamed before Him at His coming” (1st Jno. 2: 
28). 

“We know that when He shall appear we shall 
be like Him” (ist Jno. 3: 2). 

If one were to read all these references to the 
coming of our Lord consecutively and in their con- 
nection, and note also the indirect references, which 
are said to run up into the hundreds, the impression 
would gather great foree—how intense was the desire 
and expectation of the Apostolic Church looking 
toward this great event. It was the main object of 
Paul’s two letters to the Thessalonians to put them 
into a right frame of mind relative to this hope. 
Christians of that day stood on tiptoe of expecta- 
tion looking for the coming of their Lord. The last 
two chapters of Revelation are devoted to John’s 
vision of the Christ coming with His bride, the 
New Jerusalem, down out of heaven to take posses- 
sion of the new heavens and the new earth as their 
common inheritance. The very last words of the 
Bible are a prayer for the spegdy fulfillment of this 
prophetic vision. “Even so Lord, come quickly.” 

The Old Testament Prophet saw the coming of 
the Messiah as one event. They had not the spir- 
itual perspective to separate between His first and 
His second appearing. They could not discern clearly 
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the long intervening gospel dispensation and dis- 
tinguish it from the dispensation of the ‘“‘world to 
come” to be ushered in with Christ’s second appear- 
ing. But Christ wanted the New Testament Proph- 
ets to see the distinction clearly. That was why in 
the closing days of His ministry He was so anxious 
to rivet their attention on His coming again. He 
wanted the hope of His Church to be focused on 
this great promise. Because at the close of His per- 
sonal ministry His redemptive work was not finished. 
It awaited its completement at His second appear- 
ing. “So Christ was once offered to bear the sins 
of many; and unto them that look for Him shall 
He appear the second time without sin unto salva- 
tion”; that is to perfect His saving work in the re- 
demption of the body and of the whole earth, “to 
deliver,” as Paul puts it, “the whole creation from 
the bondage of corruption into the liberty of the 
glory of the children of God.” 

The age before His birth was preparatory to that 
event. That was the age of sin and of law and of 
a primitive gospel. In fact the law which came by 
Moses was a part of the Old Testament gospel, inas- 
much as it proved ‘‘a school master to lead men to 
Christ.” The moral law was given to define the 
moral government of God and to show the “exceed- 
ing sinfulness of sin.” This was God’s way of im- 
pressing men with the great need of a Savior. He 
showed them their sin and its wages, which is death, 
in the mirror of the law. When he looked into that 
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perfect mirror from the view-point of the Christ 
crucified for sin, Paul says he died. God slew him 
with the law, that He might revive him with the gos- 
pel. In the ceremonial law God exhibited to such 
as were convicted of sin and desired salvation, the 
symbols of His grace and saving truth. The cere- 
monial law, the law of Old Testament worship dis- 
played the prophetic types of the coming Savior and 
of His way of life. 

In comparison with that law-age this gospel age 
is declared to be one of “grace and truth.” Christ 
introduced it with His personal Messianic offices of 
revelation, of reconciliation and of conquest. As the 
administrator of the New Covenant the Holy Spirit 
carried these Messianic offices forward to their com- 
pletement. He takes of the things of Christ and 
shows them unto us. He “convicts the world of sin 
and of righteousness and of judgment.” He endues 
the followers of Christ with power to evangelize the 
world. In the fullest sense, therefore, Christ’s work 
of redemption will not be complete until the gospel 
has been preached to every creature, when the time 
will be ripe for His coming again to consummate 
His kingdom on earth. Was it not on that account 
that He sought to magnify this great event in the 
hope of His disciples? Did He not for this reason 
strive to place it in its true position of significance 
as a great epoch in the history of redemption? He 
evidently intended the hope of his coming to be a 
great source of comfort and of encouragement to His 
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in mind His coming to terminate this age of con- 
flict and suffering and to issue it into that incorrupt- 
ible age of glory. Was it not in fact a mighty stim- 
ulus in those days of persecution and of sacrifice, 
when men had literally to give up all for Christ and 
his gospel? If this was true then, why not now? 
Why should not we draw the same comfort and hope 
from the promise of His coming ? 

In view of the emphasis which our Lord laid on 
it, the joyful, diligent, patient watchfulness which 
He taught His disciples to cultivate, in view of the 
intense interest, the longing expectation of the Apos- 
tolic Church looking for His appearing, one may 
well ask why there is not the same interest, the same 
attitude of faith and hope fixed on this coming event 
today? How did the Church suffer such a decline 
in the intensity of her hope of His appearing? As 
illustrated in the parable of the virgins was it be- 
cause the bridegroom is tarrying so long that faith 
and hope are “slumbering and sleeping”? Did not 
our Lord foresee such a change of attitude when he 
said “When the Son of Man cometh shall he find 
faith on the earth,” that is a hopeful watching, work- 
ing faith looking for His coming? 

How did the Church come to shift the eye of her 
hope from the resurrection to the event of death as 
the beginning of perfect bliss, from the reunion of 
soul and body to their dissolution at the end of this 
earthly life? In another chapter attention was 
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called to the influence of pagan philosophy on the 
mind of the medieval Church, how material sub- 
stance organized in the human body was regarded as 
the source of all evil in human life, how the whole 
drift into asceticism, which characterized the Church 
in that age grew from this false doctrine. On that 
account pious people longed for deliverance from 
their imprisonment in the body, that the soul might 
soar away into heavenly fields of bliss. Thus it was 
that the Church in that day lost sight of the real sig- 
nificance of the resurrection as the consummation of 
bliss and turned her hope to the event of death as a 
release from all bodily ills. From this false doctrine 
we have not become fully emancipated in our day; 
for is this not largely the popular conception that 
death means liberation from the body and the be- 
ginning of perfect bliss in an estate of spiritual ex- 
istence? Comparatively how few people comfort 
themselves, as did the Apostles, with the hope of the 
resurrection? Christ taught His disciples to look 
to the resurrection of the body for the fullness of life 
and the consummation of bliss. We look to separa- 
tion from the body. The coming of Christ and the 
resurrection and the world to come are such far off 
events, that we seem to have lost much of the inter- 
est in. them that Christ sought to stimulate in His 
followers. We have them, indeed, salted away in our 
creeds, but like many other valuable things in our con- 
fessional beliefs we fail to make much practical use of 
them. They are like dress suits for parade, like mourn- 
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ing apparel for funeral occasions, like parlor furniture 
to look at rather than to sit down in for rest and com- 
fort. Why should not the Church today come into 
the same attitude of a living faith relative to His 
coming, which Christ encouraged in His disciples 
and which they maintained? Let us therefore note 
some of the essential elements in this frame of mind 
as illustrated in our Lord’s parables. 

Of course it is implied in all that our Lord said 
about it, that an essential condition of preparation 
for His coming is the gift of life tendered in the 
gospel. This gift of life bestowed in regeneration is 
the organizing and dominant principle of that world 
which His coming will introduce. “Except a man 
be born again he cannot see the kingdom of God.” 
“Your life is hid with Christ in God; but when He 
who is your life shall appear, ye shall also appear 
with Him in glory.” On the divine side of our re-- 
demption the gift of life is bestowed in our spiritual 
regeneration. ‘To as many as believed on Him gave 
He the power to become the sons of God, who were 
born not of blood, nor of the will of the flesh, nor of 
the will of man, but of God.” On the human side 
of redemptin we receive the gift of life by our faith. 
“Thy faith hath made thee whole.” 

It is implied in our Lord’s parables that another 
element of preparation for His coming is an open 
profession of faith in Him, such a faith as Peter 
confessed when he said “Thou art the Christ, the 
Son of the living God.” Of such a profession of 
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faith the lamp trimmed and burning in the hands of 
the virgins is the Bible symbol. Such a faith mani- 
festing itself in a joyful, patient, wakeful, diligent 
hope is the frame of mind needful as illustrated in 
the parables of the virgins and of the talents. 

The wise and the foolish virgins stand for two 
types of professing Christians differentiated by the 
oil in the vessel, which the one possessed and the 
other lacked. This lesson of the parable becomes 
plain, when we remember that oil is the Bible sym- 
bol of the Holy Spirit, the minister of the grace of 
God in the soul. The vessel is the heart, the 
seat of all true religion. How many profess Christ 
who have not His spirit in their hearts! This is 
the main need illustrated in this parable—plenty of 
reserve spiritual power in the heart from which to 
rekindle declining faith and hope. 

It is a suggestive feature of this parable, that all 
the virgins, the wise and the foolish “slumbered and 
slept” while the bridegroom tarried. All had to be 
aroused at His coming. His coming was a surprise 
to all. All had to arise and to trim their lamps. 
Did not our Lord in this feature of the parable mean 
to illustrate just such a frame of mind relative to His 
coming as prevails in a large part of the Christian 
Church at this time? In Apostolic days the Church 
went forth to meet her Lord, when He should return 
with His bride. For a long time in those days she 
watched with a joyful hope for His appearing as de- 
scribed in the parable. But when He tarried into 
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the midnight of those dark ages of the Church’s his- 
tory she went to,sleep, not simply from long wait- 
ing, but she was lulled to sleep in her attitude 
towards Christ’s coming by the opiates of worldly 
mindedness and of false philosophy. From that 
sleep she has not yet fully awaked. 

We must believe in the unity of the truth. Chris- 
tianity is a thoroughly balanced system of doctrine. 
It is not wise to make a hobby of any one truth no 
matter how important. Yet too much emphasis can 
hardly be laid on the need of a wide-awake, joyful 


and expectant hope looking toward the coming of 


our blessed Lord. As illustrated in the parable of 
the virgins this is the need of the Church in all ages— 
to focus the eye of a living, joyful hope on the prom- 
ise of His coming, to look unto His appearing and 
the resurrection and the world to come as the con- 
summ jtion of salvation and bliss, rather than to 
death which comes as the wages of sin to separate 
soul and body, from the very thought of which Paul 
shrank, save as he felt sure that, by and by, he would 
be clothed with his “house from heaven.” 

That Paul is here thinking of the resurrection 
body as part of the heavenly inheritance of bliss and 
glory, there can be no reasonable doubt; for he goes 
on to speak of the time, when that which is mortal 
shall be swallowed up of life in the resurrection, for 
which hope God has wrought us and given us the 
earnest of the Spirit. How strange then, that in our 
present-day interpretation of this parable we should 
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have come to substitute death as the event on which 
its lesson is to be focused. Christ was not speaking 
of death at all. His whole thought was of His com- 
ing again. On this great event in the history of 
His Church He was trying to fix the faith and hope 
of His disciples. When He gathers up the lesson 
of the parable in the exhortation “Be ye, therefore, 
ready also for ye know neither the day nor the hour,” 
He wanted to encourage a wide-awake, joyful and 
patient hope of His appearing and the consummation 
of His kingdom on earth. 

But in the mean time while the Bridegroom is 
tarrying what is His waiting Church to do? Is she 
to fold her hands and to wait? Nothing would be 
more destructive of a living faith. In order to keep 
awake in the attitude of a living hope she must be 
doing something toward the consummation of the 
great work in the interest of which the Master has 
gone away and will come again, when that work has 
been completed. Hence He adds another parable to 
illustrate, that joined with a wide-awake, joyful, 
patient hope there must be faithful service. This 
is the great supplementary lesson of the parable of 
the talents, the need of faithful stewardship in the 
handling of the trust which Christ has committed to 
His Church. What was this trust which Christ com- 
mitted to His followers, when He ascended to the 
Father to receive the kingdom and to return? Was 
not the trust committed the gospel by which the king- 
dom was to be established in the hearts of men, and 
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so finally to fill the whole earth with its righteous- 
ness, peace and joy? “Go ye into all the world and 
preach my gospel to every creature,” this was the 
trust committed. 

Faithfulness in missionary effort in the great 
work of evangelizing the world is one of the most 
needful elements of preparation for the coming of 
the Christ; for it is certain that He will not come 
until His gospel is fully preached. Activity in the 
spread of the gospel, this is the means which He has 
chosen to keep His followers awake and hopeful and 
prepared for His coming to consummate His king- 
dom on earth. 

If to encourage faithfulness in this great work, our 
Lord deemed it necessary to fix the mind of His fol- 
lowers on the promise of His coming, why should not 
the Church now keep her mind on this promise as 
the goal of her hope and effort? Why should she 
not say to herself, the sooner we evangelize the world 
the sooner our Lord will come and usher this gospel 
age of conflict and of suffering into a more glorious 
age of triumph and glory? 

Was there ever a more active church in self-deny- 
ing missionary effort than the Apostolic? Was there 
ever so much accomplished in the spread of the gos- 
pel with such small means, with so few agencies and 
in the face of such difficulties? What was the secret 
of that marvelous interest and activity which set 
every believer scattered by persecution from Jeru- 
salem to “preaching the Word,” so that the good news 
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spread like wildfire in all directions? : In advance 
of the Apostles churches sprang up, as at Antioch. 
Was it not the powerful stimulus given to this work 
by the promise of His coming to consummate His 
redemption in the triumph and glory of the world 
to come? What better preparation for His coming 
can one have than just such a joyful, patient, waiting, 
working hope ? 

If such a frame of mind was just the thing for 
that day, why not for our time? Why lay this hope 
on the shelf of confessional belief to moulder in the 
books? Why not revive it as a burning flame in the 
heart and life of the Church? Instead of fruitless 
discussion on the exact time or order of events which 
have not been fully revealed, let the Church fix her 
mind as did the Apostles on the fact of His coming 
and the purpose of it, and with united effort and 
cheerful hope go about it to fulfill the preliminary 
condition which Christ Himself stipulated. 

Let us bear in mind as did the Apostles, that the 
saints in their disembodied estate, “like a cloud of 
witnesses,” are looking down with keenest interest on 
the struggles of the Church militant. With longing 
they too are looking forward to their coming with 
the Bridegroom to the marriage supper of the Lamb 
(Rev. 21:2). In the beautiful imagery of the par- 
able what are the virgins but the waiting Church on 
earth, and who is the bride whom the Bridegroom has 
gone to bring from her Father’s house to the mar- 
riage to establish her in his own home? Who is this 
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bride but the waiting Church in heaven? Is not this 
the New Jerusalem which John saw coming down 
out of heaven to the new earth adorned as a bride for 
her husband ? 

What our Lord desired to keep alive in the faith 
and hope of His Church was not the time of His 
coming, which is not revealed, nor the exact order 
of events, but the appearing itself. On this great 
event He sought to fix the mind of His Church, its 
position of importance in the divine scheme of re- 
demption as seen in its results; that it will mark the 
close of this gospel period of persecution and suffer- 
ing and conquest; that it will introduce that new age 
of triumph and glory. In Paul’s striking, figur- 
ative way of speaking of this present corruptible 
world, pregnant with the hope of a new world, “groan- 
ing and travailing” to be delivered, Christ’s coming 
will be the happy moment of birth, when in the res- 
urrection deliverance will come not only for the phys- 
ical man, from the bondage of death, but to his whole 
physical environment. The creation itself will be re- 
generated into a new world-order to share with the 
children of God in the glory of their redemption. 
Redemption in its threefold aspect of spiritual and 
bodily and terrestrial regeneration will be completed 
in the liberty and glory of that incorruptible age. 

It was this spiritual and consequential signifi- 
eance of his coming that Christ wanted to impress 
on the mind of His Church, in order to stimulate a 
joyful, wide-awake hope faithful in its stewardship 
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of spreading the gospel to the ends of the earth as 
the necessary condition of His appearing. 

Let it be repeated that the Bible nowhere fixes the 
believer’s hope on the event of death as the intro- 
duction into immediate and perfect bliss. Very lit- 
tle is said about the nature and extent of the bliss 
of the disembodied estate between death and the res- 
urrection. Uniformly the faith and hope of the 
Church is focussed on the resurrection for the con- 
summation of bliss. 

That our Lord laid the emphasis here on the prom- 
ise of His coming with its joyful consequences, is 
plain from all that He said about it. He attached 
no particular importance to the time of His appear- 
ing. That was left undetermined, because condi- 
tioned on the Church’s faithfulness in the spread of 
the gospel, and so perhaps to be regarded as a mov- 
able event, an event which may be deferred or has- 
tened according to the Church’s attitude toward it. 
He did not encourage His disciples to expect Him 
in their day; nor does it appear that His Apostles 
had any definite conviction that He would come in 
their time. On the contrary, He plainly intimated, 
that there would be a long time of waiting. The 
gospel must first be preached to the ends of the earth. 
The Bridegroom tarries till midnight. ‘Because 
they thought that the kingdom of God would imme- 
diately appear He said, therefore, a certain noble- 
man went into a far country to receive for himself 
a kingdom and to return.” Who is this nobleman 
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if not the noblest of all men? What is the far coun- 
try if not the heavenly, whither He ascended to be 
crowned and to receive a kingdom. What is the king- 
dom if not the Messianic reign of righteousness 
which He came to set up on earth in the complete 
overthrow of Satan’s realm? Who are the ten serv- 
ants but His followers left on earth to occupy, till 
He come again, to labor faithfully in the spread of 
His gospel till His appearing. And what signifies 
the return of the nobleman but the coming of Christ 
again with all His saints whose citizenship now in 
heaven will then be transferred to the new heaven 
and the new earth, to be the glorified realm of the 
redeemed, who shall henceforth reign with Christ 
as the Prince of peace. In the broadest sense heaven 
~ and earth will be one, and the redeemed will have the 
freedom of the whole realm of the Father’s house. 


XV 
THE KINGDOM IN THAT AGE 


N its historic manifestation the kingdom of God 
appears in three great progressive stages, the 
Prophetic, the Messvanic and the Paternal. 

These historic stages of the kingdom of God among 
men may also be characterized as the Law Age, the 
Gospel Age and the Age to Come. The Prophetic 
is the period of announcement. It embraces the 
time between the first promise of the conquering 
“Seed of the woman” and His arrival in the birth of 
Jesus. The mission of the Prophets of this period 
was twofold. First they applied the provisional law 
of the kingdom revealed through Moses to the hearts 
and lives of God’s chosen people, so as to make them 
feel the need of the coming Savior. This period of 
announcement was directly preparatory to the Mes- 
sianic and remotely preparatory to the Paternal, or 
completed stage of the kingdom, called “The king- 
dom of the Father.” 

The Messianic is the period of realization in the 
advent of the Redeemer, in His person and in His 
saving offices. The Word of promise made flesh 
and dwelling among men brought the kingdom in its 
regenerating power into human life. It is the period 
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of conquest. The head of the serpent is being 
crushed. Christ was “manifested to destroy the 
works of the Devil,” and so to rescue fallen man 
and his earthly inheritance from the dominion of 
the “god of this world.” At His baptism the Son 
of God was anointed to overthrow Satan’s kingdom 
and to set up the kingdom of God among men. His 
mission was “‘to preach the gospel to the poor, to 
heal the broken-hearted, to preach deliverance to the 
captives, to set at liberty them that are bruised and © 
to preach the acceptable year of the Lord’’—the year 
of Jubilee, when all of man’s lost possessions should 
be returned to him as the divinely appointed heir. 

From this view-point Christ’s work as the Mes- 
senger of the covenant was twofold. He came to de- 
stroy and to create, to tear down and to build up, to 
east Satan out and to bring God into human life. To 
this end He was invested on the day of His resurrec- 
tion with “all power in heaven and on earth” under 
the commission “ to rule till all His enemies were put 
under His feet.” This investment of authority and 
power belongs to Him as the Second Man, the “Man 
from heaven.” It should be noted that this commis- 
sion was the same as that given to the first man, ‘‘to 
rule and to subdue the earth,” but under new con- 
ditions brought about by the first man’s failure. 

The distinguishing feature of this period is its world- 
wide evangelism. Christ in His threefold Messianic 
offices as the Light of the world, as the Lamb of God, 
which taketh away the sin of the world, as King of 
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kings is being realized to the faith and hope of all 
who will receive Him. When He shall have ful- 
filled His commission to “destroy the works of the 
Devil,” when He shall have set up the kingdom of 
God in the destruction of the last enemy by the res- 
urrection, then the Messianic will give way to the 
Paternal kingdom. 

In his famous chapter on the resurrection in First 
Corinthians Paul characterizes this transition to the 
Paternal kingdom in these remarkable words, “Then 
cometh the end, when He shall have delivered up 
the kingdom to God even the Father; when He shall 
have put down all rule and all authority and power. 
For He must reign till He hath put all enemies un- 
der His feet. The last enemy that shall be destroyed 
is death. For He hath put all things under His 
feet. But when He saith all things are put under 
Him, it is manifest that He is excepted that did put 
all things under Him. And when all things shall be 
subdued unto Him, then shall the Son also Himself 
be subject unto Him that did put all things under 
Him, that God may be all in all” (1st Cor. 15: 24- 
28). 

This remarkable passage should be understood in 
the light of St. Paul’s interpretation of the first and 
the eighth Psalms. In his inspired view the Son 
of God identified with all suffering humanity in His 
birth and with redeemed humanity in His resurrec- 
tion, this new man risen in Christ and exalted to- 
' gether with Him into the heavenly places is the 
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“heir of the world to come.” It is this Second Man, 
deuteros anthropos, the Man from heaven, who at 
His resurrection was clothed with power to subdue 
all His enemies and set up the kingdom of God on 
earth. When this royal commission bestowed on the 
Son of God as the ‘‘seed of the woman” is fulfilled, 
then will He surrender to the Father the kingdom, 
which He as the divine Head of our redeemed race 
was empowered to set up on earth. He will return 
to the Father the royal commission which He derived 
from Him, in whose name it was executed. As the 
divine Head of a godlike race of men and the Heir 
of all things, the Son of God will henceforth be iden- 
tified with the citizenship of that new and splendid 
age, yet in such a way, that the Father will rule in 
and through the Son. The relative time of this tran- 
sition from the Messianic to the Paternal kingdom is 
clearly marked. It will take place at the resurrec- 
tion, when the last enemy shall be destroyed; when 
“death will be swallowed up of life.” The Father’s 
ereat gift of life through the Son will be completed 
in the resurrection of the body. The new man will 
then receive the crown of life, life in all its fullness 
of honor, glory and power. 

The nature of this transition is also defined. The 
Son of God as the Mediator of the new covenant, as 
the divine Head of our redeemed race, will surrender 
to the Father the authority and power, with which 
He was invested at His resurrection. Having ful- 
filled His Messianic mission in the setting up of the 
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kingdom of God among men and in the overthrow 
of all enemies, the Son of Man will henceforth be 
identified with the citizenship of God’s paternal rule. 
As the members of His spiritual body share with 
Him the investment of power by which Satan’s king- 
dom is being overcome, so shall He share with His 
brethren the citizenship and all the blessings of the 
Paternal kingdom which He was commissioned to 
set up among men. The purpose of this transition 
from the Messianic to the Paternal rule is, that ‘“God 
may be all in all’; that Christ’s intercessory prayer 
may be realized. “That they may be one, as thou, 
Father, art in me and [I in thee, that they alsc may 
be one in us” (Jno. 17:21-23). This oneness of 
the divine and the human in the Son of God as iden- 
tified with our redeemed race will be the dominant 
characteristic of the Paternal kingdom. The sover- 
eignty of God will be merged into His Fatherhood. 
The kingdom and the family of God will become one. 
Law will reign in love. “Come ye blessed of my 
Father, inherit the kingdom prepared for you from 
the foundation of the world”—prepared in the divine 
purpose, but not realized until the Second Man, the 
“Man from heaven” shall have set it up through the 
regenerating power of His gospel. 

It was in anticipation of the Paternal kingdom 
that Christ taught His disciples to pray, “Thy king- 
dom come. Thy will be done on earth as it is done 
in heaven.” We are still praying, “Thy kingdom 
come” and will continue so to pray till the Messianic 
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is merged into the Paternal rule and “God is all in 
all.”” 

Christ and His Apostles spoke of the kingdom of 
the Father as the ‘‘age to come.” The first age till 
the birth of Christ was characterized by the reign of 
sin. The unrestrained spirit of apostasy carried the 
whole race of man away from God into all the de- 
generacy of pagan idolatry. It was the age of de- 
struction. The Messianic is the age of reconstruc- 
tion. ‘The gospel is the power of God unto salva- 
tion both to Jew and to Greek.” The kingdom 
of God is coming into human life. The leaven of it 
is slowly but surely permeating the whole lump of 
humanity till all be leavened with its righteousness. 

The ‘‘age to come” will be the kingdom of the 
Father fully arrived. It will be the age of complete- 
ment, toward which all history is converging. While 
the Prophets of the Old Testament caught a glimpse 
of the glory of the Paternal kingdom they did not 
distinguish it from the Messianic. For this distinc- 
tion we must go to the prophets of the New Testa- 
ment. Christ and His Apostles clearly mark the 
distinction both in time and in character. 

In His own teaching concerning the kingdom of 
God Christ devoted Himself mainly to the Messianic 
stage of it. He preached the gospel of the kingdom 
by which it was to be set up. His message was “‘Re- 
pent ye, for the kingdom of heaven is at hand.” The 
sermon on the mount is an exposition of the coming 
of the kingdom into the hearts and lives of its citi- 
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zens along the pathway of genuine religious expe- 
rience. It illustrates the righteousness of the king- 
dom and the relation of its citizens to the unconverted 
world. They are the “salt of the earth,” the “light 
of the world.” The kingdom parables all set forth 
some phase of God’s rule coming into human life. 
They illustrate the seedlike growth of the kingdom, 
its leavenlike, transforming power, its fieldlike mix- 
ture of good and evil during its formative stage, its 
cornlike, secret development, its preciousness to them 
who come really to possess it. 

Christ spoke of the kingdom of the Father and 
pointed His disciples to its coming at the end of this 
gospel age; but He left it to His Apostles more fully 
to set forth in doctrine and prophecy that Paternal 
age of fullness and glory. St. Paul and St. John are 
in the main the prophets of this coming age. Paul’s 
forecast of it is principally doctrinal. He seems to 
have written most of his letters in full view of this 
coming age of glory. The whole of his letter to the 
Ephesians is devoted to the exaltation and the unity 
of the Church as Christ’s spiritual body, the temple 
of God’s glorious habitation. The Church, the fam- 
ily, the kingdom of God are beautifully blended in 
the unity of God and man in Christ, which is the 
great thought of this epistle. His letters to the Thes- 
salonians give evidence that his great success in 
preaching the gospel to this church was due largely 
to the interest he awakened in the coming of the king- 
dom of God at Christ’s appearing. 
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St. John’s forecast of the Paternal kingdom is de- 
scriptive and poetic. He saw it in beautiful, pro- 
phetic vision. Twenty chapters of his Apocalypse 
are devoted to the Church, a vision of her coming 
conflicts, her trials and sufferings, her defeats and 
her victories. In John’s writings the dominant con- 
ception is not the sovereignty, but the fatherhood 
of God. The Father reveals His love through the 
Son, whose mission it is to save from destruction 
and to unify God’s family on earth. This great mis- 
sion of evangelizing the world, of establishing God’s 
rule among men, St. John describes in prophetic 
vision to its consummation in the resurrection, in the 
final judgment and in the arrival of the New Jeru- 
salem out of the new heaven upon the new earth, 
henceforth to be God’s dwelling place among men. 
John’s glowing description of the holy city is the full- 
est prophetic account of that coming age of splendor 
which Paul calls the “kingdom of the Father.” Its 
dominant characteristics as set forth by the prophets 
of the New Testament may thus be summarized: 

God the Father revealed in Christ will be the ulti- 
mate source of authority—the fountain of life and 
blessing. “And He showed me a pure river of water 
of life clear as crystal proceeding out of the throne 
of God and of the Lamb.” 

The citizens of the kingdom will include all of 
redeemed humanity brought through Christ into a 
filial relation to God and made heirs with Christ of 
the world to come. The position of Christ in that 
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world will be unique. “As the Son of God He will 
share the government with the Father.” “The throne 
of God and of the Lamb shall be in it.” As the Son 
of Man He will share with His brethren in the citi- 
zenship of the kingdom. He will both rule and be 
subject to the Father. He is the ideal man in whom 
the kingdom has its fullest realization. 

The will of the Father revealed through the Son 
and written on the hearts of His children by His 
indwelling Spirit, will be the law of the kingdom. 
The government will be an ideal theocracy. ‘The 
tabernacle of God will be with men.” The type 
shown in the tabernacle of Moses will be realized in 
the personal and visible presence of God among His 
glorified saints. In that ideal theocracy God will 
rule not from without, but from within. The method 
of divine government is self-control. 

But a kingdom without a country would be an 
anomaly. There must be a sphere of life and of 
activity. In the Paternal kingdom that sphere will 
be the “new heaven and the new earth.” This will 
be the “‘Father’s house.” What all it will embrace 
in its resources, in its room for activity and growth 
and blessing, we cannot even imagine. But we are 
assured that it will be commensurate with all the 
demands of that ageless life, which is the Father’s 
greatest gift in His Son. 

It will be a spiritual kingdom not in the exclusion 
of material elements, but in the subordination of all 
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elements to the divine Spirit, the builder of God’s 
house. God will be “all in all.” 

On its negative side the Paternal kingdom will be 
characterized by the exclusion of all evil. To over- 
come evil with good, to drive out darkness with light, 
to convert sinners into saints, ultimately to “gather 
out of the kingdom all things that offend,” is the 
great task of the Messianic period. In the complete- 
ment of this work of elimination, of overcoming evil 
with good, the Messianic will pass into the Paternal 
kingdom, where “God will wipe away all tears.” 

When it is said of Christ that His kingdom will 
have no end, this must be understood as affirmed of 
the Paternal kingdom into which the Messianic will 
be merged at Christ’s coming. Considered as God’s 
rule among men coming now into the world and to 
be completed at Christ’s appearing again to raise 
the dead and to judge the world, it will be an ever- 
lasting dominion. 

In the Paternal, God-centered kingdom the Father 
will be “all in all’ in such a glorious fellowship, 
that the Son embracing all of redeemed humanity, 
will share the government with Him through the 
perfection of self-government. 

As thus seen in its three great historic stages, the 
kingdom of God, called in Matthew the kingdom of 
heaven, is clearly distinguished from heaven itself. 
Heaven, which is the sphere of divine manifestation 
to other intelligences, is not the subject of prophecy. 
The kingdom of God, which is the subject of proph- 
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ecy, is the sphere of His manifestation to an apos- 
tate race of men for the purpose of their redemption. 
In the realization of that purpose ‘‘the tabernacle of 
God will be with men. He will dwell with them 
and they shall be His people and God Himself shall 
be with them and be their God.” 

The kingdom of God which is the subject of 
prophecy is as clearly distinguished from His rule in 
nature. His sovereignty over nature is a present, 
universal fact. ‘Thy kingdom ruleth over all.” 
Christ’s kingdom is a coming realm of spiritual law 
and order, a kingdom of truth, of righteousness, of 
love in process of arrival. “Thy kingdom come.” 
The subject of this kingdom is the new man in Christ. 
In its consummation in the world to come how far 
and wide the sphere of its life and activity will ex- 
tend is not fully revealed. The new heaven and the 
new earth, which are to follow this temporal, cor- 
ruptible world-order, may embrace the whole starry 
universe. The new man who is made in Christ a 
partaker of the divine nature and exalted into the 
fellowship of the Godhead, may share with his 
heavenly Father universal dominion. He is de- 
clared to be “the Heir of the world to come.” How- 
ever this may be, the kingdom of the Father is a 
prophetic reality, the goal of all history. In the 
setting up of this kingdom of God, His purpose is 
the manifestation of Himself to all of His intelligent 
creatures as he is revealed in no other sphere of His 
creative activity (Eph. 3:10). 
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Nor is the kingdom as thus seen in its Paternal 
stage of completement to be identified with the 
Church. The kingdom is more comprehensive than 
the Church. The Church is Christ’s spiritual body. 
The kingdom includes the Church as its glorified citi- 
zenship. Viewed as a realm the kingdom is the 
sphere of the Church’s future life and activity. 
Stated concisely the Paternal kingdom will include 
these essential and constituent factors: 

1. God will be the fountain of its life and law 
and blessedness. 

2. The law of its righteousness will be the new 
commandment, ‘‘that ye love one another.” 

8. Its citizenship will embrace the whole race of 
redeemed manhood of whom Christ, the man from 
heaven, is the spiritual Head. 

4. The new heaven and the new earth will be 
the incorruptible sphere of its life and activity. 

The idea of the kingdom, its whole spiritual con- 
cept is of God, and is spoken of as from the founda- 
tion of the world; but the entrance of the idea into 
the mind of the world is a matter of age-long growth. 
Through all of the Prophetic period including Christ, 
the Spirit of Prophecy labored to form in the faith 
and hope of His chosen people a true conception of 
the kingdom, which He was seeking to realize among 
men. The constant tendency on their part was to 
misinterpret the promises of the kingdom, so to ma- 
terialize and to localize the conception of it, as to 
narrow it down to a Jewish commonwealth with the 


THE KINGDOM IN THAT AGE 219 


gentile nations as tributary dependencies. So strong 
was this materializing drift of the Israelitish spirit 
that the Prophets themselves hardly escaped its in- 
fluence. They did not seem fully to understand the 
spiritual nature and world-wide embrace of the king- 
dom which they announced. 

When Christ came into His public ministry, He 
found it necessary to recast the popular notion of His 
person and of His Messianic rule. In His gospel of 
the kingdom He spiritualized, elevated and expanded 
the conception of it in the minds of His followers both 
as to its content and as to its extent. By the neces- 
sity of the new birth on which He insisted in order 
to see the kingdom, He both spiritualized it and 
made it universal so as to include from every nation 
all that do righteousness. It was this new living 
wine of the gospel which so burst the old wine-skin 
of Jewish misconception as to bring about that breach 
between Himself and His nation, which finally cul- 
minated in His crucifixion. Indeed this was true of 
all the Prophets. They had to sacrifice their lives 
in their efforts to spiritualize and elevate the popular 
notion of the kingdom, which they sought to realize. 

Christ’s own ministry as a Prophet may be re 
garded as the culmination of the Prophetic period. 
In His person and in His teaching He gave to the 
world a complete conception of the kingdom which 
_ He came to set up. Nothing was added by His 

Apostles to the ideal of the kingdom as set forth in 
Christ’s gospel. As it was the mission of the Pro- 


220 “THE WORLD TO COME” 


phetic period including Christ’s ministry to formu- 
late the conception of the kingdom in the faith and 
hope of the world, so it was the mission of His Apos- 
tles and of the whole Messianic period to realize the 
doctrine of the kingdom, to bring God’s rule of right- 
eousness of peace and joy into the every-day expe- 
rience of human affairs, to set up that ideal in every 
phase of human life, until at the coming of Christ 
there should be brought into His kingdom such a 
power of spiritual and physical regeneration as 
would consummate His great work of reconstruction 
and merge the Messianic into the Paternal rule. Ac- 
cording to our Lord’s parabolic illustration the 
prophetic seed of the kingdom planted by the hand 
of Moses in the tabernacle, which was the central 
symbolic fact in the theocracy, must grow in the con- 
ception of the chosen people under the light of sub- 
sequent prophecy and of His own ministry, till it 
will mature at length in the full-grown tree of the 
Paternal kingdom at Christ’s coming, when the true 
tabernacle of God will be with men and “He shall 
dwell with them and they shall be His peopl and 
He shall be their God.” 

Although related to all the ages that have gone be- 
fore, that age of glory will be in the highest sense 
a new creation. As the Son of God came into the 
natural man so as to exalt him into a spiritual type, 
so will the kingdom of God regenerate the natural 
into a spiritual world. This great change will come 
about not from forces within the natural, but from 
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a divine source of power working by natural and by © 
supernatural methods into the natural. The king- 
dom will come into the world as it comes into the 
heart by way of a new birth. As the kingdom com- 
ing into the heart creates a new man, absorbs the 
natural into a higher type, so will the kingdom com- 
ing into the the world create a new world by exalt- 
ing the natural into a higher, incorruptible world- 
order. God will give to the world a new heart. In 
that great day of celestial and of terrestrial regen- 
eration, He will create for the world also a new body, 
an outward glorified material sphere of immortal life 
and activity. 

The supernatural, which appears all through the 
Sacred Record of the coming of the kingdom of God 
into human life, must not be conceived as the unnat- 
ural, For the supernatural produces its result in 
harmony with the natural, but from such a source 
of power above the natural as to lift the natural in 
man and in his material environment into a higher 
world-order. “For this final state of the kingdom 
presupposes great physical, cosmical changes, which 
no force working in the spiritual world can produce. 
It would be difficult to overestimate the vividness 
with which our Lord realized and the emphasis with 
which He describes, the new and marvelous condi- 
tions under which the life of the blessed of the future 
kingdom will be lived. It is an order of things lying 
altogether above this earthly life, in which the right- 
eous shall shine as the sun, in which all the prophets 
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will be seen, in which the pure in heart shall enjoy 
the beatific vision of God, in which those who hun- 
ger and thirst after righteousness shall be completely 
filled. Surely to effect this there must take place a 
great crisis, a great catastrophe at the end, which 
will be very opposite to all evolution. Our Lord 
has marked its unique character by calling it the pal- 
ingenesis, the regeneration. Matt. 19:28.” (Vos, 
“The Kingdom of God and the Church,” p. 77.) 

The moral order of this new and splendid world 
will be the perfection of self-government. God will 
have His tabernacle in the heart as well as among 
men. This conception of the Paternal kingdom ex- 
plains its type in the Old Testament theocrasy, that 
God’s chosen people should be a kingdom of priests; 
and the corresponding statement in the New Testa- 
ment, that the saints shall rule with Christ, that they 
shall sit down with Him in His throne as He is set 
down with His Father in His throne. With God 
enthroned in every heart every one will be king over 
his own life and over the realm of his own environ- 
ment. | 


XVI 
THAT WORLD AND THE UNSAVED 


HROUGHOUT the whole Bible there is a 

T sharp line drawn between two widely dif- 

fering types of men. These types are var- 

iously characterized as the spiritual and the carnal, 

the believing and the unbelieving, the righteous and 

the wicked, the children of God and the children of 
this world, the saved and the lost. 

At the close of this gospel age, when the Christ is 
to appear the second time in power and in glory to 
raise the dead, to judge the world and to carry His 
kingdom forward into that coming age of completed 
redemption, what will be the destiny of the unsaved ? 
Has the spirit of prophecy made as clear a revela- 
tion of the future estate of the lost as He has of the 
saved portion of our sinful race? 

There are in the main three different views held 
as interpretations of what the Bible teaches on this 
subject. 

1. There is the traditional and generally accepted 
doctrine of the Church. This doctrine affirms, that 
the unbelieving remain unsaved in their sins forever 
alienated from God and abandoned to all the natural 
and judicial consequences of their apostasy. 

2. There is a small branch of the Christian 
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Church which holds to the doctrine of universal sal- 
vation. ‘This doctrine is variously stated. Some 
universalists apply it only to the human race. Ulti- 
mately all men will be brought to share in the bene- 
fits of Christ’s redemption. Others extend it ‘even 
to the fallen angels. Sometime, it may be in the 
far distant future, all of God’s fallen creatures, men 
and angels, will be recovered and restored to an estate 
of perfect life and bliss in that coming world of 
glory; so that all evil will be finally eliminated from 
the universe. 

3. There is another comparatively small body of 
Christians who advocate a doctrine of conditional 
immortality, popularly known as the “annihilation 
of the wicked.” This doctrine is held in different 
forms. In one form its advocates teach that immor- 
tality as the gift of creation was conditioned on man’s 
perfect obedience. If he had not sinned, he would 
have lived forever. When sin entered our race, im- 
mortality was forfeited and cannot be recovered save 
through the channels of divine grace. The warning, 
“In the day thou eatest thereof, thou shalt surely die,” 
is interpreted to mean the extinction at death of 
man’s whole personal life. The only escape from 
the extinction of personal life as the wages of sin is 
through repentance and faith in Christ. All who 
become united by faith with the Son of God share in 
Him the gift of eternal life. But the unsaved for- 
feit their existence in the dissolution of the personal 
union of soul and body. 
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In another form this doctrine holds to the exist- 
ence of the souls of the unsaved after death, but in 
an unconscious, dormant state until the resurrec- 
tion. At the resurrection all will come forth from 
the sleep of death, the just unto eternal life, and 
the unjust to a second probation in the presence of 
the visible Christ. All who finally reject Him will 
be cast together with the Devil and His angels into 
the “lake of fire which is the second death,” to be 
consumed, their being wholly extinguished. Ac- 
cording to this view the second death means annihi- 
lation. From that coming world of glory all evil will 
be eliminated not by universal salvation, but by the 
utter extinction of the wicked. 

I purpose in this chapter to make a brief exposi- 
tion of some of the leading facts of the Word of God 
bearing on this phase of the subject. Our Lord said 
of the ministry of the Spirit “When He is Come He 
will convict the world in respect of sin and of right- 
eousness and of judgment; of sin, because they have 
not believed on me, of righteousness, because I go 
to the Father, of judgment, because the Prince of 
this world is judged.” It is from the view-point of 
the cross of Christ as thus interpreted by the Spirit, 
that sin and salvation and judgment must be studied 
in order to be understood. The same gospel, which 
brings life and immortality to light also reveals the 
destiny of the wicked, who will not repent. 

1. “He shall convict the world of sin.” In the 
light of the “Sun of Righteousness, who made His 
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soul an offering for sin,” what does the Spirit teach 
concerning sin?’ From an ethical view-point sin is 
defined to be the “transgression of law.” Spiritually 
considered sin is apostasy, alienation from God. All 
through the Bible there is emphasized the fatality 
of sin, its soul-destroying power. The law says, 
‘“‘The soul that sinneth it shall die.” ‘The wages of 
sin is death.” That death as the wages of sin does 
not mean the extinction of man’s personal life, is 
evident from the fact, that the sinner is characterized 
as “dead toward God,” while he is at the same time 
declared to be “alive to the world.”” He is dead spir- 
itually to the facts of the kingdom of God, but alive 
intellectually to the facts of this world, morally sen- 
sitive to right and wrong, socially alive to worldly 
friendships, aesthetically alive to material forms of 
beauty. 

As sin is a spiritual fact originating in an apostate 
will, so is death as the wages of sin to be regarded 
first of all as a spiritual result. The Bible nowhere 
teaches, that death as the wages of sin means the ex- 
tinction of personal life, but rather of the spiritual 
life, of faith and love and obedience toward God. 
These functions of the spiritual life, which are es- 
sential to ‘knowledge, righteousness and holiness” 
are dead in the natural man. Hence our Lord’s 
insistence, ‘Verily, verily, I say unto you, except a 
man be born again, he cannot see the kingdom of 
God.” St. Paul declares, that physical death is an 
attendant result of spiritual death. ‘The body is 
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dead because of sin.” He assures us, that all who 
are made alive in Christ, shall also by His indwell- 
ing Spirit be quickened into a new and exalted bodily 
life (Rom. 8: 10-11). 

It is in the light of the cross of Christ, that the 
Spirit most fully reveals the world-wide dominance 
and destroying power of sin. ‘He shall convict the 
world of sin.” Sin is a racial fact. It is the teach- 
ing of the Spirit, that in the apostasy of the first 
man all mankind was embraced, so that not only does 
every man sin personally from an inherited sinful 
nature, but all sinned and fell away from God in the 
first man’s transgression, and so death as a result 
passed on all, because the life of the first man was 
the life of all. The alienation from God, which 
carried spiritual death to the whole human race, was 
accomplished in the apostasy of the first man on the 
same principle that a vine severed from its root car- 
ries death to all its branches. This community of 
hfe St. Paul assumes as existing between the first 
man and all his descendants by natural generation, 
as it exists between Christ, the second man, and all, 
who come into Him by spiritual regeneration (See 
Rom. 5: 12-21. 1 Cor. 15: 22). 

“He shall convict the world in respect of right- 
eousness.” In the light of the cross of Christ, what 
does the Spirit teach concerning salvation? All 
through the Old Testament there runs the promise 
and hope of a coming Redeemer. With ever increas- 
ing clearness the promise was carried forward 
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through the whole of that first world-period which 
terminated in the birth of Christ. His person and 
mission were fully described. He is first called the 
“seed of the woman.” Was not this form of desig- 
nation meant to be prophetic of His virgin birth? 
Later on He is called the seed of Abraham, and still 
later the Son of God (Second Psalm). His mission 
is variously defined. He is to “bruise the serpent’s 
head,” ‘‘to destroy the works of the Devil,” “to show 
the Father,” “‘to seek and save the lost,” to set up the 
kingdom of God among men. 

Throughout the whole Old Testament coe of 
promise, of type and symbol and of prophecy, the 
condition of righteousness is faith in Jehovah, the 
Christ of that period (See Ist Cor. 10:4). In His 
New Testament gospel our Lord states the condition 
of salvation variously. ‘Except a man be born 
again, he cannot see the kingdom of God.” ‘Except 
ye repent, ye shall all likewise perish.” “Except ye 
be converted and become as little children, ye shall 
in nowise enter into the kingdom of heaven.” ‘He 
that heareth my words and believeth on Him that 
sent me hath everlasting life, and he shall not come 
into condemnation for he hath passed from death 
unto life.” All these forms of expression present 
various phases of the same way of life. They em- 
phasize two great truths. The kingdom of God as 
a spiritual fact must first come into man’s heart by 
way of a divine act of regeneration. Then man can 
go into the kingdom as a social body of redeemed 
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men by his own act of repentance and faith in God. 
In other words, the new birth, which is a regener- 
ating act of the Spirit in the subconscious life, must 
emerge into conscious life in repentance and faith 
which together with other graces are called the 
“fruits of the Spirit,” because God’s indwelling 
Spirit alone can produce them in believing lives. 
And all these are constituent elements of righteous- 
ness, of the need of which the Spirit is to convict 
the world. His mission is to show to the world, the 
righteousness of God in Christ, which man must 
come to possess in order to go into the kingdom of 
God as a social body, the spiritual body of Christ. 
Why did our Lord add, “because I go to the Father” ? 
His return to the Father marked the completement 
of His atoning work and was the signal for the offer 
of His righteousness to all men through the preach- 
ing of His gospel. All who yield to the convicting 
power of the Spirit and accept the righteousness of 
God in Christ are the ‘“‘saved.” All who through un- 
belief fail of the righteousness of God are the “lost.” 

From this view-point of the cross of Christ the sin, 
in respect of which the Spirit convicts the world, is 
preeminently that of unbelief. “Because they have 
not believed on me.” It is the attitude of the world 
toward its divine Savior of faith, or of unbelief, that 
saves or condemns. The lost before the call of 
Abraham are they who did not believe in the Savior 
preached to them in the gospel of ‘the Seed of the 
woman.” The lost from Abraham to Christ are they 
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who did not believe Jehovah, the messenger of the 
Old Testament covenant. They rejected the Savior 
proclaimed in the gospel of type of symbol and of 
prophecy. The lost since the birth and resurrection 
of Christ are condemned because they believe not in 
the crucified Son of God. In all ages the unbelief 
which condemns is man’s rejection of the same 
Savior held up under different, but progressive 
aspects of manifestation. Nothing could be clearer 
on this point than the Savior’s own words. ‘God 
sent not His Son into the world to judge the world; 
but that the world through Him might be saved. 
He that believeth on Him is not judged; He that be- 
lieveth not hath been judged already, because he hath 
not believed on the name of the only begotten Son of 
God.” Jesus said “Before Abraham was I am.” 
The unbelief for which the world is condemned be- 
gan its history with the promulgation of the first gos- 
pel promise, when Cain rejected the Christ seen by 
the faith of Abel in the blood of the burnt offering 
(Heb. 11: 4). 

8. “He shall convict the world in respect of 
judgment, because the Prince of this world is 
judged.” In the light of the cross of Christ what 
does the Spirit teach concerning the destiny of the 
unbelieving portion of our sinful race? 

All through the Bible the fact is disclosed that in 
the invisible background of man’s apostasy there is 
the “‘Prince of the world” as the prime, moving spirit 
of evil. In the story of Eden the serpent is the in- 
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stigating spirit of temptation. In that wonderful 
trial of faith, wherein Job is the suffering hero, 
Satan appears in the background as the prime ac- 
cuser. In the tragedy of the cross of Christ men 
were but the blind instruments of the “Prince of 
this world.” That Satan was the prime mover in 
the death of Jesus is plain from the Savior’s words 
uttered just before His crucifixion. “The Prince 
of this world cometh and hath nothing in me.” 
“After the sop Satan entered into Judas.” “Now 
is the judgment of this world; now shall the Prince 
of this world be cast out.”” How wonderful are the 
counsels of God! The very death, which the Prince 
of this world planned for the destruction of the Son 
of man proved at once his own overthrow and the 
salvation of men. For in His death He became the 
“Lamb of God that taketh away the sin of the world.” 

But what of the unbelieving portion of mankind? 
How does the cross of Christ affect them? Precisely 
in the same way that it affects the Prince of this 
world. The Prince of this world and the unbelieving 
are judged in the same act of Divine suffering, which 
atoned for the sin of the world. The cross of Christ 
which saved the world condemned the Prince of this 
world, and will yet cast him and his out of the world. 
The point which I want to bring out and to which 
all I have said leads is this, that the unbelieving, 
who have in all ages rejected Christ, have in that act 
of apostasy joined themselves to the Prince of this 
world and share his lot. Let me quote here the 


232 “THE WORLD TO COME” 


words of the King Himself, who will sit in that day 
on the throne of His glory to judge the world. 
‘Then shall the King say to them on His right 
hand, Come ye blessed of my Father inherit the king- 
dom prepared for you from the foundation of the 
world. ‘Then shall He also say to them on His left 
hand, Depart from me, ye cursed, into the eternal 
fire, which is prepared for the Devil and his angels.” 
“‘And these shall go away into eternal punishment, 
but the righteous into life eternal” (Matt. 25: 41- 
46). 

In his vision of the last judgment John saw the 
unsaved cast out of the world to share the same fate 
with the Devil and his angels who deceived them. 
“‘And the Devil who deceived them was cast into the 
lake of fire and brimstone, where are also the beast and 
the false prophet; and they shall be tormented day 
and night forever and ever” (Rev. 20:10). “And 
if any was not found in the book of life, he was cast 
into the Jake of fire.” ‘But for the fearful and the 
unbelieving and the abominable and murderous and 
adulterers and all liars, their part shall be in the lake 
that burneth with fire and brimstone, which is the 
second death” (Rev. 21:8). In the Old Testament 
as well as in the New, the unbelieving are spoken of 
as perished, consumed, destroyed, banished from the 
presence of God. That such expressions employed as 
judgments mean more than bodily death is plain, for 
the righteous must die. So far as the present life 
is concerned, the ungodly often prosper more than 
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the righteous. When the Psalmist saw this he con- 
fessed, that his ‘‘feet wellnigh slipped.” He well- 
nigh stumbled over the prosperity of the wicked into 
unbelife. Until he went into the sanctuary and looked 
at the matter in the light of God’s Word; then he 
saw the end of the wicked that they prospered now 
to be at last “utterly destroyed.” 

That the consequences of sin overtake the wicked 
in a conscious state of existence after death is seen 
in the parable of Dives and Lazarus. In this life 
Lazarus is the sufferer. Dives fares sumptuously. 
But in the spirit-world conditions are reversed. Laz- 
arus is happy in Abraham’s bosom, while Dives con- 
fesses himself to be in torments. The parable as- 
sumes what none but the Sadducees denied, that the 
souls of men good and bad continue in a state of 
conscious existence after death. 

Considering all the facts revealed in the Bible in 
respect of sin, of righteousness and of judgment, 
that the unbelieving share the judgment of the Prince 
of this world, unless it can be shown from the Word 
of God that the judgment on Satan is not final or 
that it means his annihilation, it is difficult to see 
how any other interpretation could prevail than that 
which the Church in all her great historic branches 
has always taken to be the final destiny of the wicked. 
The plain utterances of our Lord leave no room for 
any other doctrine. “These shall go away into ever- 
lasting punishment, but the righteous into life 
eternal.” 
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But there are those who say that the doctrine of 
everlasting punishment is unreasonable and shocking 
to the moral sense. But to whose moral sense? Whose 
reason, whose moral judgment is competent to de- 
cide such a great geustion of divine government? 
Surely not man who looks with imperfect vision on 
a very limited section of this great moral world of 
which he is a part. Is apostate man to dictate to 
the Infinite Judge of all what is reasonable and just 
in the moral order of His universe? Not our reason 
or moral sense but God’s own Word alone can give 
us the true light. 

It is said that the doctrine of eternal suffering is 
inconsistent with the love of God. ‘To this objection 
it is quite a sufficient reply to refer to Christ’s own 
words, ‘God so loved the world that He gave his 
only begotten Son, that he that believeth on Him 
should not perish, but have everlasting life.’ The 
same loving Savior also said, ‘He that believeth not 
is condemned already because he hath not believed 
on the only begotten Son of God.” The same who 
suffered for our sins is He who said “These shall 
go away into everlasting punishment, but the right- 
eous into life eternal.” The Judge of all the earth 
who passed this sentence must do right. ‘The Lord 
is in His holy temple; Let all the earth keep silence.” 

There are but two possible ways of escaping the 
doom of everlasting punishment; either by regener- 
ation and conversion or by annihilation. Hence it 
is no doubt that there are but two views held on this 
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subject contrary to the generally accepted belief of 
the Church, universalism and conditional immortal- 
ity. Hach one must judge for himself which of these 
doctrines is true to the facts of God’s Word. 

The question may be fairly raised, are not uni- 
versalism and conditional immortality forced inter- 
pretations to escape the doctrine of everlasting pun- 
ishment? Every one will admit, that the doctrine 
teaches an awful fact. But is not sin an awful 
fact? Does not the one lead to the other? Are not 
heaven and hell moral antipodes? In a world of 
personal life could God create good without poten- 
tially creating evil? Can there be a moral up with- 
out a moral down? The higher it is possible to rise 
the lower one may fall. 

It is said of Judas after he had betrayed his Mas- 
ter and committed suicide, that he went to his own 
place, the place whither the whole moral drift of his 
life gravitated him. It is said that in the South 
Atlantic there is a region where all the wreckage of 
the oceans gather. Is not that the Bible doctrine of 
the “lake of fire, the place prepared for the Devil 
and his angels,’ whither all the moral wreckage of 
the universe naturally gravitates? South of Jeru- 
salem in one of the deep gorges below the city there 
was a spot where all the refuse of the city was carted 
and dumped to be consumed with fire. It is this place 
called in the Hebrew Gehenna translated “hell” which 
our Lord uses to designate the fate of the wicked. 
“Woe unto you Scribes and Pharisees, hypocrites, 
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ye serpents, ye offspring of vipers, how shall ye escape 
the judgment hell?” “If thine eye cause thee to stum- 
ble, cast it out; it is good for thee to enter into the 
kingdom of God with one eye, rather than to have 
two eyes and be cast into hell, where their worm 
dieth not and their fire is not quenched.” Could 
there be anything more graphic and terrible than 
our Lord’s designation of hell as the dumping ground 
for all the moral refuse and wreckage of the world? 

No intelligent reader of the Bible will be misled by 
the material terms employed to describe the condition 
of the lost. Worm, fire, brimstone, outer darkness, 
these are figurative terms employed to convey to the 
minds of men awful spiritual fact. Heaven is a 
spiritual fact. Paul says it is within you. It is 
righteousness, peace and joy in the Holy Spirit. 
This is heaven individualized. Wherever heavenly 
minded people congregate there they will make a so- 
cial heaven. They will “sit together with Christ in 
the heavenly places.”” Why should it not be so with 
the ungodly? General Sherman said “War is hell.” 
What a hell there must be in the soul at war with 
God, full of enmity, hating good and loving evil, 
where the worm of a never gnawing conscience dieth 
not and the fire of self-consuming passion is not 
quenched? Is it a wonder that men commit suicide 
to escape from such a hell of their own kindling? If 
there is a law of moral gravitation, that carried 
Judas to his own place, if all the moral wrecks of the 
universe including fallen angels and men gravitate 
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under the same law to the same place, could any more 
fitting language be used to describe such an awful 
social body of lost beings than the Bible employs ? 

If hell is the antipode of heaven, if the Spirit of 
prophecy has made as clear revelation of the one 
estate as of the other, should not a faithful ministry 
preach the whole truth? If it is true, as it is often 
affirmed in this wise age, that the doctrine of future 
punishment as taught in the Bible has about vanished 
from the preaching of today, if we preach love with- 
out law, if we talk sweetly about heaven, but pass 
over judgment and perdition, are we not im danger 
of the condemnation of which the Lord warned the 
prophet? ‘So thou, son of man, I have set thee a 
watchman unto the house of Israel; therefore hear 
the word of my mouth and give them warning from 
me. When I say unto the wicked, O wicked man, 
thou shalt surely die, and thou dost not speak to warn 
the wicked from his way; that wicked man shall die 
in his iniquity, but his blood will I require at thine 
hands. Nevertheless, if thou warn the wicked from 
his way to turn from it, and he turn not from his 
way, he shall die in his iniquity, but thou hast de- 
livered thy soul” (Ez. 33: 7-9). 

Why are the promises and the warnings of God’s 
Word equally distributed from one end of the Bible 
to the other, if it was not meant, that both should 
be preached with equal faithfulness? If it were 
really the doctrine of the Bible, ultimate, universal 
salvation however remote would be a very pleasant 
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hope to entertain. How many who are unwilling 
now to repent would prefer to be blotted out of exist- 
ence rather than to sin and suffer endlessly? When 
you come to think of it, what a strange contradiction 
in man’s way of thinking is the fact that the annihila- 
tionist’s hell is the Hindoo’s heaven; for in the latter’s 
conception escape from conscious life is the goal of all 
religious striving and hope. 

But for the Bible student the sole consideration is 
not what is preferable to the sinner, but what are 
the facts as revealed? In business affairs men want 
to know facts, the things that make for failure as 
well as the things that make for success. They study 
both sides of every business venture. Why should it 
not be so in the greatest of all possible risks, the 
issues involved in the business of a human life? If 
God has been as particular to inform us about the 
losing as about the winning side of life, if there are 
as many warnings as promises, why should not that 
fact be reflected in our preaching of the whole coun- 
sel of God? 

Can one preach the cross of Christ and ignore the 
law which nailed Him to the cross? St. Paul’s in- 
terpretation of the death of Christ is, “that God 
might be just and the justifier of them that believe.” 
As seen from the cross, love and law are essential 
phases of the same divine world order. In their 
deepest meaning love and law are convertible, for 
“love is the fulfilling of the law.”” The lawless man 
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is a loveless man “without God and without hope in 
the world.” 

What a stronger motive for effort to save men can 
there be than the love that realizes’ the terrible loss 
of souls unsaved? ‘For God so loved the world, that 
He gave His only begotten Son that whosoever be- 
lieveth on Him might not perish, but have everlast- 
ing life.” The love and the loss are here represented 
as commensurate. The self-sacrifice of the Son of God 
is the profoundest demonstration of the infinite loss 
of a soul dead in sin. ‘Let him know that he that 
converteth a sinner from the error of his way shall 
save a soul from death and shall cover a multitude of 
sins.” 

It is a well-known fact that universalists and an- 
nihilationists as organized church bodies have not 
contributed much self-sacrificing effort toward the 
world-wide spread of the gospel. They are not ag- 
gressively evangelistic in their spirit. Whatever of 
missionary effort they have made has been directed 
not so much toward winning men to Christ as to the 
conversion of other Christians to their own tenets. 
That portion of the Church which has been inspired 
with the largest missionary spirit are they who be- 
lieve on Christ’s authority, that “now is the accepted 
time, now is the day of salvation’; that there is no 
Bible authority for believing, that the offer of salva- 
tion extends beyond this life and beyond this present 
gospel age; that in that coming age of completed re- 
demption character and destiny, whether good or bad 
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are fixed; that in the words of St. John’s prophetic 
description of that age, “He that is unrighteous let 
him be unrighteous still; and he that is filthy let 
him be filthy still; and he that is righteous let him 
be righteous still; and he that is holy let him be holy 
still” (Rev. 22: 11-12). 

Let us be free to admit, that this is a hard doc- 
trine; that it is shocking to all those higher feelings 
of altruistic humanity with which the great Father 
has endowed us as His children in His own likeness; 
that the outlook in the direction of the lost is appal- 
ling, almost forbidding to sensitive contemplation ; 
but so are also some of the facts of history. Fam- 
ines, earthquakes, tornadoes, devastating wars, which 
have destroyed vast numbers of innocent human lives 
and entailed indescribable suffering, who can read 
of such events without being shocked; or who can 
reconcile them with Christ’s teaching concerning the 
heavenly Father, who clothes the lilies, feeds the 
sparrows and not one of them falls to the ground 
without His notice? Do the wages of sin in their 
most appalling entailment of suffering, whether in 
this or in the next world, fall any the less under the 
order of beneficent law than do these other shocking 
events of providence and of history ? 

Let us admit ali this, but let us also confess that 
an honest, sane attitude of mind cannot afford 
to ignore facts, in order to make room for a more 
agreeable doctrine. A sound Christian faith is not 
elective. It dare not believe what is agreeable and 
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cast overboard what is disagreeable. It has no al- 
ternative, but to accept all the facts as revealed, 
whether it can understand them or not. The great 
business of faith is not to harmonize but to believe 
and do the truth. This frame of mind can well af- 
ford to leave the harmony of the world to the infinite 
and all-wise God who made it and has assured us 
that ‘“‘He doeth all things well,” and “that all things 
work for good to them that love God.” 

When we look up and down, to the right and to 
the left, forward and backward into the impenetrable 
mystery of God and of life and of eternity, let us be 
thankful for the faith that saves, though it must 
needs walk darkly now, assured, that when He shall 
be revealed, we too shall “see face to face” and 
“know as we are known.” Then in all its glorious 
fullness shall be made known the “manifold wisdom 
of God according to the eternal purpose, which He 
purposed in Christ Jesus our Lord.” 


XVII 


“WHEN THAT WHICH IS PERFECT IS 
COME” 


N one of his letters Paul assures us ‘“When that 
| which is perfect is come, that which is in part 
shall be done away.” In this prophecy of a 
coming age of completed things Paul assumes what 
all the Scriptures teach, that this life now lived in 
this material body is but the beginning of a more 
blessed immortality to be realized in the resurrec- 
tion, and that the crowning glory of that life will be 
its completement. “When that which is perfect is 
come.” Or to state Paul’s view more broadly, this 
whole material world order so changeable and transi- 
tory is but the beginning, the foundation of a more 
enduring world not yet in sight. But it is in the 
Creator’s plan and now in process of construction. 
When fully arrived it will be the completement of 
this world and, of course, this world which is but the 
scaffolding of that coming age will be done away. 
This is what Paul and all the prophets of the Old 
and the New Testament assume to be the relation of 
this and that coming age of glory. There is a his- 
toric continuity which will merge one into the other. 
The coming of that which “is perfect’ is the hope 
of that which is in part. 
242 
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Nature itself rightly interpreted voices the same 
hope. You can see the prophecy of the things that 
are perfect couched in nature’s very imperfections. 
Her very mutability, the things “that can be shaken” 
are a prophecy of the “things that cannot be shaken.” 
The regnant law of change and decay, Paul calls the 
“law of sin and death.” This law in his inspired 
view reigns not only over the natural man, but over 
his whole material sphere of life. Suns, moons and 
stars, we are assured, must decay. This earth, on 
which man begins his life-history, is even now aging. 
Astronomers tell us that it is well on its period of 
adolescence. It is losing its cosmic heat in such a 
degree, that sometime not so far off as worlds count 
their years, all our atmosphere and the moisture of 
the seas will be absorbed into the bowels of the earth. 
In that case the earth would become a dead planet 
and life on the earth as we now know it would be a 
thing of the past. 

Take man created to be at the head of the king- 
dom of life on earth as an illustration of this law of 
mutable things. From every point of view he is an 
unfinished product of divine, creative art. Nothing 
that he embraces in himself is perfect. Nothing that 
he undertakes can be completed, because there is 
not time nor opportunity to perfect anything in this 
world. “His years are three score and ten, and if 
by reason of strength they be four score years, yet are 
they labor and sorrow; for we are soon cut off and 
must fly away.” Man has time in this world just to 
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begin to educate himself in part. Only one or two 
of the many faculties God has given him can he be- 
gin to develop and that only in a fragmentary and 
imperfect way. All the rest of his godlike endow- 
ments must lie dormant for future opportunity. His 
knowledge, his friendships, all his plans and ambi- 
tions are incomplete. If this were all of life, what 
an unspeakable disappointment! As St. Paul puts 
it, “If in this life only we have hope, we are of all 
men most miserable”; because the most hopeful, the 
most aspiring would be the most disappointed. If 
there is to be no future life of opportunity ample 
enough to complete the things begun here, no coming 
age in the history of this world to realize human 
ideals and mature our most cherished hopes, what a 
miscarriage life would be! 

But let us look at the imperfect things of this life 
from nature’s prophetic point of view. If the lungs 
of an unborn infant fashioned so mysteriously in na- 
ture’s laboratory are a prophecy of the atmosphere it 
must breathe; if the eye constructed so wonderfully 
in the same maternal workshop is a prophecy of the 
light by which it must see, is it not reasonable to re- 
gard all of man’s incompleteness in this world as a 
prophecy of some future sphere of life where the un- 
finished things in him will have time and means to 
perfect themselves ? 

What is true of man St. Paul assumes is true of 
his whole material sphere of life. Speaking as an 
inspired seer initiated into the Creator’s plan for 
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the world, he assures us that all nature is included 
with man under the “law of sin and death,” but in 
hope together with him of a better resurrection; 
“for this corruptible must put on incorruption and 
this mortal must put on immortality,” so that ulti- 
mately “death will be swallowed up of life.” The 
law of change and decay now regnant over all nature 
will have given way to another higher law, which 
Paul calls the “law of the Spirit of life in Christ 
Jesus.” This law called elsewhere “the liberty of 
the glory of the sons of God” will then dominate that 
coming age of perfected things. 

St. Paul’s way of thinking led him to interpret 
the imperfections of nature just as he interprets the 
imperfections of human life. Both man and his ma- 
terial environment are in a formative stage. Both 
are unfinished products of creative art. All of na- 
ture’s travailing and groaning under the burden of 
her imperfections, Paul regarded as the birth-ery of 
a new and better world. Should that new world of 
perfected things, with which nature is pregnant and 
laboring to bring it forth, should it fail to come to 
birth, what a disappointment, nay what an abortion! 
But nature herself assures us that such a collapse of 
hope on her part is unthinkable; for the great God 
of wisdom and power who has laid the foundation of 
hope in the things that are, will also be able to com- 
plete the building of the things that are to come. He 
who put up the scaffolding will surely be able to com- 
plete the “house not made with hands,” 


246 “THE WORLD TO COME” 


I said a while ago that all things in this world are 
included under the law of change and decay. You 
will remind me that I ought not to have made my 
statement so broad; for Paul excepts three things 
that are abiding. ‘‘Now abide faith, hope and love, . 
these three.” Why not also knowledge and prophecy 
and tongues? Because all our knowledge is but our 
imperfect, fragmentary apprehension of the things 
that are; and prophecy is man’s imperfect vision of 
the things that are to come; and tongues are frag- 
mentary communications of the things we think we 
know. Of course, when “that which is perfect is 
come” in the progressive movement of God’s plans 
“that which is in part will be done away.” 

We have an illustration of “the things that are 
passing away,” of the moving picture show of the 
world’s progress, in the history of art and invention. 
The beginnings of all art are crude and rudimentary. 
But as art progresses, as it moves on toward its ideal, 
the element of imperfection passes way. When that 
which is perfect is come, when art has reached its 
ideal it becomes immortal. The works of the great 
masters in music, painting, sculpture and architec- 
ture will never die. The same is true of invention. 
What a pile of machinery has gone to the scrap heap, 
not because it did not serve a useful purpose in its 
day, but because the more perfect invention took its 
place. So is it with all of man’s thinking, all his 
knowledge, all his visions of the future, all his lit- 
erary works, they are a moving show of “the things 
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that are passing away,” because the perfect will one 
day arrive. As St. Paul puts it, the childhood of 
the world is growing up into its manhood. 

But mark you this law of mutation does not em- 
brace the three things which Paul excepts, faith, hope 
and love; for these abiding elements are dominating 
principles of the kingdom of God in all its progres- 
sive stages. They belong not to the natural man, but 
to the spiritual. Faith is his divinely gifted power 
of spiritual discernment. By faith he sees the king- 
dom of God. Hope is that spiritual grace in which 
he waits patiently for its coming, and love is the law 
of the spiritual life, which will dominate that fin- 
ished world. Of course these things that are of the 
very essence of the kingdom of God in the heart must 
abide. Everything else in man’s possession belong- 
ing to this world-order must pass away. But let us be 
thankful for that. For the passing of the things that 
are in part is the prophecy and hope of the things 
that are perfect and abiding. 

Let me revert here to some of the forms of expres- 
sion under which the prophets of the Old and New 
Testament have predicted the coming of that age of 
perfect things. In the main they called it “the king- 
dom of God,” as distinguished from the kingdoms of 
this world. The prophetic type of this coming king- 
dom was the Theocracy established under Moses. Its 
divinely appointed symbol was the Tabernacle set up 
in the wilderness wherein God is said to have dwelt 
in the midst of His chosen people. In the last two 
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chapters of the book of Revelation, where St. John 
describes the glory of that coming age, it is all real- 
ized in terms of a theocracy, where “the tabernacle 
of God is with men.” The incarnate God in Christ 
dwells in the midst of his redeemed saints. It was 
his Messianic mission to set up the kingdom of God 
among men. In his person he exemplified and ful- 
filled the law of the kingdom. In his doctrine is 
showed the manner of it, who are to be its citizens, 
its law of purity and love, the way into the kingdom 
and the sphere of its life and activity. He made it 
plain that it was to embrace heaven and earth. He 
taught his disciples to pray for its coming. “Thy 
kingdom come, thy will be done on earth as in 
heaven.” This prophetic prayer will not be fulfilled 
until the kingdom has fully arrived on earth. We 
are to look for its realization, not somewhere beyond 
the skies, but here on the earth where the “kingdom 
prepared from the foundation of the world’ (kosmos) 
was temporarily surrendered to the “god of this 
world” age, whose works Christ came to destroy. Here 
on this old earth, the scene of all of man’s temptations 
and apostasy, the ‘seed of the woman,” the Christ, is 
to “bruise the serpent’s head.” With the preaching of 
his gospel, the “sword of his mouth,” he is to go on to 
complete his conquest of the kingdoms of this world, 
until Satan and all his are cast out and the righteous 
alone shall remain as the divinely appointed “heirs 
of the world” (kosmos) “to shine as the sun in the 
kingdom of their Father.” 


THAT WHICH IS PERFECT 249 


Christ and his apostles spoke of this consummated 
kingdom of God on earth as the ‘World to Come.” 
The Greek terms employed in this designation of 
that coming sphere of redeemed and perfected life 
are ation, mellon, the coming age. 

In the teaching of Christ and of his apostles, this 
coming age will embrace a threefold regeneration. 
First there must be an inner regeneration of the nat- 
ural man, the man dominated by sinful, perverted ani- 
mal appetites and passions. “That which is born of the 
flesh is flesh; that which is born of the Spirit is 
spirit,” two different types of man, the one of the 
earth, the other called “the man from heaven,’’ whose 
distinguishing characteristics are faith, hope and 
love. 

The second regeneration will embrace the redemp- 
tion of the body from the law of sin and death. In 
a former chapter attention was called to the fact that 
in God’s plan for a human life a body is an essen- 
tial factor. The human soul needs its body here as 
its organ of sense-perception, of volition and of ex- 
pression. Why should not the regenerated soul need 
a regenerated body adapted to that exalted sphere of 
life, as its organ of perception and of volition and 
of expression? Is not this just what Paul in his 
great argument on the resurrection insists on and 
what the Bible doctrine of the future life leads us to 
expect ? 

“There is a natural body and there is a spiritual 
body.” The natural prepares the way for the spir- 
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itual. The one begins, the other completes man’s 
life history. 

But God’s plan for man’s redeemed and perfected 
life as outlined in prophecy speaks as clearly of a 
corresponding cosmic regeneration, such a renewal 
of heaven and earth as will emancipate and advance 
the whole sphere of creation from the law of corrup- 
tion into the “liberty of the glory of the children of 
God.’ Let me quote here from three prophetic pas- 
sages in the New Testament, where such a cosmic re- 
generation embracing all nature is clearly announced. 
In His gospel of the kingdom our Lord confined him- 
self largely to the nature of it as a spiritual realm. 
“My kingdom is not of.this world.” In His person: 
and teaching He exhibited “‘the way, the truth and 
the life” of the kingdom. To His apostles He left 
it under the inspiration of His Spirit more fully to 
elaborate what all that kingdom of perfected life was 
to embrace. 

One might say of Paul that he is the philosopher 
of the kingdom. Peter is one of its prophets and 
John its descriptive poet. Let me call to mind a 
passage from each. 

In his letter to the Romans, the eighth chapter, on 
hope, Paul speaks first of spiritual regeneration, then 
of the redemption of the body in the resurrection, 
then congenital with that great event he speaks of 
the new birth of all nature in these remarkable words: 
“For I reckon that the sufferings of this present time 
are not worthy to be compared with the glory that 
shall be revealed to usward; For the creation was sub- 
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jected to vanity, not of its own will, but by reason 
of Him who subjected it in hope, that the creation 
itself also shall be delivered from the bondage of cor- 
ruption into the liberty of the glory of the children of 
God. For we know that the whole creation groaneth and 
travaileth in pain together until now. And not only 
so, but we ourselves also who have the first fruits of 
the Spirit, even we ourselves groan within ourselves 
waiting for our adoption, to wit, the redemption of 
our body. In Paul’s inspired view the whole creation 
including man, the heir of the world, are as yet unfin- 
ished products of creative activity. Both are in a pre- 
liminary school of suffering under the burden of their 
limitations. Both are under the law of sin and death, 
which somehow came to embrace heaven and earth. 
But they are both under the law of corruption in the 
joint hope of a final, glorious deliverance in Christ, 
who himself was made under the same law that he 
might secure to us the adoption of sons, and to all 
nature a contemporaneous transition into the “liberty 
of the glory of the children of God.” 

In answer to certain unbelievers who scoffed at the 
hope of our Lord’s coming again, because his coming 
seemed to be so long delayed, Peter warns them with 
this remarkable prediction: ‘The Lord is not slack 
concerning his promises as some count slackness, but 
is long suffering to usward not wishing that any 
should perish, but that all should come to repentance. 
But the day of the Lord will come as a thief in the 
night, in the which the heavens shall be dissolved 
with fervent heat and the earth and the works that 
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are therein shall be burned up.” . . . But accord- 
ing to his proraise we look for new heavens and a new 
earth, wherein dwelleth righteousness. 

This prophecy is not couched in poetic, but in scien- 
tific terms, for science tells us that heat is one of the 
great natural agents in the formation of the heavens 
and the earth. What Peter predicts is that the Cre- 
ator will continue to employ this great regenerative 
agent to exalt this corruptible world into a glorious 
sphere of imperishable life. 

The descriptive poet of this coming world of glory 
is John the Revelator. Listen again to his glowing 
account of it as he saw it in its final consummation, 
after the “first earth and the first heaven had passed 
away,” after death and hades were cast out into the 
lake of fire.” ‘And I saw a new heaven and a new 
earth, for the first heaven and the first earth are 
passed away, and the sea is no more. And I saw the 
holy city, the New Jerusalem coming down out of 
heaven from God made ready as a bride adorned for 
her husband. And I heard a great voice out of the 
throne saying, Behold the tabernacle of God is with 
men, and he shall dwell with them and they shall be 
his people and God himself shall be with them and be 
their God. And he shall wipe away every tear from 
their eyes; and death shall be no more; neither shall 
there be mourning, nor crying, nor pain any more. 
The first things are passed away. And he that sit- 
teth on the throne said, Behold I make all things 
new.” Paul was not mistaken. The groaning and 
the travail of nature in hope together with man was 
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indeed the birth-cry of a new world; John saw that 
new world when the pain and the anguish had been 
turned into “joy unspeakable and full of glory.” 

The prophets of that coming age characterized it 
not as an evolution by gradual changes through the 
operation of natural forces alone in the ordinary . 
course of events, but as a “new creation.”’ Jesus spoke 
of it as the ‘“‘palingenesis,” regeneration.” 

On that great day of the Lord Theism will have 
its visible demonstration in the incarnate Son of God 
who will appear the second time in power and in 
glory to raise the dead, to judge the world and to 
consummate his kingdom among men. It will be an 
epoch in the history of the world attended with such 
a demonstration of the presence of almighty God as 
to confound and overwhelm all unbelievers. The 
“Word made flesh,” the “Lord of glory, whom 
the princes of this world would not receive,” 
“him hath the Father highly exalted and given him 
a name above every name, that at the name of Jesus 
every knee will bow of things in heaven and of things 
on earth and of things under the earth, and every 
tongue will confess that Jesus is Lord to the glory of 
God the Father.” 

Peter prophesies the great changes that will take 
place in the final regeneration of the heavens and the 
earth. The same forces operative in the creation of 
the world will still be operative in that great day of 
regeneration, but with such a manifestation of Divine 
presence, that all men shall see “what is the dispen- 
sation of the mystery, which for ages hath been hid 
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in God, who created all things, to the intent, that now 
unto the principalities and the powers in the heaven- 
ly places might be made known through the Church 
the manifold wisdom of God, according to the eternal 
purpose which he purposed in Christ Jesus our 
Lord.” 

I am well aware that the glowing realistic descrip- 
tions of prophecy should be interpreted with caution. 
One must not leave out of sight the dominant spir- 
itual element of the kingdom of heaven and that the 
prophets who foresaw the coming of the kingdom 
were poets who expressed what they saw in poetic 
imagery. But if the kingdom of God in that com- 
ing age of its consummation on earth is to be a world 
into which material elements shall carry over, no 
matter how refined, under what higher law recon- 
structed, there must still continue a dualism of mate- 
rial and spiritual factors. Prophecy assumes the 
continuity of such a dualism in the coming world. 
It is implied in the resurrection of the body. The 
prophets of that coming age regarded the entire cos- _ 
mos as the sphere of Christ’s redemption and of 
man’s glorious immortality, into which the resurrec- 
tion will introduce him. You can as little eliminate 
material elements from that coming world of per- 
fected life as from this formative world of pain and 
sorrow. All its imperfection, its sin and pain and 
sorrow will be left behind. These temporary ele- 
ments somehow, no doubt, included in the Creator’s 
plan, will have served their purpose in the discipline 
of character and in the suffering ministry of the Son 
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of God whereby we have redemption and a glorious 
vision of the love of God ‘“‘which passes all under- 
standing.” 

In the vision of the prophets the end of this world 
will witness both a deliverance and a judgment. For 
the creation itself far and wide as the “law of sin 
and death” abounds and for man it will bring in a 
glorious deliverance from the “bondage of corrup- 
tion” to a blessed life and immortality. But for the 
unbelieving who have no inheritance in Christ and 
for the devil and his angels who deceived them, the 
end of this world will witness an overwhelming judg- 
ment. In the words of our blessed Lord, “The Son 
of Man shall send forth his angels and they shall 
gather out of his kingdom all things that offend and 
them that do iniquity, and shall cast them into the 
furnace of fire. There shall be weeping and gnash- 
of teeth.” ‘Then shall the righteous shine as the 
sun in the kingdom of their father.” The militant 
kingdom of Christ which followed the prophetic of 
the Old Testament dispensation, will have passed in- 
to the “Kingdom of the Father,” “That which is in 
part will have been done away” when “That which 
is perfect is come.” 

But when will “that which is perfect arrive?” 
Near the close of his ministry his disciple put this 
inquiry on this wise. “What shall be the sign of 
thy coming and of the end of the world (the end of 
the age) ?’ To this question Jesus gave this answer: 
“And this gospel of the kingdom shall be preached 
in the whole world (inhabited earth) for a testimony 
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unto the nations, and then shall the end come.” If this 
is to be taken'as an answer to his disciple’s question, 
the end must be the winding up of this gospel-world- 
period when the next world of the things that are 
perfect will come in. It will be seen that our Lord 
fixes the time of his coming and of the end relatively. 
When his Church has fulfilled her great commission 
“‘to preach the gospel to every creature,” then will the 
time be ripe for his appearing and the end. All 
through the New Testament these two events, his 
coming and the end are associated. Whether the 
succession will be immediate, or whether there will 
intervene a millennium of his personal visible pres- 
ence on earth, one thing is clear, all the prophets an- 
nounce the coming of an age of glory far surpassing 
our highest imagination. That coming age will no 
longer be dominated by the “god of this world,” but 
by the Spirit of the living God, who made heaven 
and earth, and who will yet regenerate all his crea- 
tion and fit it to be the glorified sphere of redeemed 
humanity, ‘‘when the tabernacle of God will be with 
men.” Because it is conditioned on the Church’s 
faithfulness in fulfilling her commission, the coming 
of Christ may be regarded as Peter regarded it, a 
movable event. The Church may retard or “hasten 
the coming of the day of the Lord.” Christ taught 
his followers to pray “Thy kingdom come.” To his 
assurance “Yea, I come quickly” our answer should 
ever be “Amen, come, Lord Jesus.” 
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